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ATLANTA’S QUINCEANERAS

by

DANIELA RUZ HERNANDEZ

Under the Direction of Elisabeth Burgess

ABSTRACT

Young women in Mexico and parts of Central Amegegebrate their fifteenth birthdays

by following a complex rite of initiation, calleduihcearieras, a special ritual developed as a
mixed heritage of the native people and their atindath European conquerors. The emerging
Latino population in Atlanta celebrates this ritacing the reality of being a minority racial
group, although they maintain the same essencegantithan the celebration than in their
country. This research explores this growing pdputagroup in Atlanta, in a special and
significant cultural occasion, using an ethnograppproach methodology through participant
observation and personal journals of the Quincesiers way to describe the meaning,
implications and issues of this celebration forstheirls and their families under a Social

Constructionist Model of Ethnicity and Life CourSeciology theoretical framework.

INDEX WORDS: Family, Latino, Immigration, Atlant&dentity, Ethnic Rites, Rites of
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CHAPTER ONE

INTRODUCTION

Young women in Mexico and parts of Central Amegetebrate their fifteenth birthdays
by following an ancient tradition, called Quinceed® a special ritual developed as a mixed
heritage of the native people and their contachidtiropean conquerors. The Quinceafieras
(adjective for quince afos or Fifteen years) isdbeter of a complex rite of initiation. On that
day, the fifteen-year old girl's family shows t@tbommunity that they have raised a beautiful,
spiritual, and charming daughter who has now ddfigibecome a woman.

The Quinceariera tradition includes a beautiful goavoourt of friends, godparents, and a
big party with hundreds of guests. Before the paeyerybody goes to church where the
Christian rite allows the Quinceafiera to demonsthatr thankfulness to God and the Virgin of
Guadalupe (if the family is Catholic) for her lifeer youth, and all her gifts, and where she
promises to continue in the way of the faith. Tlegtrtime that she stands at the altar will be on
her wedding day.

Following this tradition, which originated with éhAztecs and changed with European
contact, these families celebrate their mixed aget Their ritual, part native and part Spanish,
part pagan and part Christian, represents a neixdfitraditions passed down from generation to
generation.

Traditions travel with immigrants who are eagekéep them alive, and the United States
IS no exception to this rule. For example, some Acae stores such as David’s Bridal, sell
Quinceaneras gowns. The emerging Latino populatiohtlanta celebrates this rite, with some

differences from their ways of celebrating it ireithnative countries, although with the same



essence and goal. In contrast to Mexican girlsarA’s Quinceaferas live in an American
culture in which this rite is not well understoddatino girls may have difficulty sharing this
special tradition with their American peers. Adakesce can be a very difficult time for young
girls and any mark of difference can be awkwardt@gmatizing. Because American classmates
may be ignorant about the traditions of othersinoagirls may have a difficult time reconciling
treasured cultural and family traditions with theaw life and friends.

This research uses an ethnographic methodologydescribe and explore how
Quinceaferas are celebrated in Georgia, and mazeifisplly the meaning of this ethnic
celebration for these bicultural girls, and theargnts, as well as the realities of the multicaltur
family that this special occasion reveals / britgBght. Studies on Quinceaferas in America are
almost non-existent, and | aim to fill the gapthis study, | describe specific characteristics and
issues pertaining to a segment of the largest ntyngroup in the United States

This research is important to Hispanic studiesabse it investigates the reality of being
an adolescent between two cultures, and desciiegeinily dynamics after immigration. These
elements are especially interesting in Atlanta'putettion, because the Latino community is
relatively new and is already a source of tensiares quickly developing immigrant population.

The characteristics we see in the Latino poputaitioAtlanta are unique, and studies of
this population at this stage, such as this rebeanay help to prevent larger cultural problems in
the future. It is estimated that on average, 1@@&llemmigrants and 60 undocumented aliens
arrive in the state of Georgia every day (Asociaci@tinoamericana 2005). In addition, the
rapid growth of Spanish-language media evidencesgtbwth of the population: Georgia has
already one daily newspaper, 20 weekly papersyadie station and one TV station in Spanish,

and the circulation of these media has grown fr@®,A00 to 500,000 units in the last 10 years



(Asociacion Latinoamericana 2005). Thus, researcthe Latino population, especially Chicano
(Mexican-American) and immigrants from Central Amar seems vital for the future of

Georgia.



CHAPTER TWO

LITERATURE REVIEW

The main goal of this research is to explore tleammg of this important ethnic tradition,
Quinceaiieras, within multicultural Latino familids.order to understand the complexity of this
research, it is important to review topics likesigtation of immigrant families, rites of transition
to adulthood and the particularities of the HispafMexican and Central American) family

groups and community will be present in the genieaahework.

Hispanics, Hispanos or Latinos: the new Atlantans

The United States Census Bureau defines Hispasiggersons who indicate their ethnic
or national origin to be Mexican, Puerto Rican, @ubCentral or South American or of other
Hispanic origin, like from Spain. This definitios made independently of racial classification.
According to the 2000 U.S. Census, 13.3% of thetddnStates population (over 37 million)
identified themselves as Hispanic or of a Hispamigin. This number exceeds the number of
non-Hispanic blacks, or African Americans, in thaitdd States, making Hispanics the largest
minority in the country (U.S Census Bureau 2001)e Tthree major subgroups within the
Hispanic population are Mexican Americans, PuericaRs, and Cubans (U.S Census Bureau
1999).

The largest subgroup is Mexican-American: there rewe25.9 million
U.S. residents of Mexican origin in 2004. Thesadests constituted 9 percent of the nation’s

total population (U.S Census Bureau 2006). The ZB80rgia Census showed



a 5.3% of Hispanic/Latino Population in 2001 (U.8n8us Bureau 2001), which had increased
to 6.8% by 2004.

The exact number of Hispanics living in GeorgiaiSicult to estimate. Census takers
record problems counting this population, charaatey them as largely undocumented and
mobile; as a result, many are not taken into ackB@es 2001). There are no figures on the
number of Hispanics who are Mexicans in Georgial $ome studies suggest that their
proportion may amount to about 80% or 90% of theénoapopulation in the state (Rees 2001,
Dameron and Murphy, 1997).

The presence of the Hispanic population in Metlitgno Atlanta has a very recent history
with an explosive growth: from 30,000 in 1982 toep\.10,000 in 1992, an increase of 260
percent in 10 years; and a 110 percent growth oceduretween 1992 and 1996 (Rees 2001).
There are no specific numbers for the last 10 ybatsother data can help us to estimate the
phenomenon: i, in 2005 there were 21 Spanish layjgusewspapers and magazines (as
compared to three in 1997). Gwinnett county, thieost district with the highest number of
Latino students in Metro Atlanta has had a 84%sease in Latino student enrollments from
1995 through 2000 compared to an overall increasmnrollments of only 12% (Jurkovic et al
2004).

The city has changed, too. Nowadays it is not reresee bilingual signs and
advertisement in stores and streets; Buford Highwag Burford” for Latinos- is full of shops
and Hispanic food restaurants. In April 2006, agpmately 60,000 people, most of them
Latinos, marched against President Bush's propasedigration reform (Atlanta Journal
Constitution 2006). In other words, the Latino plapion in Atlanta not only has grown, it is

now very visible and active in the community. Howgvin spite if this increase and



consolidation, the Latino population in Atlantasisll at an early stage of its development. In
contrast to comparable communities in Californiaxds or Chicago, where Latino culture is
recognized and, in part, assimilated as part otcityés identity, Atlanta has yet to recognize or
engage its Latino population. For example, origiakican food is only available in some areas
of the city, places where, in general, only Latirgus like Plaza Fiesta, a segregated social

setting.

Hispanic Family and Community

Studies on Latino families in the United Statdeetas their point of departure the notion
that these families and communities are very closeand that they have to face issues related
to their status as poor minorities from foreignterds. In the Latino immigrant family, the
relationship between parents and children can gatgnamic which is quite different from that
of a non-immigrant family. Children play an impartarole within the household, acting as
translators or language brokers, caregivers fomgeu siblings, financial advisors, mediators
with authorities and schools, as well as caretakérthe family's general welfare (Valenzuela
1999; Jurkovic, 2004). Parents need the help of dnddren to perform the normal functions of
the household because in many cases, the childesnitzens but the parents are not, or the
children need to take on household responsibilibesause they can speak English while their
parents cannot. In the following example, Dalid,atina girl living with her family in Atlanta,
was suspended from school because she had to talfivancial concerns that the rest of her
family could not understand:
Dalia, a 10th grader, is responsible for managimg tfinances for her family anaer father’s

business. Recently, she needed to leave campugdbd schootlay to pay an important bill—



the rent on the family’s home. The Vice Principaluld not give her permission. She decided to
pay the bill anyway and wasibsequently suspended from school for three daykovic et al,
2004: 81)

This situation burdens the children with greateudshold responsibilities than other
children of the same age. Responsibilities are geat] with girls taking more specific roles, but
age is the primary indicator of responsibilitiespecially in the care of younger siblings and/or
parents. Girls tend to take more responsibilitiesaavay to earn more independence, a benefit
that is already granted for boys (Valenzuela 1999).

Gendered patterns are stereotypical in the Latmmmunity, according to many US
researchers, who often consider that Latino famsiiave a clear and extreme type of patriarchy.
However, although patriarchal ideologies and thastin of labor endures, research indicates
that these characteristics are not uniform througlioe Latin community, especially as more
and more women are finding jobs outside of the hdtendagneu-Sotelo 1994). Other
traditional patterns are maintained, like the pgtition of mothers in family-related tasks and a
noticeably lower rate of divorce than in non-Latfamilies (Domenech Rodriguez et al 1996).

Family is not the only institution in which parerasd children interact. The community
is an important space for Hispanics, especiallymihe extended family and social networks are
far away. Community is another space for childr@mniation, love and social control, especially
in the case of girls. For example, in one studyiliasmagreed to participate in a research only
after someone from their own community introdudeel tesearchers and persuaded the families
that it was important (Domenech Rodriguez et a6200

Denner et al. (2001) investigated how that stiengt the community can protect

adolescents from the negative effects of povertging economic predictors, they identified



eight communities with low or high birthrates fds-fib-17-year-old Latinas. The zip codes with
low adolescent birthrates had a higher percenthgesalents of Latino descent, stronger social
networks, and more ties to their countries of oridihe findings support a model of community
building that focuses on strengthening informal imometworks and supporting protective

cultural norms. In other words, small Hispanic coumities take care of all their members,

especially regarding issues like teen pregnancyiiPeet al 2001).

Communities with low teen birthrates have chargsties of colonias (close Latino
communities or neighborhoods, not necessarily yeEgr communities), which have a Latino
majority and close ties to their home country. Rests choose to live or work in these
communities to be close to family, to take part dedefit from informal networks of support,
and to share the monitoring of children. When comityuresidents share cultural norms, this
strengthens family messages about sexual behd¥@mier et al 2001). Closeness to community
and family is the social environment of young Latncreating a social net which, although not

blood related, is as close as an extended family.

Mixed culture

Young Latinos face mixed cultural messages: theyexposed to a dual culture life,
where they are exposed to Latino and American gahrel customs (Jurkovic et al 2004). In
“My name is not Maria,”Williams et al (2002) address the confusion affegtihe adjustment
process of a group of Latina teenagers who haventgcimmigrated to the U.S. and are now
attending a mid-western high school. In this studgtinas invoke ethnic identity to resist an
American gender order. The Latinas, as immigraanes,easily distinguishable from the general

students (most obvious when compared to white)gidther Chicanos (who understand and



adopt American dress easily), and even immigrags lfwho are more likely to wear American
sports apparel) (Williams et al 2002). Latinas Imststudy challenge the American gender
pattern. These girls invoke ethnicity to challergaerican appearance norms with a focus on
name-brand clothes and some hairstyles and acesseor example, the authors described the
attraction that boys have for brand named spoithet and tennis shoes, things that are not
attractive for girls. They also maintain a stronignéc identity to maintain self pride and family
loyalty.

Even when they can maintain some ethnic charatteiin their identity, children are
likely to acculturate quicker to the new culturanhtheir parents (Szapocznik and Kurtines
1993), generating different approaches to the famhyinamic. While parents try to maintain a
strong link with the family and their culture, afién look for their independence and the chance
to develop their American identity. For exampteisicommon that in many Hispanic families
with young children, the parents will speak Spanishile the younger siblings will speak
English, both to other children and to their pasg@zapocznik and Kurtines 1993).

Differences in levels of acculturation can leadrtergenerational problems within the
family. In contrast to newer immigrants, more dtgated Mexican-American junior high
school students show less respect of parentatapwntorst behavior and greater family conflict,
facts that can lead to higher rates of crime ia tibup (Samariego and Gonzalez 1997, cited by

Jurkovic et al 2004).

Initiation rites
Initiation rites, or “rites de passage” in Van @ep’s terminology (1960), are festivities

that accompany any change in a society, espedhadlse that might involve place, status or age



(Turner 1995). Turner separates rites in three corapts or stages: separation, margin and re-
aggregation. First, the subject is separated frasnoh her original identity. In the case of
Quinceaferas, the young girl’s external preparationbolizes her change from child to woman.
For example, she wears make up and high heelg$btifne, woman'’s attributes, indicating that
she is leaving her adolescence behind and cantwwhré&’he margin is in the stage where/when
the ritual happens, in the process of change (Tur®®5). In the case of Quinceaferas, the girl's
marginal state takes place in her presentatioret@bmmunity with a new image, including the
rituals of the mass and the rites in the receptider. re-aggregation takes place when she is
reunited with the community, now as a young woman.

Turner (1995) explains that in the margin stagedihibject —in this case the Quinceafiera-
and the community or communitas interact. The comtas members share social meanings
and join together to apply them. The Quinceafieraamby is repeating a tradition, she is
interpreting the social values that her commundyegher and with this act, she is at the same

time reinforcing and adding meaning to the group.

Quinceaneras

Quinceafieras literature in the United States &esplhere is some research about the
topic in Mexican communities in California and Cigo, where the festivity is not only common
— three or four every weekend in Chicago (Daval®86)- but is very consolidated, a well-
known social event. This is different from youndetino communities, where the tradition is
newer to the general social setting and thus mawydre difficult to prepare for.

The origin of Quinceafera is confusing. Thereas ansingle, accepted way to celebrate

the ritual, and the tradition has changed beenestdy to to numerous changes over the years

10



(Davalos 1996). One of its sources, at least im$enf meaning and chronology, can be found in
the Aztec civilization. In their puberty years, Aetgirls had to decide if they wanted to attend
the Calmacac or religiousschool or theTelpucucaliwhere they were prepared for marriage
(Watters 1998). At that point, they were closehe first stage and had to decide their role in
society. The prospect of childbearing was probably main consideration that ushered in
adulthood. After the arrival of the Spanish conqugr many native traditions mixed with

Catholicism, and the rite of passage celebratedthioéce between becoming a married woman
or a nun (Watters 1998). The current celebratioesomuch to the short empire of Maximiliano
of Hamburg and his wife Charlotte (Davalos 1996pexially in elements like the gown,

chambelanes — or special male guests- and the,waklich correspond to the European
tradition.

Quinceaiiera is not a sacrament for the Roman @atbburch, and for this reason there
IS no set “way” to celebrate it. Innovation anddbtradition can change the form of the ritual.
But, there are some basic stages that are comnadhuersions of the celebration.

Even though a Catholic mass is at the center efQuinceafera tradition, nowadays
some protestant churches are celebrating thid t@oaThe young girl is presented in the church
with a core of 14 couples of friends, who must benger or her same age. In some occasions
the Quincearfiera is walked to the altar for her fichaldn”, a young male friend that is her
official company. The selection of the chambelaa difficult task, and many girls decide to ask
to some cousin or close friend of the family asay o avoid problems with parehts

Davalos (1996) describes that some Catholic rigsthe Chicago area had problems

with the similarities between the Quinceafnera mas$ weddings. In the Catholic tradition,

| was born and raised in Mexico where | had theosfunity to experience and observed many QuincaesARany
of the references that | used here are resulirsf Hand knowledge about the tradition.

11



marriage is not only a sacrament, but the symbdhefsocial and religious approval to have
sexual lintercourse . The ambiguous meaning ofthmce Afios made some priests feel that it
was a ritual allowing the girl to engage in sexuahtionships with the young men of the

community, a kind of authorization for the girl have sex. Priests were worried that the ritual
would lead to an escalation in teen pregnancies.

These concerns led some churches in Chicago tce nshknges to the event, like
requiring the qirls, parents and godparents to talshort class about religious principles and
some social issues as a mandatory step for thec®Wifos, or limitating chambelan’s role in the
mass. In that sense, they encourage girls to bkedidb the altar by her father or parents, as a
way to link the ritual to a family celebration iead of the finding of a sexual partner. This
change has also been implemented in Mexico, wharmgyruinceafieras have decided to allow
their parents to walk them down the church aislas Gesture represents the girl’'s gratefulness
to her parents for her education and for finanthey“fiesta” (Davalos 1996).

One of the social implications of Quinceafneraimes the girl's authorization to wear
make-up and high heels and to date boys for tketfme. The Church dislikes how this aspect
of the ritual makes girls the center of a fancyebehtion that, shows them off to the available
men in the community as if it were an auction (Désd. 996).

The rite in the mass can take many different formsgeneral the Quinceafera says a
special prayer to thank God for her life, familydagifts and to make a commitment to continue
in the faith; at some moment, and with help from ¢@urt, she receives some objects endowed
with a special meaning. In some cases, she wiivecgold earrings, as symbols of God’s voice
in her ears; a gold medal bearing the image ofMingin, to have her close to her heart; or a

Bible; she might also give away to her friends B diessed like her (Watters 1998).

12



The ceremony always ends with the Quinceafieralvatiparents or godparents, offering
her bouquet to the Virgin. If the girl has Mexicangins, they will offer it to the Virgin of
Guadalupe, a dark-skinned version of Mary that apgmbto a native man —Saint Juan Diego- in
Mexico in 1531 and today is the main divinity syrhibo Mexico, even more important than
Jesus to some people. This offering of the bougualiso done by brides in a special moment of
the wedding mass, where they pray for their maeriag

Godparents or “padrinos” are a very important aaaistitution in Mexico. The selection
of a couple to be padrinos of a child is a way @kena very strong relationship of friendship
official. The new link receives the name of “compamjo” —“comadre” for women and
“‘compadre” for men- and it has the same value acthkprestige as blood ties. Padrinos will be
part of the family and will have special powers ahdies with their “ahijado” —godchild. They
will be the advisors of the child and they are etee to give big presents on birthdays and for
Christmas. In an informal way it is expected thmthe case of parent’s deaths, padrinos will be
responsible for the economic future of the ahijadtomust be noted that every sacrament has a
couple of padrinos, so for every child parents ealt eight new compadres and comadres to the
family — a couple for baptism, first communion, ionation, and Quince Afios. Compadrazgo,
after family, is the strongest social institutionMexico and is a good example of the importance
of extended social networks in daily life.

The celebration for Quince Afos is big and expensand typically, most parents cannot
afford to pay for all the expenses by themselvdee hain couple of padrinos can pay for the
gown, the cake or the ballroom. If extra help i seeded, other relatives or friends can help.
They are named padrinos of something in particlile,“padrinos de pastel” if they pay for the

cake, “padrinos de refrescos” if they pay for tlewvdrages, or “padrinos de fotografia” if they

13



pay for the photographer, for example. They doauwofuire the compadre status; they only help
the family to have a nice celebration. This coopena, which is destined to makethe girl happy
is a good example of the importance of the commumetworks for Hispanic families and the
importance of the protection of children. In othveords, children are seen as a community
obligation.

During the reception, the ritual is based on tltedtav The court must practice complex
choreographies for weeks, where the center of tatteare the Quinceafiera and her chambelan.
At some point, she has to dance with her father @adtino, after a rite in which her father
changes her adolescent shoes to an elegant gagioheels. The doll, a symbol of her “last toy”
she will ever have, is thrown into the air to thdsgpresent at the party, in the same way as
brides are supposed to throw bouquets to theilesifnggnds. This gesture means that she will
not need a doll anymore, because she is alreadg@h(Davalos 1996).

As a celebration based on tradition rather thgrardicular aim or use, Quinceafiera is
nevertheless understood by Latina girls as a waxpoess their ethnicity. Davalos (1996) found
that Mexican girls in Chicago did not have a clemmtivation for celebrating a Quince Afos, and
they did not share a single meaning for the cetebraThey did not appreciate the ancient origin

of the tradition, and they justified the celebratas “something that a Mexicana has to do.”

Theoretical Framework

As my theoretical framework | selected the soc@istructionist model of ethnicity and
life course sociology. These families are facirdjustment to a new society, while the
celebration of the Quince Afos is part of the litkat they keep with their social and ethnic

origins. The definition of their new racial/ culadiridentity in this foreign social context is an

14



important feature of this special occasion for pgs@nd daughters, and the social constructionist
model of ethnicity offers tools to study it.

Life course sociology allows the exploration obgess and time within the family, the
implications of the transition from childhood to udithood experienced by the children,

intergenerational relations, and the issue of digin the family.

The Social Constructionist Model of Ethnicity

The social constructionist model of ethnicity camtte that the two basic building blocks of
ethnicity, identity and culture, are constructembtigh social interactions inside and outside the
ethnic community (Nagel 1994). Ethnicity is theqbuct of a dialectical process involving not
only the actions of the ethnic group, but also fibvees coming from the external mainstream
society. Ethnicity is constantly undergoing redamgion and reinvention instead of simply
remaining a fixed meaning of culture (Nagel 1994he social constructionist view of ethnicity
focuses on the shifting, volitional, and situatiomature of ethnicity.

In Latina Quincearieras this dialectical process a&ction. In a single event, families have to
deal with decisions about ethnicity and traditiow 4o find ways to express them in a different
cultural environment. In addition, ethnicity hagliferent meaning for parents and daughters,
taking the social construction discussion insigehbusehold.

“Racial formation” is defined by Omi and Winant9@4) as the sociohistorical course
through which racial categories are produced, edteand discarded. This racial formation
consists in two steps: First, a process of “prgjesituated in a historical context, in which the
physical appearance and social structures havprasentation and organization. Second, racial
formation is linked to hegemony, and the way sgcigtruled and organized. Racial formation

process occurs through the association betweeageptation and structure.

15



Latinos have to face a new racial formation inltlmeted States, and for some of them the
first one. Latin America is predominantly composafdpeople who are products of "mixed
blood" between Europeans and natives, creatingrace. It is common to make distinctions
between skin tones —even as an indicator of clags-not as markers of racial categories.
Coming to the United Sates they have to interatt wiher races and to fit in a category given
by the social structures. The main characteristidbis racial category are based in a difference
with the other groups which is essentially basedcolture, which makes matters even more
complex. Officially, the US census considers theplanics can be "of any race". Thus for many
Latinos, this is the first time that they have eahidentity, which actually includes a variety of
denominations from "Caucasian"” to "black". The Qemiera tradition is precisely an
opportunity to define their racial identity. In ethwords, parents may want to continue with the
tradition as way to define themselves as a Latamily, and girls may face the event as the
occasion to distance themselves from their Amergmagial setting and to reinforce their identity

as Latinas, generating different feelings.

Life Course Sociology

Life Course Sociology focuses in the important rol¢ime, social context meaning and
process on families and individuals' lives (Benagiad Allen 1993).

Bengston and Allen (1993) explain that time hasdhbasic dimensions in relationship
with personal or family development: Ontogenetimdj generational time and events, and
historical time and events. In the case of Quineeafthese three time dimensions are at play.
The ontogenetic development of the girls is goimgpugh a crucial phase, in the middle of the

process between one stage and another, betweethatil and adulthood; Generational
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dynamics involve two different generations and aagoroles within the family: Parents and
daughters; and the Quince Afos party itself is pathe historical time that these families are
facing.

Other elements listed by Bengston and Allen (1988)the social structural location, the
social construction of meaning, the cultural cohtéxe interaction of age and cohort effects and
the diversity within the family.

All these elements are present in the group whihtbe studied. These families offer a
special diversity, not only in age, but also interd; their situation as immigrants puts them on a
fringe of the social structure, and the social tmtsion of meaning is different between parents
and daughters, generating different visions abwehts such as the meaning and the importance

of the Quince Afios celebration.
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CHAPTER THREE

RESEARCH METHODS

This research uses an inductive approach, tryngnterstand a general situation in an
intercultural family through a single and importavent in the life course of the family. The
ethnographic approach is also used through paatitipbservation. For the analysis of the data
Grounded Theory Methodology was used, accordinthéomethods described by Strauss and
Corbin (1998).

This research was designed to use qualitative ctdtaction and analysis. Qualitative
research begins with statements of directions @fiiny aiming at generating theory, rather than
hypothesized statements to be tested.

Literature review shows Hispanics as a close-¢oihmunity, where social relationships
are strong and children are a general concerrhéAsame time, these children —born or raised in
the United States — have important responsibilitiethe household, and that can make parents
think that they “deserve” a reward. That rewardaigirl’'s case can be the Quinceariera party, a
celebration which is a luxury for many families,the point where it is sometimes impossible to
afford. The foreign context, the differences withe tdominant culture and the differences
between parents and daughters can generate changésts and tensions in this celebration.

This research will look for the meaning of thispiontant celebration for these girls and
their families, in the context of the multiculturmily and in a city with a recently arrived

Latino population.
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Research Questions

Research questions address two main themes: tlenimge and character of the
celebration and its causes and consequences ifaité/. These questions framed the data
collection and analysis.

What is the meaning of the Quince Afios for Latinag¢enagers living in Atlanta?

In the case of the main character of this celémmathe Quinceafiera, | will explore the
ethnic identity, the meaning of the traditions @hnelir unique view of their intercultural families
and the preservation of their origins.

Question 1: How do the Quince Afos allow girleipress their ethnicity?

Question 2: How do the girl, her parents and ofaties involved (I think) negotiate the
planning and preparation of the Quinceafiera ceieinra

Question 3: How do they share this celebratiomwheir American friends?

What is the meaning of the Quince Afos for Latinadmilies living in Atlanta?

Within the families, the research will explore th@ergenerational family relations
between Hispanic immigrant families, the expectetiand meaning of the tradition, and even
the economic weight of the celebration in the fgrhudget.

Question 1: What is the meaning of the Quince Abogarents and family?

Question 2: How does the preparation for the Qingfios influence family

relations?

Question 3: How does the family manage the co§uwhce Afos celebration?
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Sample Selection

The sample is composed of five case studies, iatt@mpt to focus on the depth and not
the breadth of the phenomenon. Each case is aolLatimigrant family facing a girl's 15
birthday. The concept of family can be very flegiband the celebration itself tends to reinforce
these variations. In some cases, the family wamekkfas including parents, siblings, and the
girl; in other cases one of the parents was nagmieand grandparents or other family members
will be acting in parental roles. The unit of arsay the family, was defined by the subjects and
their concept of family, and not by the researcher.

Atlanta was selected because it has a very rétispainic community, and therefore the
necessary social networks are less developedhbr atords to be a Quinceafiera is still to be an
outsider for Atlanta’s teens; it is something nawtle context of the city, unknown to the
mainstream population, and possibly problematidhese girls.

The sample frame was the list of girls in Quin@¥as classes that the Catholic Church
teaches in Atlanta. These classes are mandatofyumiceaneras and their parents. They have to
attend for three weekends. A married couple, wiso &aches catechism, leads the classes and
they work separately with girls and parents.

| met all these families through the assistancthefchurch. | am an active participant in
the Latino Ministry of a large Catholic church irelvio Atlanta. Working as a volunteer there, |
met many people who knew or had worked with theseilfes. When | talked with them about
my research, they gave me contact information easily because they know me personally.
However, | always made clear that they did not neehke my solicitude (answer my request)

as a personal favor.
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Almost all the families accepted to participate iethately. Some of them knew me or
members of my family through my work in the chur¢thad met some of them before the
observations, but we had never had a close refdtipnor even a conversation. However, since
the observations | have not severed all of my tiese families, meeting some of them on a
regular basis, always in the context of the Church.

The sampling technique was quota sampling. Allili@sparticipating in the classes -14
in total- were invited to participate in the stutiyough a presentation in the first Quinceafieras
classes. After the session | approached nine fasndirectly to discuss their participation; two of
them gave different reasons not to participate;eseaccepted and gave me their contact
information. From the positive answers five casesenbe selected, trying to include as much
diversity as possible in the sample. The diversiiterion was family composition.

A five case sample was chosen because this reséacases on depth. Extensive and
intensive observation was necessary, and everywasestudied in detail, trying to answer the
how and why present in the research questions.

Data Collection

This exploratory research was conducted in the datlanta area using an ethnographic
approach, based in John Van Maanen’s (1998) theboy.put it simply, he argues that
ethnography is a researcher writing a story abontething he or she saw. Van Maanen argues
that ethnographers have not received or develameadl training about their work. They receive
methodological tools to face their fieldwork, bbaeitr final piece, the tale, is the product of a
free, personal style of writing.

Ethnographers see themselves as social scientsidearn from other social scientists.

Although that statement is true, according to Vasakkn (1988), they forget that they way they
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tell the story is crucial to their work. In thaspect, narrative theory is not only importantsitri
fact mandatory for them to perform their work cothg Based on Van Maanen'’s classification,
| chose the form of jointly told tales. In this eathe ethnographer allows the local voices to
“talk” directly in the text, without interventionyithout any interpretation coming from the
“foreigner.” Van Maanen explains that these talesept the fact that the natives are able to talk
about their culture and thus to provide legitimate valid voices to explain it.

The study uses a cross-sectional time dimensiocause | am interested in a these
families at one point in their lives, and not ire tfuture consequence of the Quince Afos. In
addition, my focus is the social and ethnic siatof a new immigrant population, like
Georgia's Hispanics at this point, rather thardégelopment over time. However, this research
looks for the transition process taking place is fharticular time frame. Preparation, event and
immediate consequences in the household have lxsemved and evaluated in order to explore
the complexity of this rite of passage for bothividlual and community.

The research consisted in a participant obsenvaifothe arrangements for the Quince
Afos celebration. That observation took place e fdmily’s house, in their friends’ houses, in
church and in stores.

In addition, every girl received a personal jolyrma which each of them was asked to
describe her feelings and thoughts about her Qu#ides. This technique was used by
Greenfield et al (2002) in “Understanding Interawdl Relations on Multiethnic High School
Sports Teams”. These journals were only accessethdygirls and the researcher. After the
transcription of the journal’s contents, they westirned to the girls to keep and destroy as they

saw fit. Journals transcripts and copies have kephin a locked file cabinet to protect subjects.
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Each journal included an instruction page, andgins were given every opportunity to ask any
guestion they might have had about the journalingit

Participant observation began in the Quinceafnemysapation classes and ended with a
final encounter some days after the celebratiotwédxen February and June 2007. The time
frame of observation with every family went fronreh to five weeks, depending on the date of
their Quince Afios. The observation was limitedrtstances of preparation of the celebration,
like the classes, selection of products or guests @her occasions. The observation of the
Quince Afos celebration was decided by each farkity. more information about this topic,
please refer to appendix A.

During the observation only necessary notes abetails were taken on the spot. The
observation notes would be written down immediasdtgr the end of the observation in a place
which was not the participants’ houses or envirommi€his was a way to create the most natural
and comfortable environment for family interactieonditions that were only minimally altered
by my presence. The quotes included in the follpwgpages are not transcripts of tape
recordings. They were found in my notes and cabeatonsidered strictly literal although they
were transcribed as faithfully as possible.. Initold, they are presented in a translation from
Spanish to English, so that they are not strigtkyadking the original words used by the subjects.
However, the following "quotes" were carefully tstated in order to keep their original

meaning and intent.

Risks and Data protection

In this study, the participants did not face angrenrisks than they would have in a

normal day of their everyday life. Taking partthis study may not benefit the participants
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personally. Overall, the aim is to gain a bettedamstanding of Hispanic communities and of
their family issues to try to help them more etfiily.

The records are being kept private to the exa#tatved by law. A pseudonym was used
on study records. Only the researcher and hectdadvisor were able to access the information.
It was be stored in a password- and firewall-prigt@ccomputer. Names and other facts that
might point to the participants will not appear whthis study is presented or its results
published. The participants are not identified peadly.

Three kinds of consent forms were used: adultseating to their participation, minors
consenting to their participation and each parenégal guardian consenting to their children’s
participation. In addition to the consent form inglish, a consent form in Spanish was available
in case the participant preferred to read andisign

The participants, forming a potentially vulneragi®up if undocumented, were clearly
informed that the participation in this researchulgonot put them at risk of being identified by
immigration authorities and would not have anyuefice on their legal status in the country.

Conversations with the girls as well as their j@als have been kept private, shared only
between the researcher and the girls themselvesheAbeginning of the study, parents were
informed that the information given by their dawgtcould not be shared with them by the
researcher.

Research notes used the pseudonym selected fofaady and family member. In this
way no data can be related to the participants.ditte were asked to use pseudonyms or initials
in their journals, which were different from thogeren for the notes, so as to avoid future

identification.
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Field notes and all other transcriptions couldydmé accessed by the researcher alone,

and by the chair of the thesis committee, if nemgss

Design strengths and limitations

This design for this research shares the strengtias limitations of most qualitative
research. It has limited generalizability becaustudies only a small group in a small amount
of time in only one city of the United States. hlis limited reliability, because the author’s
interpretation and even presence in the intervieear on the results. And, in addition, bias
exists, because the researcher herself is panedflispanic community and is bound to have her
own point of views or opinions on the topic.

The strengths of this design are that it allowslepth phenomena analysis, it analyzes
subjective information, and it deals with valuedadquestions, all of these being necessary
information to answer the research question. Theeareher's interpretation plays a very
important role in this design, and in this casavénknowledge of the context and community. |
can conduct interviews in Spanish and English, winielped me obtain all relevant information.
In addition, I am a woman of Latino heritage ant tmight help the girls identify with me.
Finally, | believe that | could easily understameit issues, because | was facing intercultural
problems with my family and classmates as well wheas their age.

In sum, the aim of this research is to explorengmortant population group in Atlanta in
a special and significant cultural occasion, usingethnographic approach methodology through
participant observation and personal journals amitby the Quinceafieras, in order to describe

the importance and implications of this celebration
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Data Analysis

Field notes brought to light situations, the gehemaironment and, in the cases when
specific conversations were written down, quotelse Tanguage of the notes can be either
English or Spanish, but my conversations with theniies were conducted in Spanish,
understood naturally as the easiest language exaiction between us.

The girl’'s journals were collected in the last @mater, some days after their Quince
ARos.

To analyze the data collected | used groundedryhapproach. Grounded Theory
Methods (GTM) is a “multivariate nonstatistical @uasistatistical) set of procedures” (LaRossa
2005: 837) In which theory is derived from datathet end of a three-stage process described by
Strauss and Corbin (1998). Open coding is the filgse of GTM. It consists in a detailed
classification or coding of the material — notegeiviews, choice of language, etc- to produce
provisional concepts, originated by indicators. sThsoncept-indicator model allows the
researcher to convert the narrative into diffenartables, through constant comparison between
the indicators. In simpler terms, the researcheroées and classifies the different verbal
indicators under a category or topic (such as "atioc" or "family”). This stage allows the
researcher to describe specifically what is undersin every concept, and the definition given
to the concept by the population studied.

Axial coding, considered the second stage of Gids then applied to the data. In this
phase the researcher situates one variable orargtag the center of the analysis, trying to
discover its links. Every variable has a conteatjses, consequences, conditions, etc, and in this
phase the researcher tries to determine all thesitistances around each variable. This phase is

the first step in the development of theory aftex generation of concepts. In this study, axial
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coding resulted in selecting ethnic identity anchifg cohesion as key variables from which
relevant theory could be developed.

Finally, Ground Theory Methodology calls for Setee Coding. In this phase it becomes
possible to determine the core category, or theabkr with the greatest number of links to the
other variables. In other words, this phase allthes researcher to discover what the story is
about, and determine all its elements. After deirirg the core category, the researcher begins
to code selectively, that is, to consider only ¢bdes related to the core variable which has been
single out as most relevant. In this way, the netea will construct the findings behind all those
relationships. This is where the theory is findyilt. The complex relationships reveal causes
and consequences of the main significant varidbléiis phase the entire research leads up to a
theory which is backed up by strong relationshqsfl in the data.

The entire coding process was done by hand, witrelying on software programs of
any kind. Observation notes were coded first, fedld by the girls' journals. Indicators were
identified and brought together through color codestegories began to emerge when similar
indicators became clearly visible in notes takenlevbbserving different families. Thus axial
coding made it clear that parents kept referringramles and to the need for their daughters to go
to college as prerequisites for the celebrationQuiince Afos. "Education” was therefore
considered an indicator. This example is quite abug of the way unexpected categories can be
brought to light in the first two stages of operdaxial coding. In this case, the 15-year-olds’
party is revealed to be part of a complex educatipnocess showing complex dynamics both
inside and outside the ethnic community. "EducdtEmerges as a concept. Fear of pregnancy,
importance of family values and hopes for a bditerwere other categories emerging from the

open coding of the notes.
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Ultimately, some of these categories became sarm&d, the related data so repetitive,
that they were considered theoretically saturateagiss and Corbin 1998). "Importance of
education for parents” was one of them, as wereehsl fear of pregnancy” and "ethnic
identity.” Once brought together, connected to eatier and compared through selective
coding, they helped determine the core categoryth Bahnic identity and family cohesion
showed the greatest number of links and conneatith all other themes. The latter was
ultimately chosen as focal variable, as it appe#weaffer the most comprehensive and efficient
explanation to the various dimensions of the phesram. Figure 1 shows the two core

variables, Family Cohesion and Ethnic Identity, ebhalso have a relationship between them.

Figure 1.- Core Variables

Figure 1

Core Variables

Figure two and three, show the relationship betwberrest of the variables and the two
core variables. The important analysis here is, teaén when some variables are linked to

others, all of them have a relationship to the e@mables.
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Figure 2.- Family Cohesion Variable Links
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Figure 3.- Ethnic Identity Variable Links

Figure 3
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Personal Disclaimer

My undergraduate experience and former work amgist taught me that objectivity is
only a philosophical aspiration, which must be kaptmind at all times yet is ultimately
impossible to reach. In that sense, | think itésassary for me to explain my personal position
as a member of the same community as some of thiéefa that | observed.

| feel some degree of identification with the Quwafieras. We share gender, and, in a
way, we do not have a big age difference —in ottwnds, | could not be their mother, and | may

have looked like an older sister to them - . Soimtbe@em even looked at me as if | had been even
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younger."You almost look as a Quinceafiera youtsaffe of them told me one once. Maybe this
had positive consequences on the outcome of thenadigons and conversations.

At the time of the observation, | could identifyself as a young married Latino woman
living in Atlanta. However, my experience was veifferent from these girls', because | did not
grew up in the United States. Thus Marcela (from Estay family) is probably the one whose
life has been closest to my own. Neverthelebad to face a multicultural experience within my
family when | was their age, and, in that senseylad can feel some degree of identification
with the experiences of all of these girls.

Even though | was born in Mexico, | did not hav@uaince Afios. My parents and my
social milieu had a bad opinion about the excesameunt of money that people spend in these
fiestas, and for many years | shared that pointi@is and | would have preferred to be given a
trip or some other present instead of the fiestavé{er, when | turned 14 we were not longer
living in Mexico, so | did not have to face the n&gtion with my parents, and my‘ifﬁ)irthday
was completely similar to any other birthday.

As a consequence, my own experience and my ownyfdmckground had made me
critical of several aspects of the Quince Afositiaa This opinion has been altered by my
research, which has brought to light the importantethis tradition as part of Mexican-
Americans' cultural identity, as my conclusionsl siiow.

In the current political climate surrounding theue of immigration, my position about
these families is more defensive. Not only do Irshen affective link because we have a similar
cultural background and language, but | suppornthe immigrant workers and worthy elements

of US society. Even though the topic of immigratwas not explicit in the research, it was a
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pervasive reality. | have the best opinion of theasion of these families, and | join their cause

and hopes.
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CHAPTER FOUR

LA FAMILIA - THE FAMILY

In Quince Afioxeremonies, relationships between family and comiyare constantly
re-affirmed and redefined. As the 15-year old déeighecomes a woman, her transformation
focuses the attention and involvement of a ciréleelatives, friends and acquaintances that play
various roles in the ceremony. This process cosfithat notions of family are socially and
situational located (Merino and Morales 2002; WeisZ003). Observations of, and discussions
with, five sample families reveal that this termims fact much more complex than initially
envisioned. Definitions diamilia often take shape on the occasion of a daughfrisce Afos
and tend to includpadrinos chambelaneand their parentsll of whom are involved in various
degrees in the preparation and celebration of ithalr As such, the ceremony is not simply a
family occasion in which the family presents its&lfthe rest of the community. And it is not
only about the young woman’s place in family andisty. It also allows for a self-definition of
each specifiéamilia, according to its own inner dynamics as well agktension to members of
the community that are not blood-related (BrowniAgken 2005). The sample families chosen
for this research includes various compositions eptesentations of whdamilia means, a
diversity which is brought to light by the rulesyiinal and informal, that govern the planning of
the Quince Afnos. Although the members of the nucfaemily are usually in charge of the
organization itself, thpadrinos’ contributions and thehambelanesinvolvement are significant
of the constitutive interplay between family andarecounity. In this chapter | examine the way in
which the Quince Afos ceremony is not only a ritpassage for the teenage girl, but also as a

tool of family building and an example of its defion within the socio- structural milieu, in the
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“American” context —defining themselves as a Mewri€amily in the United States-, but also as

a particular unit in their own community context.

The families in the sample are extremely variedhieir composition. In spite of this
diversity, however, the respondents' experiencesistently suggested that the quince afios
remained a defining event for the family. | lookesfically at the role of the godparents
(padrinog and friends of the quincenera and her parentsigficant structural contexts;
conversely however, their inclusion in the rituagtiights the situational nature of family

definition.

Defining a family
When asked about “family” some respondents’ arswely referred to blood related
relatives. However, in many cases, the term “fafméferred to close friends also, as Elena, a
mother, explains: “We only will invite the familygnd some friends of her (...) you know,
everybody is from the same town in Mexico, old héigrs, friends, people that is like family.”
The concept of family commonly included not onljodd relatives, but also the
“compadres” and “comadres”, close friends thatdmesen as godparents of one of the children,
and become an active part of the family.
My godparents have been with us for many yearsy Hne like my family. For
me they are just like my parents’ brothers ancssstand | have the confidence to
ask them the same things even that | ask my pal@etilia Diaz Quinceariera
In that sense, the definition of a family in tlsample is based not only on biological
connections, but also on the experience and frlepdieveloped through the years, finding that

is consistent with the literature concerning impode of community and social cohesion in
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Latino culture (Denner et al 2001). In this case presence of the community and extended
family in the preparation of the Quince Afos shdiws importance and value that these girls
have in their social settings.

As a result, “familia” in this research comes t@an any close person that has an
affectional link with the Quincearfiera, her pareansd siblings. Some of them are blood related,
but it is the concern and time devoted to the famihich makes a person a “relative”. As they
do not make any difference between “blood relativesl “love relatives”, the results presented

in this study will not make any distinction betwettem?

Las Familias(Family structures)

The Araya family is a very tight-knit family. Thfamily of six has lived in the Atlanta
area for 14 years and all its members are verylwedbin their church. Both parents, Anastasio
and Patricia, are involved in the planning on Aaseuinceafiera and her three brothers, ages
16, 10, and 8, are included when possible. Fomgka the whole family visited banquet halls
and is aware of the details of the party arrangeésnefhey are all proud of Andrea, the
Quinceaiiera.

The mother-daughter unit is central to the Beffaalily. Ashley was born in Mexico,
when her mother was single. Now Elena, the moikamarried to a man who is referred to as
“Ashley’s father”, but it was unclear if he was heiological father, or just her mother’s
husband. Ashley has a younger brother, who is ab®years old. In this case, only Ashley and
her mother have been working on the Quince Afo® fHat that the father and the brother,

although present, never participated in activitiedated to the Quince Afos (like the

2 During the observations were almost impossibleaie a distinction between the different kindsetétives, and
when | asked about that, some answers were cordadajnderstood that the families do not makedifigrence.
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Quinceafieras mandatory workshop for example) stgdbat Ashley's “father” might have
been in fact her stepfather— This lack of involvemis also an indication that the roles of
"family" is defined by such cultural or personalnstructions, determined by an inner family
logic, and not only for the cultural context.

The parents of Casas family are divorced and dlieef is disengaged from the family.
Jen, the mother, is divorced from Destiny and hmunger sister’s father. The father lives in
California, and the girls have maintained ties witm. The mother and the girls live with the
maternal grandmother. Destiny’s father is not hjpn any way to organize the party, he is not
even sure if he is going to travel to Atlanta, hessahe has a different religion and he does not
want to attend to the Catholic mass. In additiog,religion is very strict about celebrations and
disapproves dancing. Destiny wants to dance th&zwath his father in her Quince Afos, and
she is negotiating with her father for him to begant. Destiny and her mother are taking all the
decisions about the Quince ARos.

The Diaz family is a blended family in which batkepfather and father are involved.
Though geographically separated, the latter staygaged with his daughter. Cecilia, the
Quinceariera, is an only child, and her mother, &uhj is expecting a baby. Her father is in
Mexico, and even if he is not longer with her mothibey maintain a good relationship. Her
mother got married again in Atlanta, and now iseeting a son of her new husband. Cecilia’s
step father participates in some parts of the orgéion of the Quince Afos, like the
Quinceaneras classes. Cecilia’s father will noabke to come to the party, because he does not
have a visa to enter the United States, but hédei@dmily are helping in several ways, such as
sending some special supplies from Mexico, or givimoney. In addition, Cecilia went to visit

his father in Mexico some weeks before her birthttayhave a small celebration with him.
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Cecilia’s baptism godparents are participating vactively in the organization of the Quince
Afos too; they even join Cecilia in the classes paudicipate with enthusiasm.

The Estay family is reunited after a period of gr@aphic separation. Marcela lived in
Mexico with her maternal family (grandmother anahts) while her parents were living in the
United States. Just some months before hBrbifhday, her parents could take her with them
and her younger brother, who was born in the UrBtades. Marcela and her family are not only
experiencing the Quince Afos preparation, but tieadaptation process of living together after
many years of being apart. Marcela’s parents arg &ethusiastic about the Quince Afos, but
they are planning a small gathering, because tloegad have many family members living in
Georgia, and because Marcela does not have mamg#riyet. Marcela would prefer to celebrate
her Quince Afos in Mexico, but, at the same time isthappy to be able to share this occasion

with her parents, and with her new boyfriend froen hew school.

Choosing padrinos

In the Quince Afios the role of the padrihgbterally translated as “godparents”) is
different from what it is in the other religious aasions or sacraments (Baptism or First
Communion for example). The Quinceafnera has sepadinos, who are the relatives or the
family’s close friends that will collaborate witbrme aspect of the party.

In that sense, this is the reason why the crittyiselect to select the padrinos are
different. Some families decided to include onlyyelose relatives, while others opened that

opportunity to friends and coworkers, as Elena @&xgl “Only my brothers (the Quinceafiera’s

® Padrino means Godfather, and Madrina means Gd@mdiut in Spanish the neutral plural is masculifit is
the reason why the word padrinos is used as a ovegfér to both males and females.
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uncles) will be padrinos. | didn’'t want to ask amgly to anyone else. | didn’'t want to ask things
to the neighbor, or to a friend, nothing.”

The padrinos will be all my aunts and uncles. Sof#em are not real

aunts or uncles, they are friends of the familyd prople who wanted to

helped my family in my Quince AfioBestiny CasasQuinceariera.

Some coworkers asked me if they could be padrif@@mething, and |
said yes to them, because | had helped some of dhether coworkers
with their daughter’'s Quince Afos, and | know theople feel good
when they can help others. | felt that way wherelpbd other girls to

have a good memory for the rest of their I&@astasio Arayafather.

We (mother and daughter) decided together thepas]rbut | explained
to her that | wanted to ask to very close peoplep \are very close,
which means close relatives and close friends any, not to too many
people. This is my present to my daughter, anduldvbke to keep it like
that, but, of course, | don’t want to stop nice gleovho | know care and

love my daughter very muclien Casasmother.

Some friends of my parents asked if they could halh some stuffs,
and we accept, but nothing else. My aunts and gnatiter in Mexico
decided to send me nice things as a way to helpamnts, but also to be

present in some way here. One aunt made the ilviggtanother the
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party favors, and my grandmother wants to make mess] but we

haven’t decided yet if we will do it that waylarcela Estay Quincearfiera

For members of other cultures to collaborate in esonomic way can be an
uncomfortable situation. In the families and friendf the quinceafieras in the sample, the
situation is not only normal, but desirable (Broagi Aiken 2005). In many cases the padrinos
took the initiative and offered their economic sogpibefore being asked, like Anastasio tells:
“They (padrinos) called us with months of anticipatasking what we needed for the party, and

offering their help.”

My baptism godmother called me for my”ibirthday and told me that
she wanted to buy my Quinceafera dress, so sha\eulvaiting for my

call when | was readyAndrea ArayaQuinceafera

| told her that she will have only what her fatlaed | could give to her,
but the padrinos learned that we were organizipgréy for her and they

called us to tell that they wanted to be part dEiéna Bernal mother.

For these families the external contributionshe party have different meanings and
aims. First, it generates a sense of communityextended family, which many of them have
lost when they moved to the United States.

My family in Mexico calls me and says that theyukblove to be here, with

us, and help in the arrangements, but | tell thieah thanks to God we have
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people here that want to help us, that love ud,\ae love them too. It's

true, they are not our family, but we have to gateera new family,

especially for our children that deserve to be ¢blog many peoplePatricia

Araya, mother.

Second, they feel that the outside participattoa recognition for their daughters and for
their work as parents.

I’'m giving this party to my daughter because sha igood girl. She is a

good student, a good daughter and sister, a goaadf I'm very happy

about her and | feel hope about her future; but, kow, we, the parents,

always see the children as almost perfect, but vehiiend, a coworker, or

a relative not only participates, but even callsausffer their help, | know |

am right: My girl is a good girl, because everypadhnts to see her happy,

everybody feels that she deserveden Casasmother.

And, third, for most of these families it is thelypway to afford this celebration.

We figure that the party will cost around $12,000t with the help of the

padrinos we will spend only $4,000. On averageheaill spend $500 in

collaboration, and also they will give a presentite Quinceafiera, of course,

it's her birthday! On other occasions we have bpadrinos and we have

spent around the same amouwriastasio Arayafather

Asked what the padrinos would receive in exchdogeheir collaboration, respondents
generally looked puzzled, and in two cases the toquredhad to be explained, as if the real

meaning of the role of the padrinos went withouwyirsg
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Ceciliaa Do you mean if we will give them something sp&ti/ell, | think
is a honor to be a padrino or madrina, and people'tdexpect anything in
exchange. However, because is a honor they reaespecial treatment during the
celebration.

Daniela That's what my question was driving at, sometHikg a special
role, or placement in the party.

Cecilia Diaz Well, of course. For example, they are given gewedit in
the video, they are the first to dance the walthwhe Quinceafiera after her father
and the chambelanes; they will have a special phatio the Quinceafera, and
things like that. They are important guests.

The amount of padrinos is an indication of thdimginess of the family to be helped. In
the Beltran family, for example, Ashley’'s motheciied that she didn’t want external help, but
her brothers wanted to help and she didn't pretiesitin from doing so. In this case, the girl's
only padrinos will be her two uncles, and their @8v As part of the collaboration, Ashley
accepted to give her little cousins a part in thleloration, as flower girls or “pajes”. In additjon
she will dance waltz with both her uncles.

In contrast, some families, like the Araya and &afamilies, couldn’t specify the exact
number of padrinos, nor their roles.

We don’t know really, because some people just &hnd help us

with something, sometimes small, you know, and tey’'t want to

participate in a special way in the celebratiomytfust want to help.

So, I'm afraid that | have to think about your cties, because | don'’t
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know if all of them will be padrinos o madrinas, what, but there’s
many people, I'm pleasantly surprisétiriana Diaz mother.

All the families emphasize that this celebratisrsomething for the girl, and because of
that she is the one who decides what she wanthatrsense, the participation of the padrinos, in
general, is reduced to give the money necessarytherthing that they offered to pay.
Sometimes, they have a more active role joininggiiaceafiera and her mother to visit stores or
the people who will offer the service that theyl\pay for.

On the Quince Afnos day, in general, they are roaatl in the toasts, some of them walk
in the aisle in the church with the Quinceafieraripas dance the waltz, they have especial
pictures with the Quinceafera, sometimes they wspecial clothes or symbols, like buttoniers,
etc.

In this context, padrinos can be considered assigrof the ties with the community,
and the understanding that care, obligation anteption are not dependent on blood ties in the
strict sense of that term. In this sense, whenetlyass refer to their families, they think about
their parents, siblings and whoever they defina akse relative in the first place, but they keep
in mind that they belong to an extended networkogé and commitment, that they owe and
need —"a link net"-. This tight community with aafhily taste” also exercises an influence on
these girls’ ethnic identity. Not only do they undes the importance of the family usually
associated to Latino traditions, but they alsofoeoe a definition of the family which is quite

different from US mainstream culture.

42



“Just amigos”

Another important character in the Quince AfioghesChambelén, or the Quinceariera’s
male companion. In general seven couples are chosescort the Quinceariera to the altar, but
the number and form of the party are decisions nhgdbe Quinceariera.

Andrea | didn’t want to have maids.

Daniela Why? You didn’t want to have competition...

Andrea Araya Nooo, ha,ha...well, yes, | didn't want to have

other girls around me, this is my day, so | onlyl viiave 5

chambelanes.

I will have chambelanes and maids, but | didn'niM® have like

a special chambelan, because they are just anmigbs, boyfriend,

or something like that, so | didn’t want to makey adifference.

Destiny CasasQuinceariera.

The decision to have maids, chambelanes, andfamabthambelan depends on many
elements. For example, Marcela has a boyfriend whrtoy her parents, and recognized publicly
by her. Not a single one of the girls admittedriont of her parents or wrote in her journals that
she had a boyfriend. However, when asked the questimost all the parents answered first and
very quickly that the girl was not allowed to daeboy. So when this actually happens,
daughters are very careful to do not reveal tharmation.-

This is the context in which the rite of chambelsmust be understood. They can be
considered either as symbolic male partners shothi@gocial understanding of the Quinceafiera

as a woman —even when parents try to avoid that ideeven as guardians for the girls, what
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can explained the presence of brother or cousirtbigngroup. All the parents agree with the
participation of the chambelanes. In general, tlustified their openness because of tradition
and because it was their daughter’s decision.

However, observations and conversations revealth®parents' trust required at least
two additional elements. One is shared culturalkpaaund —in all the cases, 100% of the
chambelanes were Latinos; The other is the invoarémf the boy’s parents —which in most of
the cases was actively asked by the Quinceafnerateemthrough a phone call or a personal
visit. As the literature shows (Valenzuela 1998y, this community to maintain the virginity of
these girls is an important issue, and, in thiec#se presence of boys is accepted as long that
some kind of social control is possible.

To be a chambelan entails many obligations, wkldn start months before the Quince
Afnos.

They have to practice the choreography every Tlayrsohd Saturday,

for around 4 or 5 months, depending of how wellytlidance. We

practice in my apartment’s parking lot, and it'sifiy. It takes a lot of

time, but their families are cool with th&ndrea ArayaQuinceafiera.

Again, external collaboration is present in thar@@ea Afios. These young girls and boys
not only have to commit months of their time to fweparation, but they must buy special
clothes for the occasion. They have to pay fordlbéhes: a tuxedo, and a special outfit for the
surprise dance.

| know it's expensive, so my mother called somehef mothers to ask

if they give authorization to their sons and altledm said yes. Some of

them even called me before my mother’s call to they they were
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very excited about their sons being chambelaned, adfering extra
help, not only the money that they have to spanthe clothes. | know
most of them, but they are not family, yet they teanto help anyway.
Cecilia Diaz Quinceafiera.
In this case other families are asked to makeantial effort for the party, and in all the
cases they accepted without hesitation, and evferedfextra help.
Now, my daughter is the Quinceafiera, but my sorbkas chambelan
twice, and for me it is important too. | like toesbim involved with
good people, our people, good families, and evamieg! Because
now | have a son who can dance! And, if | can hetfp it cheerfully,
because that’s good for the girl, a good girl, i'stgood for my boy
too, because if he wasn’'t be a good boy, he wotlde’ chosen as

chambelan in the first placAnastasio Arayafather.

Again, community cohesion is a constant elemergsgmt in the quince afos
arrangements. Not only do these boys accept tacypate, they also invest time in rehearsals,
and their families have to invest money for theartgipation. This agreement shows the
importance of the other within the community, bisoahe emphasis on traditions. For the girls,
choosing Mexican boys as chambelanes reinforcas oln ethnic identity as “mexicanas”,
because their own ethnic group is where they findeustanding and support, and people who

are capable of sharing the same meaningful expgen
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Family Business

The role of other members of the family varies frone family to another. For example,
Andrea’s older brother joins her and her parentsviry visit or meeting in connection with the
Quince Afos, and he feels comfortable with that.rolAndrea’s younger brothers do not
participate in the same way, because of their lagfethey try to help to the best of their abilities
Ashley’s younger brother does not participate iy gart of the arrangements, nor does his
father, who considers the Quince Afios as a “wontengt. In the other cases, sisters,
grandmothers and other relatives living in the shmesehold assist in the great event.
The external assistance in general is only findnCiae task of overlooking for every aspect of
the party belongs to the Quincearera and her imateethmily.

My padrinos are paying for many things, for examphe cake, but I'm

the one who has to choose the cake, what | waatl@ok like, and where

to order it. Sometimes they help me, if they kremmneone or if they have

good references, or the join us to visit and téd&rént alternatives, but in

general my parents and | are in charge of findiwgrghing, we put the

party togetherDestiny CasasQuinceariera.

My padrinos only join us when we have to pay, bet wave to look for

everything ourselves. Sometimes we have severagtand they help us
to choose. This is my party, but | don’'t want teéeeaadvantage of their
help, so we try to look for good prices, and ifant something that maybe
is a little more expensive, | try to explain therhywyand see if they can

spend that moneyarcela Estay Quinceariera.
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The level of involvement of each member of the ifardepends of the family’s own
organization. In my sample, the highest level ebimement by family members was present in
Andrea’s family, which tends to do many activittegether.

However, even with external assistance, and the dfesiblings, grandparents and other
family members, the Quinceafera’s parents, especradthers, are the persons who are most
involved in the organization, after the Quinceartegeself. Her time investment generates hopes
and motivations that will be explored in the nexapter.

The involvement of each family was a good way mtalerstand the inner dynamics of
each family. Some families were tighter, and theilsewed a higher level of involvement from
more members of the family. The families with l&sslitional structures, such as Ashley's (who
is not her father’s biological daughter), or Degsn(whose religion is different from her
father's), showed a lower involvement, or even spnoblems originating in the preparation of
the Quince Afos. Divorce is nor a good predictoth& family involvement, because the two
families that presented that reality had a comptifierent outcome — while Destiny’'s father
does not want to collaborate in the celebratiorgil@és father, in spite of the legal obstacle
preventing his participation in the party, founday to share with her the especial occasion.-

“La familia” becomes a main element of interactand socialization for the girls in this
sample. For socio- cultural reasons, Mexican fasihave a greater level of familism, adherence
to home culture and community culture (Suarez- €@waand Suéarez- Orozco 1995), which can
be explained, in part, as a way to protect the negmim a social context which can be perceived
as hostile or simply different, such as the Uniftdtes. This cohesion transforms a family
celebration into an achievement for the whole comitgubecause the quinceafiera is the result

of everybody's efforts. This thick social enviromhehat promotes a sense of the collective over
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individualism, is crucial in the construction ofetlethnic and gender identity of these girls and

their families.
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CHAPTER FIVE

LOS PADRES PARENTS

The parents in this sample are the most impocthatacters after the Quinceafera. It is
fair to say that during research, the same amotutime was spent with parents as with the
Quinceanieras, but the interaction with adults wessially more fecund (more prolific). When
guestions were directed to the entire family, paremere always the first to answer. The
Quinceaniera answered first only if addressed dyremhd specifically, a fact that was a
confirmation that the methodology of journaling.ddang was necessary to obtain information
from the girls.

Andrea, Destiny, Cecilia, Marcela and Ashley ardsgwith different personalities,
however none of them can be characterized as edlgeshy. On the contrary, they are very
assertive and proactive gitlsNevertheless, their parents are very strong digunot only
because of their personalities, but because af tblg in this cultural context.

The different conformation of the families makes tlifferent meanings of the word
“parents” in this research: a couple of biologipgatents who are still married, a divorced mother
and a distant father, a mother married to a steefavho is called “father”, a mother married to
a stepfather while a distant father keeps an agiau¢ of his daughter’s life, and a couple of

married biological parents who spent some yeard &pan their daughter.

* As part of my disclaimer | have to admit some lefeffective link between the researcher andetgiss,
especially with the ones that | have continued éenbbecause we attend to the same church. | tipdttaside my
personal opinion in the observations, but | alsemapted to be involved in an useful way as a pFged, educated
member of the same community. | did not only as&stjons about my research, but | also discusséeigeol
education and educational opportunities with this gind their parents. | answered their questiowts @ addition, |
made suggestions and offered my help in futureegellapplications and other activities. Howevehjrik that my
opinion about the capacities of these girls caguite accurate, especially because all of thensaeceessful
examples of good assimilation of a bicultural/rmlial teenage life experience.
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The circumstances and conditions of observationewery different from family to
family As a result, some of the parents cannot betefl because of limited or nonexistent
interaction with the researcher. .

The figure of the parents is crucial in the somé&traction that could be observed. Their
guidance and expectations, fears and life trajgci(tineir own life story) influence their
daughters, making them and their opinions a relesi@ment in the interaction generated around
the quince afos.

Great expectations

None of the parents were born in the United Statdscided not to ask them about their
legal status, but some of them talked openly alloeit undocumented status. All of them are
immigrants, and one of the main reasons for thededoe Mexico was to offer their children
better opportunities. Aimost all of them came frdm South of Mexico, and from some of the
poorest states in the country. Originally, fourtbé five families came from rural zones with
high poverty rates. With the exception of one fgmall came for the first time to the United
States more than 10 years ago, and many of thesetparrived when they were under 20 years
old.

The predominant profile is that of young peopleowtad left their families while still
very young, and who entered the labor market atry young age, many of them without
completing secondary education.

This life trajectory can explain in part the higipectations that they have for their
children, as they are planning a better futuretifiem. None of the families showed any kind of

shame because of their background, which can biermea by the fact that discussions with the
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daughters never brought to the surface any issaethiese girls might have had with their
parents’ lives.

| got married and left my family in Mexico when law 16, can you

imagine?! Almost Andrea’s age...and now | see hed, lasee my baby,

still. 'm very grateful for my life, we are fineene, | have good, healthy

children, I'm happy, but | want something differéot my daughter. If we

had to make great sacrifices, they were only meamffer her a better

chancePatricia Arayg mother.

Education is the main concern for these mtareAll of them want their daughter to go to
college, and some of them had already asked forrmtion and help thinking of their child's
future applications. School was the main topic tta@me up when questions dealt with the
conditions that the girls had to meet to have thesgta.

| told her, and she knows, that if she doesn’t hgoed grades in school,

the fiesta is over. I'm giving this to her becasbe is a good girl at home

and a good student in school, but if that chanbed] not do it. Adriana

Diaz, mother.

Education is not only an aspiration, but rathee ah the goals which determines the
decision to stay in the United States.

We are OK here, | cannot complain, but this ismgthome. | would love

to go back to Mexico and live with my parents ang siblings, but the

only reason why | stay are my children and theiparfunities here. |

always tell them ‘you must to be a good studenyoii don’t take this
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opportunity all of my life's efforts will be a wastCorina, Marcela’s

mother.

Education éducacionis a highly valued asset in Mexican immigrant ilées, because it
is seen as the key to a better future, but alsanasomprehensive process, where academic
knowledge is completed by values and traditionso@Biing-Aitken 2005). In this sense,
education is merely seen as the way to obtain $adegrees and a better economic future, but
also as part of the proper behavior that the conitypand the family expects from the children.
Thus the importance of education in these famhigs a special link with the ethnic identity and
cultural closeness, but also with their own staass immigrants, because of the lack of
opportunities in the parents' past, and the hopenpsentertain for their children.
¢ Novio?... iNo!

In order to meet their parents' expectationss dgiidve to follow a certain number of rules.
Maybe the main one is that boyfriends or “novios® eompletely prohibited until some later yet
undetermined age.

Anastasio ArayaNo, no, no. She doesn’'t have the authorizatiomawee a boyfriend.
First she has to study, finish her college, to usided what she wants.

Daniela So she has to wait until the end of college?\8lde like 22 by then...

AnastasioYes.

Excluding the possibility of having a boyfrienddsectly associated with two elements:
first, the life trajectories (stories) of the paethemselves, and second the fear of a teenage
pregnancy that would put an end to all the expiectatthat the parents have for their daughters.
The Quinceariera’s workshop that the parents andgith® have to take points to this fear

specifically, as Maria, the workshop’s coordina®gplains:
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We began doing this workshop because we learned thhe experience of other
dioceses in other states that in many cases thec®uéifios was the last time that
the parents had control over their daughters. Aftat, many of them decided to
elope with their boyfriend, and just returned omdveo years later after having
abandoned school and with one or even two babrekohviously without the
boyfriend!

In the workshop parents and daughters have diffeaetivities in two separate rooms,
and get together at the end to talk about the osiarhs and make some closing remarks. One of
the activities for the adults (parents and relafjve to ask to all the mothers what they wanted to
do with their lives when they were their daughteage. The board is filled with many plans,
especially about going to college and finding eeearms nurses, teachers, and even artists. After
that the coordinator asks how many of them hadneshthat goal. Observation for this research
found that only one of them had obtained the actogrdegree that she wanted, all the rest had
not. This list and the results are shown to thenQeafieras when they arrive in the room after
their separate session.

"¢ Y quieren saber qué fue lo que les pasd a suramajue no pudieron lograr sus
suefios?" -asks the coordinator to the girls. "Well, letes' he says while he reveals a new list.
"Veamos: conoci a un muchacho, me casé, fui maendaesatraveso un individuo, conoci a mi
marido...como ven nifias, a todas uy! Se les atrauasadividuo en el camino. |Si casi es mas

peligroso eso a que se le atraviese un carro a'lino!

®> Do you want to know what happened to your motreshat they couldn’t reach their dreams?
® Let's see: | met a guy, | got married, | becanmeagher, someone crossed my path, | met my husbasd/olacan
see, girls, Uh! To all of them someone crossed {eth, That is more dangerous than a car crogsifignt of you!
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The girls laugh because the coordinator is makimmiat of presenting the issues in a
funny way, but, maybe for the first time, they é&arning and evaluating their mothers’ lives.
"Les pido que hablen de esto en sus caghs,toordinator concludés.

In the sample only Marcela has a boyfriend witle tuthorization of her parents.
However, they maintain a very strict set of rulesw visits and encounters. Basically Marcela
can see him when he goes to visit her in her harsthey are only allowed to stay in the living
room, where constantly, Marcela’s parents go backfarth or sit to talk to them about various
topics. They can see each other at school, maygbpléice where they can be freest. If they want
to go to the movies or do other activities, theyvwgth Marcela’s family, or sometimes with a
group of friends. “We are not against the idea dbgfriend, even if we like him, he is a good
boy, but they are teenagers, they are not respgen®ht we are, so we have to be in charge.”
Carlos father.

The possibility of a teen pregnancy has moral a@obnomic dimensions, with
consequences on parents' expectations. All thdi&mnthat were observed for this research are
Catholic with some differences of degree in theiligiosity. Some of them go to mass every
Sunday, and participate in actively as volunte®thers simply identify themselves as Catholic
but are not very disciplined as far as church dtece is concerned. However, all of them
revealed that they had raised their daughtersgrigrteach them Catholic morals and principles,
especially the idea of postponing sexual intercourgil they got married.

| don’t believe it is some kind of crazy idea oead, | think it is
possible. We did it in that way and | hope that daughter shows

some respect for herself todnastasio Arayafather.

" | asked you to talk about this at home.
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In other words, the possibility of sexual intercsurfor these parents is wrong in itself, even
without resulting in pregnancy.

In Mexico ‘los casarf if the parents find out that the couple has had

sexual relations. Even if the boy doesnt want tesponder

sometimes the father of the girl goes to his hougke a gun! Maybe

now that is not that common, but if they are dissed they have to

face many bad thing&lena Bernal mother

A second element in the fear of a teenage pregnaneconomic consequences. Parents
are concerned that if their daughters get pregrthey will end up being responsible for the
baby’'s well being.

| can’t send a 15 years old girl to work, no, &las to continue in school
and take care of the baby, and | can’t trust thg ko at the end that
baby would be like another child for us, and | damant to have another
mouth to feed nowden Casasmother.

Adriana even makes a link with her current sitwati"I’'m having a baby myself right
now! Imagine, it would be like having twins...anddrdt want to take care of twins.” However,
maybe the parents' main concern is the changdeothat their daughters will face if they are
young mothers. As mentioned earlier, the possjhdfta better educational and economic future
for the children is one of the main, if not theimlkte, reason to immigrate and to remain in the
United States, in some cases even as undocumermserg. In that sense, these girls have
grown up hearing that they have to fulfill their@ats’ dreams, as a way to thank them for their

efforts.

8 To force the couple to get married
® Assume his responsibility
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She has everything! She is completely bilinguag speaks English as
well as an American, she understands their culiame, she was born
here so she is American. She is 15 and she has timamel can ever
dream about for myself. With such a start she dadbtain big things in
her life. Patricia Araya mother.

A baby, in the parents’ opinion, would be the ehthose plans.
If that were the case, well she should understaatithe child is first,
so she will need to take care of the baby, andoas ss she finishes
high school she must look for a job because sheahasxtra mouth to
feed.Elena Bernal mother.

The fear of pregnancy is directly related to timportance of education, expectations for
the future, but also with gender and ethnic idgnbecause some of these fears are linked with
the role of women in the community, and the imph@lue of virginity for girls, as opposed to a
much greater tolerance about boys’ sexual lives.

Quince Afos

One of the research questions was, "what is thenmg of the Quince Afnos for the
family?" Again, despite the diverse compositionstled families in the sample, they had very
similar positions about this topic.

Parents see the Quince Afos as a prize and priesengood girl, a deserving daughter.
In addition, they want to believe that their dawghwill have a nice memory of that moment.
They see it also as an important event in a cultethnic sense, but they do not want to impose

it to their daughters, showing a respect for thein identity.
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We want to her to have a nice memory of her Quiites, so

that she keeps it in mind, so that she knows tleavalue her,

and so that she learns to value us too, so thatahesee all

we do for her and that we will always be there Far.

Patricia Araya mother.

She is a good daughter, she helps at home, slwnig fine in

school, she is a good sister, so if we can malsdtiort and

give her this joy, Why shouldn’t we do itCorina Estay

mother.

Even though parents recognize the ethnic mearfitigeccelebration, they are careful not

to impose it on their daughters. However, if thegrevasked to have an American “Sweet 16”
instead of a Quince Afos, the answer would be negat

It is not because we think there's something wnaitly it, but it is not

our tradition, so if she wants to make a big celgbn it makes more

sense to do this than the other. We don’t know Aowericans celebrate

it, but | think they don’t go to church, for exarapbnd that is something

important for us, we are not just throwing a pdrtye.Anastasio Araya

father.

So, although they do not want to impose the Quiiites to their daughters,that is the

only option that they offer as rite of passage. deav, for these families this is not a source of
tension, because it is consistent with the gisgh sense of identity —as will be described in the

next chapter.
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In the sample, only two of the mothers had a QaiAGios themselves, but in both cases
they were described as “algo muy sencillo” —sonmgthvery simple. That antecedent is
mentioned as other reason to celebrate their datgjluince Afos .

| did not have this opportunity. | don’t know ifniss it, | don’t think so.
My family was poor, that was something that was plately beyond our
means, so | wasn't disappointed, even though, ses, it would have
been nice. We have been working so hard for maaysyend because of
that we have the opportunity to give this presenbur daughter, so we
really want to do itAdriana Diaz mother.

The idea of trying to give to the children a bettee than theirs, in this case, is linked
also to the idea of the goal of immigration. 10@cpat of the parents in the sample were born
outside of the United States, and they decidedntaigrate to the United States for economical
reasons. In this case, the Quince ARos is an oppityt in some cases the first one, to “show the
world” that they have achieved the success that\were looking for when they came.

We have been working so hard for many years, andlavthis
for our family; for the ones in Mexico, but espdlgidor our
children. Maybe this is the first real luxury thaé can give to
ourselves. This is expensive, but we are doing tbrsour
family, to celebrate that things went OK here ie tbnited
StatesHector Estayfather.

In this way, the Quince Afios celebration not dmg an important ethnic meaning, but it
is seen as a sign of economic success. This cadebéfied easily in some of the decisions

about the party, such as the fact that the lima@usen no longer be dispensed with. Also, the
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selection of settings for the pictures —which gahgrare shared with friends and family— shows
this implied meaning. Girls are pictured in themoms, but, also frequently in front of the
limousine or of the special luxury car that wasteenor borrowed for the occasion, which is
somewhat ironical, because of the emphasis plasetipssession that it is not even owned by

the family.

Parents are facing an emotional moment in thegsli which is a measure of their own
success both as immigrants and as guardians aofdaeghter's education and future. As such,
the Quince Afos is a highly valued goal, an occasuhich was eagerly awaited, but, at the
same time, it means also a new beginning, with feans and expectations. Parents are facing an
evaluation of their ability to offer their childresomething they were not always fortunate
enough to have. They can also demonstrate to timencmity their willingness to preserve the
ethnic and cultural heritage they have had to ldasfeind for economic reasons. The Quince
afos can thus be seen as symbolic for the paremtgldas their daughters. On the one hand, the
celebration validates the success of their chmdentmigrate and improve their socio-economic
conditions; on the other, it can be seen as sighgacommunity that its core values are being
transmitted to the next generation. . At the saime,tthe party is a good means to generate a
new frame of rules and the occasion to reward thiides that they want to reinforce in their
children. The parents' ideas, values and expentajay an important role in their daughters’

identities and in the social interaction and megsiof the quince afios.
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CHAPTER SIX
LAS QUINCEANERAS

The five girls in the sample share similar chaastics, even though they come from
families with different structures. Even thoughithgersonal presentation and preferences can
vary in some degree, it was very easy to find amdeatures among them.

All the girls are attending a public high schodll. of them have a good attendance level,
good grade®, they take care of their appearance, none of theess in ways commonly
associated with gangs, their clothes are neitlggrt thor provocative, they are affectionate and
well-mannered with their families, and polite witlew people, as their behavior during this
research made clear.

In the course of the conversations conducted duha observation, it was very common
for them to look at their parents before answeriag),if they were waiting for approval or
confirmation of their words. This could certainlg mterpreted as a sign of respect, rather than
fear, because nothing in this families’ interactsuggested violence or tension.

Only one of the girls had a “public” boyfriend, whvas accepted by the parents. The
other girls said that they were not dating anydf@wvever, since they did not have their parents’
authorization to do it, it would have been a prabfer them to admit it if that had been the case.
Identity

One of the main goals of this research was toaegplhe ethnic identity of teenagers
living a bicultural life. In the sample three dfet girls were born in the United States, one

arrived when she was a toddler, and the fifth cajbst moved from Mexico.

19| decided not to ask for their grades directlygdiese it was not a relevant datum for this reseanch in addition,
it could be seen as rudeness on my part. Howdwepdrents or the girls mentioned at some poirtthigagirl had “
good grades in school”, or was “ a good studefitie family’s perception of the performance as aeti is more
important for this research that the grade byfitsel
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With the only exception of the last one (Marcelhg life experience of these girls has
been mainly American, and what they know about Mexand its culture they have learned
through their parents and family. Andrea Araya wenMexico once to visit the village where
her parents are from.

| had fun there. It was a very poor and remoteelaat it felt very good

to be with my family. Actually, I think it was sablat my grandfather had

to wait for us with a sign with my brother’'s and mgme on it because we

didn’t know each other. But now | know everyonemy family and they

know me.

When asked how they identified themselves, thks gilways came up with the same
answer: Soy mexicana'' This may have been the most surprising responserged in the
course of this research. This unexpected unaniustyfied further questions about why they felt
that way, since they were born in the United Statekhad never lived in Mexico.

| know, but it doesn’'t matter. | think my culture the
Mexican culture, because that is the education that
family has given to me. | like my family; | like tepeak
Spanish, a like Mexican food better. | don’t kndhgse are
my family’s values, and my values al#mdrea Araya

The cohesion of the family group can partly expléiis feeling. It seems that what
matters is not the structure of the family, buheatits practices. These girls tend to spend much
of their time in their families, parents and chddrshare activities together. They are what is
called in Mexico hijas de familid (family girls) or “nifias de bieh(good girls), which means

girls who behave well, who have “values” and haeerb“well raised” by receiving a good
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education from their families. Their ethnic ideptdeems to be located and defined through
family and community interaction, rather than ie tielationships with a specific place (whether
Mexico or the United States).

These girls spend great amounts of time with tfailies, participate in activities with
the extended family and community, and live in héwgrhoods with a large proportion of
Hispanic population. When | asked them about thiinds, their answer in all the cases was that
their closest friends, whether at school, in thegmeorhood, at church or in any other social
setting were Latinos. However, they say that theyndt have any problem with other ethnic
groups. Simply, they are not their main group cdrfds. But all of them will have at least one
“American” friend invited to the Quince Afos, andtwo cases even, one of tbeambelanes
will not be a latino boy.

Here again it is easy to notice the strong retatiip between family cohesion and ethnic
identity. In other words, these girls have a padigerience of what to be “Mexicana” means,
an experience mediated by their families and theegliate social milieu, so, in a way, they
associated their families’ values and ways to theiderstanding of Mexican culture. Because
they feel very close to their parents and relativiegy extrapolate this experience to construct
their ethnic identity.

These girls uséviexicanaas their main ethnic identity. "Mexicana" impliasgreatest
level of detail, and is generally used by the Qeimeras to distinguish themselves from other
Latin American identities. However, other labelkeli“Latina” or “Hipanic” work for them,
because they include people from Mexico. Genersflgaking, they are used in non-Latino
contexts, to suggest a sense of “brotherhood” amdhkp according to which all Latin

Americans belong to the same group. This Pan Ameridentity is promoted by the Spanish-

1) am Mexican
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speaking media in the United States. During sughulam events as the Miss Universe contest,
anchors routinely talk abodhuestros paises”("our countries"), as they claim that “it doesn’t
matter which country wins, as long as Miss Univassa Latina.” Social organizations and the
Catholic Church are other cases of institutionscviténd to use these generalizations.

However, their identity is not only determinedthgir social network. Although physical
appearance was not originally mentioned in the tipes addressed to the girls, , some of them
referred to it as a component of the process.

Even though | was born here, people in the street dhink that
I’'m American. | look Mexican, I'm dark-skinned, amdthough |
speak perfect English, they can't help thinkingt then not
American.Destiny Casas

| don’t spend all day thinking about how | lookthink Atlanta is a
diverse place, and | don’t think people stop tmkhiuhm, she is a
Latina’ every time that they see me, but sure ttery identify me
that way, | think it's a very obvious thing to na#i Marcela Estay

Or as Ashley says: | like how | look. | don’t logdkmerican, | think I'm prettier than
them. Even if they do not put a special emphasitheir appearance, they describe themselves
as looking “not American,” a fact that they beliagenoticeable for the rest of the population.

Thus the second element in the composition ofetlgads’ identity as “Mexicana”, next
to their social/ cultural close milieu, is theirysincal appearance. It is clearly influenced by the
“other”, the mainstream and black American envirentthat makes them self-conscious. They
realize that they can be identified as memberssezific ethnic group because of the way they

look.
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To conclude on this point, two primary elementsns¢o emerge from interviews to help
define the process of ethnic identity for thesésgtheir social/ cultural milieu, and their phyasic
appearance. These two elements make them feghthyabelong to a group, but also that others
identify them as part of that particular group. S'ldentity building, generated by the interaction
between external and internal forces of the sapalip, is consistent with Nagel (1994). In this
sense, the celebration of the Quince Afios comeasreaffirmation of that identity, for both their
social group, and the “external” society, througle public expression of an ethnic rite in a
different national setting.

The journals

Discussions with all these girls demonstrated isbastly their impressive command of
the Spanish language: perfect accent, perfect geamand little vocabulary problems—even
though all of them use a great amount of Mexicangl However, reading their journals
confirmed the researcher's original idea that tlggde learned Spanish informally, speaking it
with their family. Only one of the girls had reced/formal instruction in Spanish, the others had
gone to American schools only. Although their verttSpanish is very clear, they make many
mistakes which show that they write phoneticallying to reproduce sounds they hear, and that
they were never taught how to write the languadps ©bservation is not meant to be a criticism
of their education, but to show it as an examplthefrole of the family in the formation of these
girls' identity. They speak perfect conversatiomt8gh because of the closeness that they have
with their families, and not by any other meangoofal instruction, like school for example.

Each girl was given a journal at the end of thist fineeting. they could choose among
different styles of notebooks the one that theyfgored. The goals of journal-writing was

explained to them, and they were provided with temitinstructions. Even though it was hard to
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recover all the journals at the end of observati@round a month to obtain all of them-, it was
clear that they had invested time writing down ttleiperiences. The shortest one had 10 pages,
and the longest 18.

They decided to approach the task in different svayome of them followed the
instructions closely and answered as if responthng questionnaire. Others simply decided to
write down what was happening, adding a coupleandgraphs every time that something new
came up.

They gave importance to different aspects of tleparation of the party. For example,
one of them spent a couple of pages describingldhee teacher that was preparing the dances,
explaining that he was gay, and that ultimatelywas not able to continue because he had
surgery, so they had to look for another one. Althem detailed the search for the dress and
how hard was to find the right one, especially tdodor, an aspect which is mentioned and
explained very specifically: “My dress i®sé that is not the same thansa®. It's a very
beautiful color.”Ashley Bernal.

All the girls give especial importance to theirguats’ efforts to put the party together and
they recognize the financial burden of the event.

My parents are buying the sodas little by littlefea at a time.
Every time we go to the grocery store they buy&pbecause in
that way they don’t need to buy everything at oribeen if many
people are helping us, this is a big expeAsglrea Araya

They acknowledge the collaboration of other memloérthe family, and, in general, the
way they deal with relatives is a good example @i lthe family is now looking at them as

responsible individuals, maybe for the first tim&drea says that “My uncles have been calling
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me to give me the money for the party.” And Ashéeylains “Today | called my aunt to let her
know the price of the dress. She is paying for it.”

Relatives do not merely help with costs, they algdicipate in the organization and their
collaboration is appreciated.

“We are worried because maybe the ballroom is toalls
for the whole family. My father was not sure, botlay my
uncles went to check it and they say it is OK, s® will
keep it.”Cecilia Diaz

These journals show the importance of the famyttos occasion. Even though at times
they mention theichambelane®r their girlfriend, almost everything is abougeithparents and
other relatives.

However, they acknowledge the fact that they dfered the party because they have
been “good girls.” Ashley Bernal says that “I thihlleserve this party. | never cause my mother
any problem, so | think it is fair for me to havg i

At the same time, they see this occasion as aceair new obligations: “I know that
from now on | will have to behave even better.d tee effort that my parents are making to give
me this, so now | don’t want to disappoint the@écilia Diaz

These new obligations, and also the causes forrémard, are closely linked to
education. Girls recognize grades and school asmbgt important obligations, followed by
domestic chores, family and community obligaticersd religion. This emphasis in education is
not only is consistent with their parents’ conceyat also with their closeness to their families,
because their dedication to school is seen as atavaypress love and concern to their parents

(Browning- Aiken 2005)

2 Rosa is pink in Spanish
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The religious aspect is another recurrent topithejournals. These girls are attending a
religious workshop, and some of them are activéigigants in the Catholic church, so religion
plays an important part in their lives. They consitarefer to God and to their Quince Afos
mass in the journals, like Destiny Casas: “I like tdea of having a mass. In that moment | will

be with God. | have to thank God and my parentg¥@rything.”

Having the opportunity to express themselves withparental control, these girls chose
to be consistent with their public behavior, bugoalith their parents’ ideas and expectations,
identity, priorities and behavior, which confirmethight link between ethnic identity and family
cohesion that have been present in this sample.Qthiece Afos celebration, although it is a
"rite of passage" toward adulthood, seems to beeperd by daughters and families in very
similar ways, as an experience which contributes¢ounity of family, children and kin defining

themselves as members of a shared ethnic community.
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CHAPTER SEVEN

CONCLUSIONS

The five families in this research show differenmpositions and realities, which allows
to try and find patterns and results that mighgeeeralizable to this community and not only to
a particular family composition.

Using Grounded Theory Methodology, the coding pssateveloped a model where the
variables generating the greatest number of cormmecivere “Family Cohesion” and “Ethnic
Identity” (Figure 1, page 28). They variables wals connected to each other. These strong
links were considered significant enough to makenify cohesion” and "ethnic identity" the
core variables of this thesis, and its main findiall the other variables were connected with
one or both of these variables to complete the/stor‘tale,” to use Van Maanen’s (1988)
concepts.

The meaning of familia” varies according to the families, but, in gengthk findings
show that the term has an extended conformatioa,itais not characterized by a definition
based on “blood” links. Familia is whoever shateslpbve and concern for the other members of
the group. These Quinceafieras respect and havieleocd in those “love relatives,” to the point
where meaningful distinctions are almost impossible

In the Quince Anos context, the notion of "familia nowhere more evident than in the
role of the padrinos. Helping in the economic aspetthe celebration, relatives, friends and the
community show the concern and love that they liavthe family and the Quinceafera. For the

parents the external help is not only a form ophehich is indispensable in order to afford a
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very expensive celebration; it is also a way to ames the respect and appreciation that others
have for their daughters, and for themselves aanpsr

The chambelanes are another example of the comytaumitvolvement in the Quince Afios.
Their parents authorize the boys to spend long shoehearsing, but in addition they also
contribute by buying the expensive attire and offlugplies. The cultural background of the boys
IS an unavoidable prerequisite, not only becausg thust be able to understand the meaning of
the celebration, but also as a way to protect tins fom outside and potentially harmful
influences. The choice of the chambelans, the tdskg perform and the significance of their
participation in the ceremony is a striking examepfethe role of community in defining and
reinforcing moral and sexual mores, as Denner si1gde(2001). Although their presence
underlines the transition from childhood to aduttidor the Quinceanera, they are not "novios".
Thus the passage to adulthood is strictly contollg the community, and the girl understands
that it does not grant her sexual independencethd way, it seems quite clear that the
celebration is perceived as a way to maintain angtrconnection between sexuality and
community, and ultimately to reinforce such indtdn as marriage, which tends to be more
stable in the Latino community than in non-Latiamilies, as Domenech and Rodriguez showed
(1996).

This may be perceived by the community as even nmp®rtant in a context where
young Latina girls are in frequent interaction witither cultural values and other social
practices. In the United States, Valenzuela (129%®) Jurkovic (2004) have demonstrated that
many parents count on their daughters to facilimenmunication and interaction with the
English-speaking culture surrounding the family.deén these circumstances, the community

might fear that the family values taught by itsdttns will be altered by the girls' constant
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interaction with mainstream American culture. lgiste obvious (as the choice of chambelanes
shows) that the Quince Anos is seen as a way formegendered roles in the Latina family, and
to remind the teenage girl of the behaviour aniduai which is expected from her in her own
community.

It is because of this underlying fear of an eanggmancy or marriage — which was the
situation of most of the mothers in the samplet tha Quinceafiera workshop was created, to try

to avoid a phenomenon that is often perceivedtag@en for the Latina teenagers

The parents are immigrants, and they lived thieildbood in poverty. This background
can explain the great expectations that they hawehieir daughters. According to them, their
children have much better conditions to build thée than they did: their daughters speak
English, and most of them were born in the Unitéates which makes them citizens. These
parents put a special emphasis on education asdihdo succeed in the future, and these girls
understand and take this as they priority alsca agy to show respect and love toward their
parents.

Parents are especially tough with girls, which barbased on cultural reasons, but also
in the fear of teenage pregnancy, a condition Waild affect the possibilities of the girls to
reach the educational and professional goals theg for them. Maybe this is the topic, which is
inseparable from the celebration, where the threed that Bengston and Allen (1993) described
are easiest to observe. The ontogenic time of tte, g@specially as it is highlighted by the
symbolic meaning of celebration as a rite of passag/ard womanhood, is turning the attention
of the parents to new topics which maybe had notemed them earlier, such as the possibility

of dating and the chance of an early pregnancy. Jéwerational time of these families is
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revealed through their position in the kinship, blsio because of their life experience. Some of
these parents were teenagers when their daughésesharn, so the “natural” knowledge about
life that parents claim to have is in fact relategersonal experience. Generational time in this
case is complemented with cultural change, bec#usg live in the United States, so the
difference of generations is influenced also byedénces in the life experience between parents
and their children.

For parents, the Quince Afos are seen as a tmagddiconnection with Mexico, but also
as a privilege that they now can offer to their glgars. Most of the mothers did not have a
guince afios party for themselves, because theiliésmvere very poor, so to be able to offer
this chance to their daughters has a special mganin

This celebration is linked with their identity aamigrants also because it is seen as a

way to show that they have reached their econorgizails.

ldentity

The quinceafieras identity —in every case as “Mas’- is provoked by the dialectical
process between the individual and they immediatetext, and the external or hegemonic
groups (Nagel 1994; Omi and Winant 1994). Firg tesearch shows the intense influence of
the family in the formation of identity, independer the family's composition. The cohesion of
the family group and the constant interaction ef diirls with their families and community have
generated a strong identification with their paseahd families' ethnic and cultural identity.

Regardless of the fact that they are in the U8y families are Mexican and that is their

main identity. The second element, external presssipresent also. They identify it as how “the
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others” make a difference, or see them as diffebentiuse of they way they look. In their own
words, “they look Mexican”, they are seen as that] they see themselves in that way also.

The meaning that the quince afios celebrationdrabiése girls is another example of the
relevant role of their families in their lives. Farese girls this celebration is first a family
tradition, and in a second place it has an ethuiit/al meaning. Thirdly, it takes a religious
meaning for them.

The decision of celebrating the quince afos ia ssethe “natural” option for these girls,
because it fits with their cultural identity, sastis not a source of conflict with their parents.

The celebration is seen as a reward, but alson@svacommitment to behave well. These
girls experience a revalorization of their pardsgsause they appreciate their effort.

In conclusion this research shows the importaridanily interaction and closeness in
the development of ethnic identity, regardlesstbepelements like the structure of the family.
Quinceaferas are girls whose behavior can be uoddras a marker of their education and of
their parents' success as guardians. The souritetobehavior can be explained by this family
cohesion, which can be appreciated in elements aadhe fluency in the language and their
involvement in religion. This circle of influencean explain also the absence of conflict about
the celebration, because for these girls the opifarelebrate the Quince ARos is not seen as an
imposition, but a natural option in accordancehrtmain identity.

These findings confirm a number of conclusions medcby recent research on Latino
communities, and presented earlier as part of ngraiure Review section. The Quince Afos
celebration is a clear manifestation of that fanigytness which is often described as typical of
Hispanic culture (Valenzuela 1999; Domenech Roduget al 2006), and the special role

attributed to girls within the family structure (Mazuela 1999; Jurkovic et al 2004). High
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expectations, extra care and a sense of respatysibie part of the girls' gendered identity
(Denner et al 2004). An acute sense of ethnic iyefwilliams et al 2002) is also played out in
this coming-of-age tradition: as these teenags pelcome adults, they present themselves to the
community as belonging to their parents' cultunespite of the fact that they have been growing
up in a country in which these traditions are nedpminant or mainstream.

These conclusions appear consistent with previegearch on related topics, which
suggests that the qualitative nature of this stumly produced reliable data and models. | believe
that this type of work is valuable in so far aallows for a more comprehensive understanding
of actual cases and situations, thus allowing featgr insight. The obvious drawback of this
method, however, is that the sample that was chisséairly small, which necessarily affects
generalizability.

The other limitation of this work is related to Bmand continuity, which suggests
implications for further research. It would be ugeb follow the Quinceafieras during and after
the celebration, to know if the ceremony has figfil their expectations, and to get a sense of
their own experience of it. This research was ceatetlito determine how different members of
the community imagined and organized the celebradind its meaning, especially in relation to
family cohesion and ethnic identity. As we havensgke commonly shared assumption is that
this tradition reinforces the traditional gendelerof girls in Latin American culture and their
commitment to their "roots". But the Quince Afesairite of passage, which may give the girls
a new sense of independence and self-definitioresD@ sense of emancipation follow the
ceremony, or does it actually reinforce commundiiesion, as is claimed by the participants?

Perhaps these questions would be best answereddmgderm study of the way these

young women actually maintain the traditions — ot H in future years. At this point in their
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lives, all of them describe the event as a hapmyportant moment. All of them claim their
intention to repeat it with their daughters in theure. It is a tradition that they intend to keep.
Will they end up doing it? Will the ceremony ansgl @onventions undergo significant changes?
Another interesting way to approach this questimuld be to observe intercultural transfers
which might be encouraged by the media for examfliaough this research has made it clear
that the Mexican community in Atlanta has a veryaclsense of the differences in ritual and
meaning between Quince Afios and Sweet Sixteenstdnedardization of cultural practices
generated by television may affect both the cergnamd its meaning (see for example MTV’s
My Super Sweet Sixteaich features Quince Afos on a regular basisyther words, research
could focus on the way these widely available "ramgam” representations of a specific cultural
tradition might turn out to affect the significati@f this celebration. Does the inclusion of such
ethnic celebrations suggest a wider acceptatidtigganic culture in non-Latin contexts, or will
this interplay eventually affect family cohesiordagthnic identity through the transformation of
the Quince Afos? In the context of a multicultwwammunity such as Atlanta, the evolution of
the different communities' traditional celebratioissa remarkable topic for research, which
appears quite significant of the dynamics betweamstream and "minority" culture, as well as

the evolution of ethnic culture within a specifiogp.
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APPENDIX A

FAMILIES OBSERVATIONS

Araya Family

Members Observed Dates Settings Duration
Father, mother, 3 Between early Quinceafiera’s The observations
sons, quinceafiera. February and early workshop lasted from 15
Uncle, aunt — May 2007 Church minutes, to three
padrinos-, neighbor, Family home hours.
chambelanes, Bakery
choreographer,
priest.
Bernal Family

Members Observed Dates Settings Duration
Father, mother, 1 son, | Between March and Quinceafiera’s The observations
guinceanera. early May 2007 workshop lasted from 30

Church minutes, to one

Family home

hour and a half.

Casas Family

Members Observed Dates Settings Duration
Mother, 1 daughter, Between April and Quinceanfera’s The observations
grandmother, early June 2007 workshop lasted from 45
guinceafera. Church minutes, to four
Family and friends Family home hours.
during the Quince Quince Afos

Anos.
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Diaz Family

Members Observed Dates Settings Duration
Mother, Stepfather, Between April and Quinceafiera’s The observations
padrino, madrina, early June 2007 workshop lasted from 30
guinceanera. Church minutes, to 3 hours.
Family and friends Family home
during the Quince Quince Afos
ARos.

Estay Family

Members Observed Dates Settings Duration
Mother, father, son, Between early May Quinceafiera’s The observations
boyfriend, friend, and late June 2007 workshop lasted from 30
guinceafera. Church minutes, to 1 hour

Family home 15 minutes.
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