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Fig. 3.4 Animal, Religious, and Other Figures on Lapland Drums, John Scheffer’s 

History of Lapland 1674) 50. 

 

We find that the drums of powaws of the Native American Algonquin tribes had uses 

similar to those of the shamans of Lapland. As Frank Speck reported, the Penobscot 

shaman of New England is denoted by the term m�%de�ïolinu, the first part of the term 

meaning “sound of drumming” (240-241). We know that Native Americans frequently 
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used hallucinogenic plants in their rituals. Another ritual seems similar to that of the 

people of Lapland in that both groups followed the practice of family shamanism. 

Though knowledge of this Native American practice is incomplete, different family 

groups among the Penobscot seem to have possessed their own shamans. A shaman 

protected certain families’ hunting territories and the shaman could “detect when other 

hunters were intruding upon his family tract” (Speck 244). Shamans sometimes placed 

“ghosts as guardians at different spots in the districts” (244 n. 1). Frank Speck notes that 

“It is of no little significance that the same feature has analogues among the Paleoasiatic 

peoples” (245). These are the same Paleoasiatic people who brought their practices to 

Lapland. Thus both Salem and Mora had connections to the religious practices of 

indigenous people of their regions that influenced ideas of witchcraft similarly, each 

reinforcing the other through knowledge gained through books on both sides of the 

Atlantic. 

Just as today people who use certain plants and substances to “get high” are called 

“substance abusers,” in the past, given the close association of plants with the 

supernatural, individuals who used plants and their extracts to become intoxicated may 

have been called “witches” or thought to be associated with witchcraft. Such actual 

associations between people and plants may be responsible for the pairing in 

demonological literature of witches with flying ointments. Religious associations with 

becoming intoxicated may have played a role in labeling as well, due to lingering 

knowledge of the effects of plants on shamans. 
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One might ask why the American Indians did not use the fly-agaric mushroom in 

their religious rituals. There is some evidence of its use among the Ojibway Indians in 

Michigan for ceremonial purposes, but the chemical properties and morphology of the 

northern Eurasian fly-agaric mushroom may have been somewhat different from that 

which grew in the Western Hemisphere and farther south (Benjamin 297; Lewis 706). 

Just as American Indians in latitudes further south than the Lapps on another continent 

adopted datura stramonium in their initiation rituals, as I have shown, so might 

populations further south in Sweden have adopted other plants as they became available 

or were known about through word of mouth. Interestingly, the “poisoning syndrome due 

to Amanita muscaria . . .  has been called ‘mycoatropinic,’ as the symptoms are similar to 

those induced by atropinic plants such as Datura stramonium, Atropa belladonna, and 

Hyosciamus niger, but tropanic alkaloids are not present” (Michelot and Melendez-

Howell 132).  

The flight to Blåkulla as presented by Horneck, regardless of how it originated, 

whether induced by the fly-agaric mushroom, plants of the nightshade family, a shaman’s 

drum, rhetorical demonizing, or a combination of any of these, however, this was not the 

only aspect of the Swedish account that Mather was happier to omit. Blåkulla itself was 

suspicious. The very concepts of what went on there were asymmetrical with English 

ideas of the witches’ Sabbath. As Richard Godbeer points out, accounts of witch 

gatherings at Salem were quite different from the wild and sexually explicit European 
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version of the witches’ Sabbath. Blåkulla was different from the field beside the 

minister’s house in Salem. Five witnesses placed witch meetings at Salem on the pasture 

near Reverend Parris’s house (Godbeer, “Covenants” 65). They were rather dull affairs 

resembling Congregational meetings. Godbeer posits that the reason for the difference 

was that Catholic inquisitors on the continent imposed their prurient version of the 

witches’ Sabbath on the accused to make the rites appear to be inversions of Church 

rituals. This was done many times, reasons Godbeer, to correct deviant behavior among 

the population that had become widespread. Confessions in Salem were exacted without 

nearly as much coercion—by the promise of saving one’s life—and allowed the accused 

more freedom of expression. Instead of making the rituals of witch meetings into 

inversions of Christian sacraments, they caused them to appear to be exactly like the 

Congregational minister and his flock at the administering of the Lord’s Supper. As a 

result of the anger of the people against false accusations, New England’s version of 

witch meetings was imitative and therefore highly subversive (67). It was not because the 

people of Salem were that reticent about expressing sexual content. There was nothing 

sexual in accounts of these meetings, simply because the presence of wild behavior or 

orgiastic rituals would have interfered with their paradigm of subversion. In addition to 

the reasons Godbeer gives, I wish to propose another reason for their subversion: People 

knew that the minister at Salem Village was behind most of the accusations and despised 

ministers for it. 

Cotton Mather, however, was not interested in practicing subversion against the 

New England clergy, and he left out a great deal of prurient material in his account of 
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Blåkulla. He did it for other reasons than did those accused at Salem, however. He 

believed the devil was imitating New England churches. Mather might have even 

suspected that the devil had simply taken charge of the church in Salem Village. To have 

allowed a competing picture of the devil to emerge would have been subversive and self-

defeating. 

Mythological factors lurking in the Swedish account also prevented Mather from 

incorporating certain content of Horneck’s translation into Wonders of the Invisible 

World. In Horneck’s account we hear that the children “unanimously confessed, that 

Blockula is situated in a delicate large Meadow, whereof you can see no end. The place 

or House at which they met had before it a Gate painted with divers Colours.” In other 

words, Blockula seemed like an endless world with a beautiful, colorful gate, a little too 

much like a nice place, even reminiscent of stained-glass windows in a church or the 

Christian conception of heaven. The house had “a huge large Room [where] there stood a 

very long Table, at which the Witches did sit down:  And that hard by this Room was 

another Chamber, where there were very lovely and delicate Beds” (586). All this sounds 

rather like the land of faerie, of which the English were already aware. The trip to 

Blåkulla was actually a holdover from a much older tradition of taking flights into the 

spirit world.  

The only description we get of the devil up to a certain point in the Swedish 

narrative makes him appear like someone rather colorful and interesting—like a giant, a 

fairy, or an elf perhaps—someone mean, no doubt, but not yet diabolical. The children go 

to a gravel pit—typical of children—near a crossway and dance around. Then they go to 
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the crossway—an ancient folk motif and location for conjuring, associated with Hecate—

and call the devil three times. We hear from the bewitched Swedish children that “he 

used to appear . . . in different Habits; but for the most part we saw him in a gray Coat, 

and red and blue Stockings:  He had a red Beard, a high-crown'd Hat, with Linnen of 

divers Colours, wrapt about it, and long Garters upon his Stockings”—not at all like the 

grim “black man” who resembled a fearful Indian whom those in Salem kept talking 

about (583). The devil asks if they will serve him “Soul and Body” and they are “content 

to do so” (583). The description we have heard so far is of a rather congenial place and a 

not-too-unpleasant devil. Children might actually be curious to go there and meet this 

fellow. 

 We begin to hear other details, too, that when combined with the rest are startling. 

Finnish Historian Jari Eilola explains the cosmology of Blåkulla. In the ancient sagas, the 

world was divided into two spheres: the midgård or middle yard, the world of humans, 

animals, and gods, which was surrounded by the utgård, the world of trolls and giants. 

The midgård represented the ordered world, while the utgård represented the world of 

chaos and formlessness, the afterlife. The utgård always threatened the order and stability 

of the midgård, and any transgression of the boundary between the two imperiled life in 

the midgård. Eilola also shows that in the sixteenth and seventeenth centuries the word 

for witch was “troll,” so the utgård represented the realm of witches. Eilola states that 

“the journey to the Blåkulla can be compared to a trip to the ‘utgård,’ i.e. the afterlife” 

(3). 
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According to Eilola, in the judgment rolls children frequently testified that they 

must first pass over a large sea to arrive at Blåkulla.  In Horneck’s account, children first 

pass over some churches and high walls where they “must procure some Scrapings of 

Altars, and Filings of Church-Clocks.” This ritual occurs immediately before the devil 

gives them a horn containing the salve with which they are to anoint themselves (583). 

They prepare to leave the familiar world of space and time. After they have smeared on 

the salve, they start arriving in Blåkulla. The first rite exacted from them is to swear an 

oath to devote themselves, body and soul, to the devil. (Mather says nothing about the 

oath, or the blasphemy and curses that follow, willful acts that reinforce the idea Horneck 

reveals that the children have made a pact willingly and are not simply victims.) The 

children cut their fingers, signing their names in the devil’s book with their own blood. 

Then they are baptized by the devil’s priests in Blåkulla. All this sounds so far like 

standard procedure. The idea of signing the devil’s book in blood was very familiar to 

Mather’s audience. References to signing the book appear countless times in the Salem 

court records, but the Swedish story adds another dimension. 

Hereupon the Devil gave them a Purse, wherein there were filings of 

Clocks with a Stone tied to it, which they threw into the Water, and then 

were forced to speak these words; As these filings of the Clock do never 

return to the Clock from which they are taken, so may my Soul 

never return to Heaven. (587) 

On the way to Blåckula (a pretty green meadow that has no end, that is, beyond 

space), the children also dropped off clock shavings and scrapings of church altars into 
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the water (symbolizing the water surrounding the midgärd), signifying the rejection of the 

Church hours, calendar, and their wooden religion—the casting off of time. They have 

left the realm of linear time characteristic of the Judeo-Christian religion with its definite 

beginning and final end of all things and have reached a new realm of what John Lindow 

terms “mythic time,” a world of endless beginnings and endings (Lindow 39). That is the 

realm not of Jehovah, nor of the devil, but of the ancient Norse-Icelandic sagas.  In 

Horneck’s narrative the children are now portrayed as fully encapsulated within a 

timeless infinity, a non-material sphere that is neither heaven nor hell but contains the 

aspects of both—something appearing truly subversive to a world in which one is either 

saved or damned—something out of kilter with what the Bible could account for if the 

story were true.  

Mythic time accounts for the fact that on a single trip to Blåkulla children could 

commit carnal acts with the devil, have sons and daughters by him; the devil’s children 

could in turn couple with each other and then bring forth toads and serpents (Horneck 

587). As Francis Hutchinson put it in 1720, “Here are children and their Issue in a night” 

(125).  Mather found it rather difficult to account for this incongruous world without 

creating more controversy. Events in Blåkulla did not follow the Judeo-Christian concept 

of time. The narrative itself explained why: the children had gotten rid of the symbol of 

time: the clock shavings. Even if Mather had published these stories as they appeared in 

Horneck’s version as fact, they would have appeared suspect to most of his audience. If 

part were untrue, then why would Mather be retelling it at all? Which parts were true and 

which were false? The truth is that Mather did not tell most of it, especially not the part 
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about the devil copulating with the abducted children, their having children, and the 

children’s children copulating with each other. Mather simply could not incorporate ideas 

into his narrative like the devil becoming a grandfather overnight to amphibians and 

reptiles—before the earthly parents (who had become great-grandparents in the night) of 

the original children to become guests in Blåkulla heard their offspring groan and woke 

them up. No wonder they felt cold! What to make of Horneck’s state of mythic time must 

have bewildered Mather.   

The scrapings from the church altars cast into the water and the crossing of the 

waters surrounding the midgård represented a complete break with the Judeo-Christian 

concepts and its pillar of support, the Bible and its teachings. Blåkulla represented an 

escape, a break from the material realm and its religion grounded in the visible rather 

than the invisible world. A syncretism of both Christian and pagan mythology, Blåkulla 

formed a rival realm too confusing, too foreign, too outrageous for Mather to portray to 

his audience—much less try to explain.  

After the children drop the purse containing the shavings of church clocks and 

altars into the water, the witches and children are led into a large room with a table, 

where the devil “himself gives them meat and drink.” Their diet there included “Broth 

with Colworts and Bacon in it, Oatmeal, Bread spread with Butter, Milk, and Cheese”—

the supposedly hellish banquet at Blåkulla contains a balanced diet (587). The witches 

apparently sit at table, but the devil makes the children stand at the door and receive 

“meat and Drink” from him, a parody of a priest and the Lord’s Supper. There they 

partake willingly from this feast that “sometimes  . . . tasted very well, and sometimes 
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very ill,” suggesting the dichotomous nature of the place. With its large room and long 

table and feast of bacon (like flesh of the boar Sæhrimnir who was eaten and restored 

nightly), the chamber resembles the one in the Gylfaginning of Snorri Sturlson’s Prose 

Edda.  In Valhöll, after feasting and drinking, the dead heroes ride into a field and fight 

until they cut each other into pieces. They are then magically healed and return to 

Valhalla. After meals at Blåkulla the children “went to Dancing, and in the mean while 

Swore and Cursed most dreadfully, and afterward went to fighting with one another” 

(587). They then recover and return to Blåkulla. Any keys to understanding this text are 

hidden by Mather. Meanwhile, we have heard that this devil has beat and cruelly slashed 

the finger of one who would not stretch it out, but when one girl calls upon the name of 

Jesus, causing her to fall from her flight upon the ground and hurt herself, this devil heals 

her up again. Mather omits this part of the account.  

Mather explains, however, that hundreds of children were nightly “fetcht from 

their Lodgings, to a Diabolical Rendezvouz, at a place they called, Blockula, where the 

Monsters that so Spirited them, Tempted them all manner of Ways to Associate with them” 

(WIW 147-48). Alluding to the devil, Mather relates that when the children arrived in 

Blåkulla they “gave themselves unto him”(148), and again, “The First Thing, they said, 

they were to do at Blockula, was to Give Themselves unto the Devil, and Vow that they 

would serve him” (149). Mather also tells his audience of a “White Angel [who] would 

sometimes rescue the Children, from Going in, with the Witches” (150). 

In each case Mather only hints at something sexual going on. By use of the term 

“going in”28 Mather merely insinuates something that Horneck’s account was much more 
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explicit about, that of the children’s sexual liaisons with the Devil. Mather says nothing 

about the house or its rooms with their foreshadowing of the sexual content ahead. 

Horneck, however, relates that after the meal and dancing, 

The Devil used to play upon an Harp before them, and afterwards to go 

with them that he liked best, into a Chamber, where he committed 

venereous Acts with them; and this indeed all confessed, That he had 

carnal knowledge of them, and that the Devil had Sons and Daughters by 

them, which he did Marry together, and they did couple, and brought forth 

Toads and Serpents. (Horneck 587) 

Here we have an account that is more sinister than most European accounts involving the 

witches’ Sabbath, its inverted rituals, and its culmination in copulating with the devil. In 

1720 Francis Hutchinson said the “supposed Facts” occurring in Blåkulla make the 

“coarsest Story that I ever met with” (125). In most European accounts of the Sabbath, 

participants in the orgiastic ritual are primarily women (along with some men), or a 

cross-section of the population, which might include some children. In Blåkulla the 

victims are all children. Mather deftly hints at all this, of course, without confirming any 

of it with the details. Such content raises the question of whether or not something 

exceedingly wicked and sexual was behind the witch epidemic in Mora that inquisitors 

knew about. One thinks about the horn with the salve and the known effects of datura and 

other plants of the nightshade family making victims soporific, compliant, and forgetful. 

The medicine horn wielded by the devil represented simultaneously something phallic 

and potentially narcotic. One imagines the same thing about Salem: the number of 
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dowry-less female adolescent orphans involved and the male figures they lived with, 

worked for, and depended upon for support. It is possible some nefarious sexual 

component existed at Salem as well as at Mora, which Mather suggested but concealed. 

 There is also something else revealing about Horneck’s record that, because 

Mather does not give us enough prior information, we miss by reading only his account. 

We find that the children on the morning after their trips to Blåkulla, 

After this usage . . . are exceedingly weak; and if any be carried over-

night, they cannot recover themselves the next day; and they often fall into 

Fits, the coming of which they know by an extraordinary Paleness that 

seizes on the Children; and if a Fit comes upon them, they lean on their 

Mothers Arms, who sit up with them sometimes all night; and when they 

observe the Paleness coming, shake the Children, but to no purpose. (585) 

We do not know why these children were experiencing such strange and severe 

symptoms and fits, but we do know that it was not because they had stayed up all night in 

Blåkulla partying with Satan. If the descriptions are correct, the children show classic 

signs of having been given something that caused by turns both fits and a lapsing into 

unconsciousness. We get quite a lot of information about their symptoms from Horneck’s 

translation: 

They observe further that their Childrens Breasts grow cold at such times . 

. . . They swoun upon this Paleness, which Swoun lasteth sometimes half 

an hour, sometimes an hour, sometimes two hours, and when the Children 
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come to themselves again, they mourn and lament and groan most 

miserably, and beg exceedingly to be eased. (583) 

 Finally, one cannot expect that if one is hallucinating on a substance that has 

been used by shamans the world over to gain transcendence and speak with the gods that 

the entire experience will always prove unfavorable.  If the children were experiencing 

phantasmagorias it is not likely that upon recall their words could adequately describe 

them. Many times children, and others too, would have had  to fall back upon familiar-

sounding motifs of witchcraft and other related accounts of supernatural sightings to find 

the words to describe such experiences. They might have to resort to standard imagery 

that sounded like something they had experienced. Both children at Salem and at Mora 

were said to have witnessed a white angel. A white angel would not be out of keeping 

with hallucinatory experience. A horrifying experience and the need to be rescued could 

help conjure such an image to mind. Cotton Mather himself after a period of prayer and 

fasting recorded seeing such an angel: 

A strange and memorable thing. After outpourings of prayer, with the 

utmost fervour and fasting, there appeared an Angel, whose face shone 

like the Noonday sun. His features were those of a man, and beardless; his 

head was encircled by a splendid tiara; on his shoulders were wings; his 

garments were white and shining; his robe reached to his ankles; and about 

his loins was a belt not unlike the girdles of the peoples of the East And 

this Angel said that he was sent by the Lord Jesus to bear a clear answer to 
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the prayers of a certain youth, and to bear back his words in reply. (Diary 

87). 

Such experiences above all others probably convinced Cotton Mather of the reality of the 

invisible world. Prayer and fasting had ushered in the experience for him. Drugs and a 

drum might have done it for some others. 

Mercy Short was one of the girls Cotton Mather treated for bewitchment just after 

the Salem trials. She was also visited by a “Wonderful Spirit,” who told her ways she 

must “Answer” the temptations of the “Diabolical Specters” tormenting her. The good 

spirit also influenced her hand to choose verses “that could bee thought of, and from 

thence Argue against the Wretches that molested her” (“A Brand” in Burr, Narratives 

283-284). The spirit seemed to usher in her recovery. Another girl Cotton Mather treated 

six months later for witchcraft also saw a White Spirit. Margaret Rule had “frequent view 

of his bright, Shining and Glorious Garments; he stood by her Bed-side continually 

heartning the comforting of her and counseling her to maintain her Faith and hope in 

God” (318). 

Cotton Mather himself was afraid to tell others of his experience with the White 

Angel for fear of others interpreting it as Satan. Mather had actually seen the invisible 

world. He just did not know exactly what it contained. He was sympathetic with others 

like Mercy Short and Margaret Rule, who saw into the invisible world also and were 

sometimes tormented by it. That is why he tried fasting and prayer to try to heal them of 

bewitchment, refusing to reveal the names of individuals the bewitched had indicated as 

sponsors of their afflictions. Had Mather actually told others about his experiences with 
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the Angel, he probably would not have been indicted for witchcraft, but he would have 

certainly set tongues wagging about his possible involvement with Satan as an angel of 

light. Cotton Mather believed in witchcraft and wrote Memorable Providences, Wonders 

of the Invisible World, and other writings to show his readers that witches existed. He  

tried to stem the witchcraft epidemic at Salem, but he still believed witchcraft was 

rampant in Salem in 1692. In some ways he may have been indirectly responsible for the 

deaths and ruined lives because of his interpretation. 

Cotton Mather died an honored and respected minister and theologian, truly a 

seventeenth-century Benjamin Franklin whose championing of smallpox inoculation in 

Boston saved far more lives than were ever lost in Salem (Silverman Cotton Mather 335-

363). In addition, his presence in New England and his enlightened way to treat 

witchcraft had perhaps saved many more from the same fate of those in Salem. We will 

never know.  

A good way to end this discussion might be by drawing some parallels between 

two very different men who believed in the Invisible World. In his book The Shaman of 

Oberstdorf, Wolfgang Behringer tells the story of a man who had glimpses into the 

invisible world. In the town of Oberstdorf, Bavaria, in the late sixteenth century, a horse 

wrangler, Chonrad Stoecklin, also saw a white angel. He and his friend, the oxherd, Jacob 

Walsh, made a pact that whoever died first would return and tell the other about the 

afterlife.29 Not long after, Walsh died. According to the record, eight days later 

Stoecklin’s friend returned from the grave as a specter, urging him to repent of his sins 

and lead a moral life. Walsh appeared to Stoecklin four more times during the next year, 
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and the last time he saw Walsh, his ghostly friend introduced him to an angel dressed in 

white with a red cross on his forehead. Before leaving for the last time, Walsh told 

Stoecklin that the angel was a force of good and not a deception. Stoecklin began to lapse 

into states of ecstatic trance and unconsciousness, and the angel would take him on soul 

journeys to visit other worlds that resembled both purgatory and paradise inhabited by 

strange, though benevolent, beings known as die Nachtschar or the phantoms of the night. 

Stoecklin became known in the neighborhood for his ability for second sight, and as a 

healer and witch finder. In 1586, when an unusual set of storms brought plagues and 

disease to the mountain community in the Allgäu, Stoecklin named a 60-year-old woman 

in the neighborhood who had been pointed out as a witch to him by the white angel on 

one of his spirit journeys. That set off a witch epidemic in which Stoecklin himself was 

named, jailed and tortured, and at 37 years old burned at the stake for witchcraft. 

Stoecklin’s beautiful journeys with die Nachtschar were transformed by Stoecklin’s 

inquisitors into trips to the witches’ Sabbat on the back of a goat where he copulated with 

a sex devil. 

Cotton Mather, Chonrad Stoecklin, Mercy Short, and Margaret Rule all perceived 

a White Angel. All believed that the White Angel they saw was benevolent and would 

help protect them from witches and demons. The interpretation of such experiences as 

Mather’s and Chonrad Stoecklin becomes all important.  What is a bright angel to some 

is Satan to others. Cotton Mather missed an opportunity with Salem and Wonders that 

instead of giving him lasting infamy over the witchcraft trials would have earned him 

eternal praise. Instead of making his editorial decision based on the evidence, Mather 
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presented evidence based on a decision made previously to defend the judges’ actions 

and to keep intact his theological viewpoint. Since Wonders of the Invisible World was 

published in mid-October and Governor Phips put a stop to the trials on October 12, 

Mather could have known ahead of time that Phips was going to stop the trials and, since 

there would be no further trials, he tailored his book to suit the judges. Mather’s 

reworking of his sources cannot be attributed to chance but must be ascribed to deliberate 

manipulation.  

 Despite all the attention the event has received, what caused Salem in 1692 to 

erupt in a witch hunt remains a mystery. Assessments of what caused the Salem 

witchcraft outbreak have always seemed inadequate. This very mystery is one of the 

reasons that have caused Salem to assume mythological significance. In both America 

and elsewhere in the world, Salem has come, especially in our time, to stand for delusion, 

hypocrisy, narrow mindedness, willful ignorance, blind adherence to belief, and tragic 

folly. Salem symbolizes our ready acceptance of the kind of “truth” we are told to 

believe. It also emblemizes, as it did for Cotton Mather, our attraction to the dark, 

mysterious, irrational, and unknown. It symbolizes the wish for an invisible world, almost 

an insistence upon it, and believing what we want to believe without question, regardless. 

Unfortunately, what we want to believe and are told to believe are often the same. Salem 

witchcraft and Cotton Mather’s response to it are both enigmas, and it is no accident that 

they are often thought of together. Cotton Mather did not create the witchcraft epidemic 

at Salem, but in many ways it created him. 
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Though many scholars have delved into Salem’s mysteries to uncover and expose 

many of its obscure facets, the task is not complete. Our explanations for Salem have not 

made complete sense any more than “witchcraft” was an adequate explanation in 1692. In 

the visible world, at least, where there are no effects without causes, something, or rather 

a combination of things, made events at Salem to occur the way they did. No satisfactory 

conclusions have ever been reached as to why this hysteria occurred and was allowed to 

proceed to such a tragic end.  This event needs to be studied until this mystery has been 

solved. We need a new theory of Salem that is holistic and realistic.  Hopefully, this 

discussion represents a step in that direction. Mere fraud and hysteria alone cannot 

account for the outbreak. Fraud, hysteria, belief in the invisible world, and deliberate 

manipulation, together, can explain Salem, however, when means are provided to carry 

out this manipulation. 

The first part of this discussion showed the motivation for creating a witch panic, 

and presented evidence that such deliberate orchestration of a witch hunt took place. It 

revealed that a plant, the thorn apple, had a long history of use as a poison, as a medicinal 

plant and as a ritual shamanic hallucinogen. It demonstrated the plant’s use among 

various Native American populations, concentrating on the Algonquin Indians of the 

Middle Atlantic States and New England, the major area of settlement for the English 

colonies in America in the seventeenth century. The unfolding of events at Salem and the 

subsequent outcomes suggest the use of this plant in fomenting the witch epidemic. 

Experience with what they believed was the invisible world, brought about through the 
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ingestion of this hallucinogenic plant, brought the afflicted girls at Salem into a state in 

which they could be manipulated into accusing certain targeted individuals. 

The second part of this discussion examined the role that the subjective 

experience of the nightmare and its interpretation played in creating evidence of 

witchcraft. This study shows the effects of the nightmare actually being used as spectral 

evidence against accused individuals at Salem. The incubus nightmare and its related 

phenomena in seventeenth-century Salem were also responsible for generating belief in 

the invisible world.  

The first two parts of this study examine the formation of belief in the invisible 

world from the viewpoint of subjective experience, a different perspective than is found 

in much scholarship concerning witchcraft. There are precedents for this interest in the 

subjective viewpoint, however. Folklorist David H. Hufford’s The Terror That Comes in 

the Night and other writings and Carlo Ginzburg’s Ecstasies: Deciphering the Witches’ 

Sabbath are two recent books taking, at least in part, such an approach. In this study, 

instead of concentrating exclusively on how culture might generate belief in the world of 

spirits, I attempt to show aspects of how such belief originated in experience and were 

then shaped but not initiated by culture per se. This study shows how belief in witchcraft 

could be and often was generated from a perceived experience with the invisible world.  

The first two parts of the discussion work together to suggest reasons why Cotton 

Mather might have been so credulous when it came to witchcraft. At twenty-nine years 

old, Mather was already enough of a scientist to know that once the validity of the 

invisible world had been established, the possibilities of that world influencing our own 
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were endless. His spiritual exercises involving fasting, prayer, and meditation had 

resulted in transcendent experiences representing (for him) proof positive of the invisible 

world. Though he tried to keep his heavenly encounters to himself, they nonetheless 

affected his entire system of belief. Mather’s ecstatic confrontations with radiant beings 

from the invisible world were a basis for his belief. That the invisible world was 

inhabited by angels, Mather knew from personal experience. That this world was 

inhabited by devils as well, Mather needed only turn to his Bible for confirmation. The 

Bible, along with observation and experience, also told him that history was unfolding in 

New England and elsewhere through the agency of the invisible world. Subjective 

experience thus became a factor in his forming his millennial expectations.  

If we take as genuine Mather’s belief in the invisible world, it helps explain at 

least in part how he could be so insistent in his writings about the existence of the 

invisible world, its demons, apparitions, and witches, and the coming of Christ’s 

millennial Kingdom. For Mather, faith truly meant “the substance of things hoped for, the 

evidence of things not seen” as defined in Hebrews 11.1. Mather had, or thought he had, 

ample evidence of the invisible world from several sources. Once “intercourse was 

opened at all between both worlds” as Charles Lamb put it, then anything was possible 

(65).  

Mather’s belief, gained from subjective encounters, previous experience with 

witchcraft, and his reading of the Bible and of other accounts of remarkable providences 

written by contemporaries, therefore, all help explain why he might feel justified in 

misrepresenting the truth as he did in writing about the Salem witchcraft cases. Belief in 
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the invisible world was not only a factor in Mather’s distortions. It was also, perhaps, a 

justification. He was also a professional minister, the son of a minister, eighth in a line of 

ministers, the maternal and paternal grandson of the great John Cotton and Richard 

Mather. Carrying on the ministerial tradition in such an illustrious family no doubt 

pressured Mather to obtain equal success and renown of his own. One way to do that was 

to try to become for New England what Joseph Glanvill and Henry More had been for 

Old England: clerics, intellectuals, and scientists who used evidence obtained from 

accounts of spirits, witches, angels, and demons of the invisible world to convince 

themselves, their flocks, and the doubters of God’s existence. One of the best ways of 

gaining renown was to publish books, and at 29 years old, early in his career, Mather 

probably saw the opportunity with a book like Wonders of the Invisible World to gain 

needed recognition. 

Wonders was a book based on a sensational topic, and the title page of the first 

edition, highlighting the words Operations and Devils, suggested in a sensational way 

that it was going to provide the evidence. The need to live up to the title of his book, and 

to make his book entertaining and convincing, was probably another reason why Mather 

agreed to write the book in the first place. He did more than agree to it, apparently. There 

is evidence he initially sought for the job, and when he got it, had to seek protection of 

his reputation from those he vindicated by it—those who had been directly responsible 

for passing sentence on the witches. Even considering these factors, however, it is still 

hard to explain why Mather would take such liberties with the truth in misrepresenting 
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his sources. He is not just inadvertently manipulating information but is doing it quite 

deliberately, in a contrived fashion, with full knowledge of its implications. 

 That Mather did so, for whatever reason, is instructive to us. Wonders of the 

Invisible World is an example of a document that long ago was an apologia for an 

atrocity that Mather and many others probably knew was scandalous. In Wonders, 

Mather makes no apologies, however, for the deaths of innocent accused citizens; 

instead, his efforts extend only to approval of the judges’ decisions and affirmation of the 

accusers.  He protects the powerful citizens of Salem and Boston. He maintains the status 

quo to cover up. Mather’s book (“that reviled book,” as he called it), read in an historical 

context which I have tried to provide, reveals how individuals, by lying a little, ended up 

having to lie a lot. Mather actually may have been put into the position of having his 

genuine belief in the invisible world play handmaiden to something he also believed was 

wrong.  The voice of reason, perhaps by the design of father and son, was Increase 

Mather. Along with the occasional “witchhunt,” such a whitewash is a historical tradition 

in America. As long as there are religious zealots, politicians, and their allies who want to 

manipulate the truth for their greedy ends, vigilant citizens need to be ready to reveal the 

ugly facts. A voice must always speak for the innocent, the wrongly accused, the 

persecuted, the sick, the powerless, the poor, victims of injustice, ignorance, and 

deception. The Wonders of the Invisible World is, among many things, an instruction in 

how and why one man tried to justify a witch hunt.  
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Notes to Chapter 3 

 
 

1 See pages 375-376 in this text. 

2 See Julius H. Tuttle, The Library of the Mathers. Publications of the American 

Antiquarian Society 10 (1910): 269-356. 

3 See George Lincoln Burr, Narratives of the New England Witchcraft Cases 416 

and 163 n. 2. 

4 Latin: “Sworn in Court.” 

5 See Mather’s incorporation of Thomas Beverley’s eschatological model into his 

Sermon on Rev. 12.12 in Wonders ([1-47]) and note 254 to Mather’s text. 

6 Mather probably refers to “An Hortatory and Necessary Address” beginning on 

page [48] of Wonders. 

7 Mather refers to the composition of Wonders as a heart-breaking exercise. See 

WIW [iv]. 

8 For a thorough treatment of both skeptical and millennialist influences on 

Mather’s thought and writing about the invisible world see Reiner Smolinski, “Salem 

Witchcraft and the Hermeneutical Crisis of the Seventeenth Century: Cotton Mather’s 

Response to Thomas Hobbes and the Modern Sadducees,” in Winifred Herget, ed. The 

Salem Witchcraft Persecutions Perspectives-Contexts-Representations (Trier: 

Wissenschaftlicher Verlag 1994) 143-183. 

9 According to Keith Thomas, the last person hanged for witchcraft in England 

was Alice Molland at Exeter in 1685 (Religion 452). The last trial for witchcraft in 
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England occurred in 1712 involving Jane Wenham (Religion 452). She was found guilty 

but reprieved. Her case is recorded in an anonymous pamphlet, An account of the tryal, 

examination and condemnation of Jane Wenham, on an indictment of witchcraft, for 

bewitching  of Matthew Gilston and Anne Thorn [,] of Walcorne, in the county of 

Hertford. (London, [1712]). For a look at the reception of Wonders of the Invisible World 

in London, see Albert B. Cook, “Damaging the Mathers: London Receives the News 

from Salem,” NEQ 65.2, 1992. 302-308. 

10 Other warnings in Wonders of the Invisible World about the reliability of 

spectral evidence can be found on pages [xiii], [xvi], [xxii], 52, 71, 93, and 144. 

11 I glean this information from Rossell Hope Robbins’ entry “Withcraft in 

England” in Encyclopedia of Witchcraft and Demonology (New York: Crown, 1959) 

160-170. See especially the chart of major English witch trials on 168-69 and their 

corresponding entries in Robbins’s Encyclopedia (pp. 168-69). 

12 See both an excerpt from Mede’s work (pp. 29-37) and Reiner Smolinski’s 

introduction (pp. x-xlvi) in The Kingdom, The Power, and the Glory. 

13 See Reiner Smolinski’s groundbreaking work on Mather’s millennialism in his 

“Israel Redivivus,” his Threefold Paradise of Cotton Mather, and The Kingdom, The 

Power, and the Glory (see bibliography). 

14 See  Increase Mather’s discussion of both good and evil Angels in chapter 

seven of Esssay for the Recording of Illustrious Providences (Boston, 1684), pp. 202-

247, and especially his discussion of cacodaemons (208-215). 
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15 John Gaule (1603/4-1687) was an English clergyman. He graduated from 

Cambridge with a BA in 1624. His book, Select Cases of Conscience Touching Witches 

and Witchcrafts (1646) was intended as a critical response to invasion of his parish by the 

witch finders Matthew Hopkins and John Sterne (Clark “Gaule, John”). 

16 A relative of hers later married Cotton Mather’s daughter Jerusha. 

17 There are two versions of the transcripts, both available online. (See 

Bibliography under “Examination of Susannah Martin.”) 

 18 For information on this type of image magic, see Thomas, Keith. Religion and 

the Decline of Magic). (London: Weidenfeld and Nicholson, 1971), 543-544. 

19 See WIW 148-150 and Horneck’s Account 583-593. 

20 Actually, the Swedish account rang uncomfortably of Norse mythology, fairy 

tales, and the magical flights reported of the Biarmi in Lapland in John Scheffer’s The 

History of Lapland (1674). The Lapps worshipped variants of the Scandinavian Gods, 

and Mora was at the time on the border of Lapland. Like the American Indians, they 

carried on shamanic practices. Mather might actually have feared introducing these 

“wicked” beliefs and practices by repeating them. 

21 The Rev. John Hale writes about the use of certain books on witchcraft by the 

Salem judges. See Burr Narratives 416 and n. For allusions to flying ointment in 

Crouch’s book see pages 74-76. 

22 Before 1486, the Canon Episcopi or Bishop’s Canon had been an article of 

canon law since before the tenth century. Christian clergy used it to debunk pagan folk 
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beliefs about the ability to undertake spiritual and bodily flights with pagan goddesses 

Diana, Herodias, or similar manifestations of pagan goddesses. The Canon contained the 

following statement: “It is also not to be omitted that some wicked women perverted by 

the devil, seduced by illusions and phantasms of demons, believe and profess themselves, 

in the hours of night, to ride upon certain beasts with Diana, the goddess of the pagans, 

and an innumerable multitude of women, and in the silence of the dead of night to 

traverse great spaces of earth, and to obey her commands as of their mistress, and to be 

summoned to her service on certain nights. But I wish it were they alone who perished in 

their faithlessness and did not draw many with them into the destruction of infidelity. For 

an innumerable multitude, deceived by this false opinion, believe this to be true and, so 

believing, wander from the right faith and are involved in the error of the pagans when 

they think that there is anything of divinity or power except the one God . . . . Who is so 

stupid and foolish as to think that all these things which are only done in spirit happen in 

the body . . . .  It is therefore to be proclaimed publicly to all that whoever believes such 

things or similar to these loses the faith, and he who has not the right faith in God in not 

of God but of him in whom be believes, that is, of the devil.” (Lea History of Witchcraft 

179).  

The Bull of Pope Innocent VIII overturned that canon by declaring it heresy not to 

believe such flights by witches with the devil actually took place in the body. 

23 The description has almost become proverbial in medical descriptions of the 

effects of these plants. “Datura stramonium.” Book Review. Review Francaise 
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Laboratoires. Vol. 2002. Issue 340. February 2002. Page 23. My translation is from the 

French.  

24 See, for example, recollections of trips under the headings “Datura,” 

“Mandrake,” and “Belladonna” in the Erowid Experience Vaults at  

http://www.erowid.org/experiences/exp_list.shtml. 

25 The word is found in Chaucer’s The Canterbury Tales, “The Reeve’s Tale,” 

line 241. 

26 Bausor, S.C. “Datura.” Encyclopedia Americana Online. July 27, 2005. 

http://ea-ada.grolier.com.dax.lib.unf.edu/cgi-bin/article?assetid=0119870-00

26 La Barre’s The Ghost Dance uncovers shamanic experience behind all 

organized religion; In The Sacred Mushroom and the Cross, Allegro eruditely traces the 

use of the amanita muscaria or fly agaric mushroom to the beginnings of Christianity, and 

Gordon Wasson, in his indispensible and scholary work Soma, Divine Mushroom of 

Immortality, identifies the transcendent drink Soma of the Rig Veda to the fly agaric, the 

white-bespeckled bright-red mushroom of fairy tale lore. 

27 La Barre’s The Ghost Dance uncovers shamanic experience behind all 

organized religion; In The Sacred Mushroom and the Cross, Allegro eruditely traces the 

use of the amanita muscaria or fly agaric mushroom to the beginnings of Christianity, and 

Gordon Wasson, in his indispensible and scholary work Soma, Divine Mushroom of 

Immortality, identifies the transcendent drink Soma of the Rig Veda to the fly agaric, the 

white-bespeckled bright-red mushroom of fairy tale lore. 

 

http://www.erowid.org/experiences/exp_list.shtml
http://ea-ada.grolier.com.dax.lib.unf.edu/cgi-bin/article?assetid=0119870-00
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28 Mather is using the language of the King James Verison.  

29 Cotton Mather tells a very similar story of Mehetabel Warner in the “Second 

Paradise” of his “Triparadisus.” See Reiner Smolinski’s The Threefold Paradise of 

Cotton Mather (116-17). 
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Note on the Text 

 

The text of The Wonders of the Invisible World reproduced in this dissertation is 

that of the first Boston edition, an octavo volume of 208 pages. It is the edition over 

which Mather would have had the most control. The first Boston edition carried two 

imprints. Other than minor differences at the bottom of their title pages, these two Boston 

imprints are identical. Because it afforded the best copy for my transcription, I used the 

imprint containing the words at the bottom of the title page, “Printed by Benj. Harris for 

Sam. Phillips.”  This imprint is listed in Thomas J. Holmes’ bibliography of the works of 

Cotton Mather as No. 454-A1. I worked with a microfilm photocopy of this imprint from 

University Microfilms International and a digital copy made from the microfilm negative 

from ProQuest’s Early English Books Online series.  For the first and third London 

editions I used photocopies of microfilm from University Microfilms International, along 

with digital copies the microfilm negative of the first and third London editions from 

ProQuest’s Early English Books Online. The second London edition is not available on 

microfilm, so I collated this text from an original copy of the second edition located at 

The University of Miami. In my editing of Mather’s text, I use as guides the editorial 

objectives and procedures outlined by Kenneth B. Murdock in his edition of Books 1 and 

2 of Magnalia Christi Americana, Winton U. Solberg’s edition of The Christian 

Philosopher, and Reiner Smolinski in his edition of Mather’s “Triparaisus” (see 

bibliography).  
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In Cotton Mather’s lifetime Wonders of the Invisible World was published in one 

Boston and in three London editions. The second and third London editions were 

abridgments of the first edition. The title pages of all editions carry the date 1693, though 

both first editions were published late in 1692. Only the first London edition has the 

complete text of the first Boston edition, except for the title page, which is altered for the 

London audience. I have collated all four editions and reproduced their title pages in 

facsimile so the reader may reconstruct the content of the three London editions to 

determine what those reading the first, second, and third London editions would have 

seen. 

Cotton Mather used capital letters and italics for emphasis, for quotations, and for 

foreign words and phrases. He used black letter font for running heads and occasionally 

to emphasize words within a text. I have reproduced Mather’s use of capitalization, 

italicization, and black letter from the first Boston edition. The size and type of fonts 

follow the first edition as closely as possible. I have noted the distribution of the running 

heads in an appendix entitled “Textual Notes.” I have replaced the long “s” with a 

modern “s” throughout. When a hyphenated word in the first Boston Edition occurs at the 

end of a line, I place the hyphen in square brackets: [-]. 

I have indicated emendations by page and line number of this edition in an 

appendix entitled “Emendations.” I have followed the original pagination of the Boston 

edition by inserting it into square brackets. In collating these texts, I have indicated where 

sections of subsequent editions begin and end in relation to the first Boston edition. I note 

these places in the text with symbols to the left of the first word that corresponds to 
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beginning of the text in the London edition, and to right of the last word that corresponds 

with the end of that section in the London edition. I note these places in the text with the 

following symbols in parenthetical brackets:  

{FLB} = First London edition begins 

{FLE} = First London edition ends 

{SLB} = Second London Edition Begins 

{SLE} =Second London Edition Ends 

{TLB} = Third London Edition begins 

{TLE} = Third London Edition ends 

Where the first, second, or third London editions all begin or end in the same 

place in the text, I note it by combining abbreviations for the London editions. For 

example: {FSTLB} = The first, second, and third London editions begin.  

{STLE} = The second and third London editions end. 

I record the page and line number of these instances in my edition in an appendix 

entitled “Notes on the London Editions.” Since these insertions will be infrequent, my 

hope is they will be unobtrusive. My procedure in this edition is to collate words only. I 

do not attempt to collate incidental variations between the editions like capitalization, 

italicization, punctuation, changes in font, or hyphenation. For these incidentals I follow 

the Boston edition faithfully. 
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The Wonders of the Invisible World.1  

O B S E R V A T I O N S 
As well Historical as Theological, upon the NATURE, the 

NUMBER, and the OPERATIONS of the 

D E V I L S. 
Accompany’d with, 

I. Some  Accounts of  the  Grievous  Molestations, by  DÆ- 
MONS    and     WITCHCRAFTS ,    which    have    lately 
Annoy’d  the  Countrey;  and  the  Trials of  some  eminent 
Malefactors Executed  upon occasion thereof:  with several 
Remarkable Curiosities therein occurring. 
 
II. Some Counsils, Directing a due Improvement of the ter- 
rible   things,  lately  done,  by   the  Unusual  &  Amazing  
Range  of   EVIL SPIRITS,  in   Our   Neighbourhood :  &  
the   methods   to  prevent  the  Wrongs  which  those   Evil 
Angels  may intend  against  all  sorts  of people  among us;  
especially  in Accusations  of  the  Innocent. 
 
III.  Some   Conjectures   upon   the   great  EVENTS,   likely 
 to    befall ,  the   WORLD   in   General,   and    NEW- EN- 
GLAND   in   particular;  as  also   upon  the   Advances   of 
the TIME, when  we  shall see  BETTER  DAYES. 

 
IV. A  short  Narrative  of a  late  Outrage  committed by  a 
knot  of  WITCHES  in   Swedeland,  very   much  Resem- 
bling and  so  far Explaining, That  under  which  our  parts 
of America have laboured! 

 
V. THE DEVIL DISCOVERED; In  a  Brief Discourse upon 
those TEMPTATIONS,which are the more Ordinary Devices 
of the Wicked One. 

 
__________________________________________________ 

By Cotton Mather. 
Boston Printed by Benj. Harris for Sam. Phillips.  1693. 
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[ii] 

PUblished by the Special 

 Command of His EX- 

CELLENCY, the Go- 

vernour2 of the Province of 

 the Massachusetts-Bay in 

New-England. 

********************************************************** 

[iii] {FSTLB} 

The Author’s Defence 

‘Tis, as I Remember, the Learned Scribonius,3 who Reports that One of his 

Acquaintance, devoutly making his Prayers on the behalf of a Person molested by Evil 

Spirits, received from those Evil Spirits an horrible Blow over the Face:4 And I may my 

self Expect not few or small Buffetings from Evil Spirits, for the Endeavours wherewith I 

am now going to Encounter them. I am far from Insensible, that at this Extraordinary 

Time of the Devils Coming down in Great Wrath  upon us, 5 there are too many Tongues 

and Hearts thereby Set on Fire of Hell; 6 that the various Opinions about the Witchcrafts 

which of Later Time have Troubled us, are maintained by some with so much Cloudy 

Fury, as if they could never be sufficiently Stated, unless written in the Liquor wherewith 

Witches use to write their Covenants; 7 and that he who becomes an Author at such a 

Time, had need be, Fenced with Iron, and the Staff of a Spear.8 The unaccountable 

Frowardness, Asperity, Untreatableness,9 and Inconsistency of many persons, every Day 
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gives a Visible Exposition of that passage, An Evil Spirit from the Lord came upon 

Saul;10 and Illustration of that Story, There met him two Possessed with Devils, exceeding 

Fierce, so that no man might pass by that way.11 To send [iv] abroad a Book, among such 

Readers were a very unadvised Thing if a Man had not such Reasons to give as I can 

bring, for such an Undertaking. Briefly, I hope it cannot be said, They are all so: No, I 

hope the Body of this People, are yet in such a Temper, as to be capable of Applying their 

Thoughts, to make a Right Use,12 of the Stupendious and prodigious Things that are 

happening among us: And because I was concern’d, when I saw that no Abler Hand 

Emitted any Essays to Engage the Minds of this People in such Holy, Pious, Fruitful 

Improvements, as God would have to be made of His Amazing Dispensations now upon 

us, THEREFORE it is that One of the Least among13 the Children of New-England, has 

here done, what is done. None, but, the Father who sees in Secret,14 knows the Heart- 

breaking Exercises, wherewith I have Composed what is now going to be Exposed; Lest I 

should in any One Thing,15 miss of Doing my Designed Service for His Glory, and for 

His People; but I am now somewhat comfortably Assured of His favourable Acceptance; 

and, I will not Fear; what can a Satan do unto me!16

Having Performed, Something of what God Required, in labouring to suit His 

Words unto His Works,17 at this Day among us, and therewithal handled a Theme that has 

been sometimes counted not unworthy the Pen, even of a King,18 it will easily be 

perceived, that some subordinate Ends have been considered in these Endeavours.  

[v] I have indeed set my self to Countermine the whole PLOT of the Devil, 

against New-England, in every Branch of it, as far as one of my Darkness, can 
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comprehend such a Work of Darkness.19 I may add, that I have herein also aimed at the 

Information and Satisfaction of Good men in another Countrey, a Thousand Leagues off, 

where I have, it may be, More, or however, more Considerable, Friends, than in My 

Own;20 And I do what I can to have that Countrey, now, as well as alwayes, in the best 

Terms with My Own. But while I am doing these things, I have been driven a little to do 

something likewise for My self; I mean, by taking off the false Reports, and hard 

Censures about My Opinion in these matters, the Parter’s Portion,21 which my pursuit of 

Peace, has procured me among the Keen.22 My hitherto Unvaried Thoughts are here 

Published; and, I believe, they will be owned by most, of the Ministers of God in these 

Colonies: nor can amends be well made me, for the wrong done me, by other sorts of 

Representations. 

In fine, For the Dogmatical part of my Discourse, I want no Defence; for the 

Historical part of it, I have a very Great One. The Lieutenant-Governour of New-

England,23 having perused it, has done me the Honour of giving me a Shield, under the 

Umbrage whereof I now dare to walk Abroad. 

[vi] 

 “Reverend and Dear Sir, 

YOU Very much Gratify’d me, as well as put a kind Respect upon me, when you 

put into my hands. Your Elaborate and most seasonable Discourse, entituled, The 

Wonders of The Invisible World. And having now Perused so fruitful and happy a 

Composure, upon such a Subject at this Juncture of Time, and considering the Place that I 

Hold in the Court of Oyer and Terminer,24 still Labouring and proceeding in the Trial of 
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the persons Accused and Convicted for Witchcraft, I find that I am more nearly and 

highly concerned than as a meer Ordinary Reader, to Express my Obligation and 

Thankfulness to you, for so great pains; and cannot but hold my self many ways bound, 

even to the utmost of what is proper for me, in my present Publick Capacity, to declare 

my Singular Approbation thereof. Such is Your Design, most plainly expressed 

throughout the whole; such Your Zeal for God; Your Enmity to Satan and his Kingdom; 

Your Faithfulness and Compassion to this poor people; Such the Vigour, but yet great 

Temper of your Spirit; Such your Instruction and Counsel; your CARE OF TRUTH; 

Your Wisdom and Dexterity in allaying and moderating, that among us, which needs it;25 

Such Your clear Discerning of Divine Providences and Periods, now running on apace 

towards their Glorious Issues in the World; and finally, Such your Good News of, The 

Shortness of the Devils Time; That all Good Men must needs [vii] Desire the making of 

this your Discourse, Publick to the World; and will greatly Rejoyce that the Spirit of the 

Lord has thus Enabled you to Lift up a Standard against the Infernal Enemy, that hath 

been Coming in like a Flood upon us. I do therefore make it my particular and Earnest 

Request unto you, that as soon as may be, you will Commit the same unto the PRESS 

accordingly. 

 I am, 

Your Assured Friend, 

William Stoughton.” 
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I Live by Neighbours, that force me to produce these Undeserved Lines. But now, as 

when Mr. Wilson,26 beholding a great Muster of Souldiers, had it by a Gentleman then 

present, said unto him, Sir, I’l Tell you a great Thing; here is a mighty Body of People; 

and there is not SEVEN of them all but what Loves Mr. Wilson; that Gracious Man 

presently & pleasantly Reply’d, Sir, I’ll tell you as good a thing as that; here is a mighty 

Body of People; and there is not so much as ONE among them all, but Mr. Wilson Loves 

him. Somewhat so; ‘Tis possible that among, this Body of People, there may be few, that 

Love the Writer of this Book; but, give me leave to boast so far, there is not one among 

all this Body of People, whom this Mather would not Study to Serve, as well as to Love. 

With such a Spirit of Love, is the Book now before us written; I appeal to all this World; 

and if this World, will deny me the Right of acknowledging so much, I Appeal to the 

Other, that it is, Not written with an Evil Spirit: for which cause, I shall not wonder if 

Evil Spirits, be Exasperat’d by what is Written, as the Sadducees doubtless were with 

what was Discoursed in the Days of our Saviour. 27  I only Demand the Justice, that 

others Read it, with the same Spirit wherewith I writ it.28
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[viii] 

Enchantments 

Encountered. 

S1.  It was as long ago, as the year 1637. that a Faithful Minister of the Church of 

England, whose Name was Mr. Edward Symons,29 did in a Sermon afterwards Printed, 

thus Express himselfe; “At New-England now the Sun of Comfort begins to appear, and 

the Glorious Day-Star to show it self; --- Sed Venient Annis Sæcula Seris,30 there will 

come Times, in after-ages when the Clouds will over-shadow31 and darken the Sky32 

there. Many now promise to themselves nothing but successive Happiness there, which 

for a Time through Gods Mercy they may Enjoy; and I Pray God, they may a Long Time; 

but in this World there is no Happiness perpetual.”33 An Observation, Or, I had almost 

said, an Inspiration, very dismally now verify’d upon us! It has been affirm’d by some 

who best knew New-England, That the World will do New-England a great piece of 

Injustice, if it acknowledge not a measure of Religion, Loyalty, Honesty and Industry, in 

the people there, beyond what is to be found with any other people for the Number of 

them.34 When I did a few years ago, publish a Book, which mentioned a few Memorable 

Witchcrafts,35 committed in this Country; the [ix] Excellent Baxter36 graced the Second 

Edition of that Book, with a kind Preface, wherein he sees cause to say, If any are 

Scandalized, that New-England, a place of as serious Piety, as any I can hear of, under 

Heaven, should be Troubled so much with Witches, I think, tis no Wonder: Where will the 

Devil show most Malice, but where he is Hated, and Hateth Most;37 And I hope, the 
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Country will still deserve and answer, the Charity so Expressed by that Reverend man of 

God! Whosoever travels over this Wilderness, will see it richly bespangled with 

Evangelical Churches, whose Pastors are Holy, Able, & Painful Overseers of their 

Flocks, Lively Preachers, and Vertuous Livers; and such as in their Several Neighbourly 

Aβociations, have had their Meetings whereat Ecclesiastical matters of common 

Concernment are Considered: Churches, whose Communicants have been seriously 

Examined about their Experiences of Regeneration, as well as about their Knowledge, 

and Beleef and Blameless Conversation, before their Admission to the Sacred 

Communion; although others of less but Hopeful Attainments in Christianity are not 

ordinarily deny’d Baptism for themselves and theirs; Churches, which are Shy of using 

any thing in the Worship of God, for which they cannot see a Warrant of God; but with 

whom yet the Names of Congregational, Presbyterian, Episcopalian, or, 

Antipædobaptist,38 are swallowed up in that of, Christian; Persons of all those 

Perswasions being actually taken into our Fellowship, when Visible Godliness has 

Recommended them: Churches, which usually do within themselves manage their own 

Discipline, under the Conduct of their Elders; but yet call in the help of Synods upon 

Emergencies, or Aggrievances: Churches, Lastly, wherein Multitudes are growing Ripe 

for Heaven every Day; and as fast as these are ta- [x] ken off, others are daily Rising up. 

And by the presence and power of the Divine Institutions thus mentained in the Country, 

we are still so Happy, that, I suppose, there is no Land in the Universe more free from the 

Debauching, and the Debasing Vices of Ungodliness. The Body of the People are hitherto 

so disposed, that Swearing, Sabbath-breaking, Whoring, Drunkennes, and the like, do not 
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make a Gentleman, but a Monster, or a Goblin,39 in the Vulgar Estimation. All this 

notwithstanding, we must humbly Confess to our God, that we are miserably 

Degenerated from the First Love,40 of our Predecessors; however we boast our selves a 

little, when Men would go to trample upon us, and we venture to say, Whereinsoever any 

is bold (we speak foolishly) we are bold also.41 The first Planters of these Colonies were 

a Chosen Generation42 of men, who were first so Pure, as to disrelish many things which 

they thought wanted Reformation else where; and yet withal so Peaceable, that they 

Embraced a Voluntary Exile in a Squalid, horrid, American Desart, rather than to Live in 

Contentions with their Brethren. Those Good men imagined that they should Leave their 

Posterity, in a place, where they should never see the Inroads of Profanity, or 

Superstition; and a famous Person returning hence could in a Sermon before the 

Parliament, profess, I have now been seven years in a Country, where I never saw one 

man drunk, or heard one Oath sworn, or beheld one Beggar in the Streets, all the 

while.43

Such great persons as Budæus and others, who mistook Sir. Thomas Mores UTOPIA, for 

a Country really Existent, and stirr’d up some Divines Charitably to undertake a Voyage 

thither, might now have certainly found a Truth in their Mistake; 44 New-England was a 

true Utopia. But alas, the Children, and Servants of those Old [xi] Planters, must needs 

afford many, Degenerate Plants, and there is now Risen up a Number of people, 

otherwise Inclined than our Joshua’s and the Elders that outlived them. Those two things, 

our Holy Progenitors, and our Happy Advantages, make Omissions of Duty, and such 

Spiritual Disorders as the whole World abroad is overwhelmed with, to be as Provoking 
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in us, as the most flagitious wickedness Committed in other places; and the Ministers of 

God are accordingly severe in their Testimonies. But in Short, Those Interests of the 

Gospel, which were the Errand of our Fathers into these Ends of the Earth, have been too 

much Neglected and Postponed, and the Attainments of an hand-some Education, have 

been too much undervalued, by Multitudes, that have not fallen into Exorbitancies of 

Wickedness; and some, especially of our Young ones, when they have got abroad from 

under the Restraints here laid upon them, have become extravagantly and abominably 

Vicious. Hence t[i]s, that the Happiness of New-England, has been, but for a Time,45 as it 

was foretold, and not for a Long Time, as ha’s been desir’d for us. A Variety of Calamity 

ha’s long follow’d this Plantation; and we have all Reason imaginable to ascribe it unto 

the Rebuke of Heaven upon us for our manifold Apostasies; we make no Right use of our 

Disasters, if we do not, Remember whence we are fallen, and Repent, and Do the first 

works.46 But yet our Afflictions may come under a further Consideration with us: there is 

further cause of our Afflictions, whose Due must be Given him. 

 

 S. II. The New-Englanders, are a People of God settled in those, which were once 

the Devils Territories;47 and it may easily be supposed that the Devil was Exceedingly 

[xii] disturbed, when he perceived such a people here accomplishing the Promise of old 

made unto our Blessed Jesus That He should have the Utmost parts of the Earth for His 

Poβession.48 There was not a greater Uproar among the Ephesians, when the Gospel was 

first brought among them then there was among, The Powers of the Air (after whom those 

Ephesians walked) 49 when first the Silver Trumpets50 of the Gospel here made the Joyful 
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Sound.51 The Devil thus Irritated, immediately try’d all sorts of Methods to overturn this 

poor Plantation: and so much of the Church as was Fled into this Wilderness, 

immediately found, The Serpent cast out of his Mouth, a Flood for the carrying of it 

away.52  I believe, that never were more Satanical Devices used for the Unsetling of any 

People under the Sun, than what have been Employ’d for the Extirpation of the Vine53 

which God has here Planted, Casting out the Heathen and Preparing a Room before it, 

and causing it to take deep Root, and fill the Land; so that it sent its Boughs unto the 

Attlantic Sea Eastward, and its Branches unto the Connecticut River Westward, and the 

Hills were covered with the Shadow thereof.54 But, All those Attempts of Hell, have 

hitherto been Abortive, many an Ebenezer 55 has been Erected unto the Praise of God, by 

His Poor People here; and, Having obtained Help from God, we continue to this Day.56 

Wherefore the Devil is now making one Attempt more upon us; an Attempt more 

Difficult, more Surprizing, more snarl’d with unintelligible Circumstances than any that 

we have hitherto Encountred; and [check text] Attempt so Critical, that if we get well 

through, we shall soon Enjoy Halcyon Days with all the Vultures of Hell,57 Trodden 

under our Feet.58 He has wanted his Incarnate Legions,59 to Persecute us, as the People 

of God, have in the other Hemisphere been Persecuted: he has therefore drawn forth his 

more Spiritual ones to make an Attacque upon us. We have been ad- [xiii] vised, by some 

Credible Christians yet alive, that a Malefactor, accused of Witchcraft as well as Murder, 

and Executed in this place more than Forty Years ago, did then give Notice, of, An 

Horrible PLOT against the Country, by WITCHCRAFT, and a Foundation of 

WITCHCRAFT then Laid, which if it were not seasonably Discovered, would probably 
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Blow up, and pull down all the Churches in the Country. 60 And we have now with 

Horror seen the Discovery of such a Witchcraft! An Army of Devils is horribly broke in, 

upon the place which is the Center and after a sort, the First-born of our English 

Settlements:61 and the Houses of the Good People there, are fill’d with the doleful 

Shrieks of their Children and Servants, Tormented by Invisible Hands, with Tortures 

altogether preternatural.62 After the Mischiefs there Endeavoured, and since in part 

Conquered, the terrible Plague, of, Evil Angels,63 hath made its progress into some other 

places, where other persons have been in like manner Diabolically handled. These our 

poor Afflicted Neighbours, quickly after they become Infected and Infested64 with these 

Dæmons, arrive to a Capacity of Discerning those which they conceive the Shapes of 

their Troublers; and not withstanding the Great and Just Suspicion, that the Dæmons 

might Impose the Shapes of Innocent Persons in their Spectral Exhibitions upon the 

Sufferers, (which may perhaps prove no small part of the Witch-Plot in the issue) yet 

many of the persons thus Represented, being Examined, several of them have been 

Convicted of a very Damnable Witchcraft:65 yea, more than One Twenty have Confeβed, 

that they have Signed unto a Book, which the Devil show’d them, and Engaged in his 

Hellish Design of Bewitching, and Ruining our Land. We know not, at least I know not, 

how far the Delusions of Satan may be Interwoven into some Circumstances of the 

Confessions; but [xiv] one would think, all the Rules of Understanding Humane Affayrs 

are at an end, if after so many most Voluntry Harmonious Confessions, made by 

Intelligent persons of all Ages, in sundry Towns, at several Times, we must not Believe 

the main strokes wherein those Confessions all agree: especially when we have a 
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thousand preternatural Things every day before our eyes, wherein the Confeβors do 

acknowledge their Concernment, and give Demonstration of their being so Concerned.66 

If the Devils now can strike the minds of men, with any Poisons of so fine a Composition 

and Operation, that scores of Innocent People shall Unite, in Confessions of a Crime, 

which we see actually committed, it is a thing prodigious, beyond the Wonders of the 

former Ages, and it threatens no less than a sort of a Dissolution upon the World. Now, 

by these Confessions ‘tis Agreed, That the Devil has made a dreadful Knot of Witches in 

the Country, and by the help of Witches has dreadfully Encreased that Knot:67 That these 

witches have driven a Trade of Commissioning their Confederate Spirits,68 to do all sorts 

of Mischiefs to the Neighbours, whereupon there have Ensued such Mischievous 

consequences upon the Bodies, and Estates of the Neighbourhood, as could not otherwise 

be accounted for: yea, That at prodigious Witch-Meetings, the Wretches have proceeded 

so far, as to Concert and Consult the Methods of Rooting out the Christian Religion from 

this Country, and setting up instead of it, perhaps a more gross Diabolism, than ever the 

World saw before.69 And yet it will be a thing a little short of Miracle, if in so spread a 

Business, as this, the Devil should not get in some of his Juggles, to confound the 

Discovery of all the rest.70

 

S. 3. Doubtless, the Thoughts of many will re-[xv] ceive a Great Scandal against New-

England, from the Number of Persons that have been Accused, or Suspected, for 

Witchcraft, in this Country: But it were easy to offer many things, that may Answer and 

Abate the Scandal. If the Holy God should any where permit the Devils to hook two or 
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three wicked Scholars, into Witchcraft, and then by their Assistance to Range with their 

Poisonous Insinuations, among Ignorant, Envious, Discontented People, till they have 

cunningly decoy’d them into some sudden Act, whereby the Toyls of Hell shall be 

perhaps inextricably cast over them: what Country in the World, would not afford 

Witches numerous to a Prodigy?71 Accordingly, The Kingdoms of Sweeden, Denmark, 

Scotland, yea, and England it self, as well as the Province of New-England, have had 

their Storms of Witchcrafts breaking upon them, which have made most Lamentable 

Devastations: which also I wish, may be, The Last.72 And it is not uneasy to be imagined, 

That God ha’s not brought out all the Witchcrafts in many other Lands, with such a 

speedy, dreadful, destroying Jealousy, as burns forth upon such High Treasons commited 

here in, A Land of Uprightness: Transgressors, may more quickly here, than else where 

become a prey to the Vengeance of Him, Who ha’s Eyes like a Flame of Fire, and, who 

walks in the midst of the Golden Candlesticks.73  Moreover, There are many parts of the 

World, who if they do upon this Occasion insult over this People of God, need only to be 

told the Story of what happened at Loim, in the Duchy of Gulic, where, a Popish Curate, 

having ineffectually try’d many Charms, to Eject the Devil out of a Damsel there 

possessed, he Passionately bid the Devil come out of her, into himself; but the Devil 

answered him Quid mihi Opus est eum tentare, quem Novissimo Die, [xvi] Jure Optimo 

sum Posseßurus? that is, What need meddle with one, whom I am sure to have and hold 

at the Last Day, as my own forever!74 {STLE} 
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 But besides all this, give me Leave to add; it is 

to be hoped, That among the persons represented by the Spectres which now afflict our 

Neighbours, there will be found some that never explicitly contracted with any of the Evil 

Angels. The Witches have not only intimated but some of them acknowledged, That they 

have plotted the Representations of Innocent Persons, to cover and shelter themselves in 

their Witchcrafts;75 now, altho’ our good God has hitherto generally preserved us, from 

the Abuse therein Design’d by the Devils for us, yet who of us can Exactly State, How 

far our God may for our Chastisement permit the Devil to proceed in such an Abuse? It 

was the Result of a Discourse, lately held at a Meeting of some very Pious and Learned, 

Ministers among us, That the Devils may sometimes have a permission to Represent an 

Innocent Person, as Tormenting such as are under Diabolical Molestations:76 But that 

such Things are Rare and Extraordinary, especially, when such Matters come before 

Civil Judicature. The Opinion Expressed with so much Caution and Judgment, seems to 

be the prevailing Sense of many others; who are men Eminently Cautious and Judicious; 

and have both Argument and History to Countenance them in it. It is Rare and 

Extraordinary, for an Honest Naboth to have his Life it self Sworn away, by two 

Children of Belial,77 and yet no Infringement hereby made on the Rectoral78 

Righteousness of our Eternal Soveraign, whose Judgments are a Great Deep,79 and who 

gives none Account of His matters.80 Thus, although, the Appearance of Innocent 

Persons, in Spectral Exhibitions afflicting the Neighbourhood, be a thing Rare and 

Extraordinary; yet who can be sure, that the great Belial81 of Hell must needs be [xvii] 

alwayes Yoked up, from this Piece of Mischief? The best man that ever lived has been 
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called a Witch:82 and why may not this too usual and unhappy Symptom of, A Witch, 

even a Spectral Representation, befall a person that shall be none of the worst? Is it not 

possible? the Laplanders will tell us ‘tis possible: for Persons to be unwittingly attended 

with officious Dæmons, bequeathed unto them, and impos’d upon them, by Relations that 

have been Witches.83 Quære, also, Whether at a Time, when the Devils with his Witches 

are engag’d in an actual War upon a people, some certain steps of ours, in such a War, 

may not be follow’d with our appearing so and so for a while among them in the Visions 

of our afflicted Forlorns!84 And, Who can certainly say, what other Degrees, & Methods 

of sinning, besides that of a Diabolical Compact,85 may give the Devils advantage, to act 

in the Shape of them that have miscarried? Besides what may happen for a while, to try 

the Patience of the Virtuous. May not some that have been ready upon feeble grounds 

uncharitably to Censure and Reproach other people, be punished for it by Spectres for a 

while exposing them to Censure and Reproach? And furthermore, I pray, that it may be 

considered, Whether a World of Magical Tricks often used in the World, may not 

insensibly oblige Devils to wait upon the Superstitious Users of them.86 A Witty Writer 

against Sadducism has this Observation, That persons, who never made any Express 

Contract with Apostate Spirits, yet may Act strange Things by Diabolick Aids, which 

they procure by the use of those wicked Forms and Arts, that the Devil first Imparted 

unto his Confederates. And he adds, We know not, but the Laws of the Dark Kingdom, 

may Enjoyn a particular Attendence upon all those that practice their Mysteries, whether 

they know them to be theirs or no. 87  Some of them that have been Cry’d out upon as 

Employing [xviii] Evil Spirits to Hurt our Land, have been known to be most bloody 
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Fortune-Tellers; and some of them have Confessed, That when they told Fortunes, they 

would pretend the Rules of Chiromancy88 and the like Ignorant Sciences, but indeed, they 

had no Rule (they said) but this, The Things were then Darted into their Minds. Darted! 

Ye Wretches; By whom, I pray. Surely, by none but the Devils; who, tho’ perhaps they 

did not exactly Foreknow all the thus Predicted Contingencies; yet having once Foretold 

them, they stood bound in Honour now, to use their Interest, which alas, in This World, is 

very great, for the Accomplishment of their own Predictions.89 There are others, that 

have used most wicked Sorceries to gratify their unlawful Curiosities, or to prevent 

Inconveniences in Man and Beast;90 Sorceries; which I will not Name, lest I should by 

Naming, Teach them.91 Now, some Devil is evermore Invited into the Service of the 

Person that shall practice these Witchcrafts; and if they have gone on Impenitently in 

these Communions with any Devil, the Devil may perhaps become a last a Familiar to 

them, and so assume their Livery, that they cannot shake him off in any way, but that 

One, which I would most heartily prescribe unto them, Namely, That of a deep and long 

Repentance.92 Should these Impieties, have been committed in such a place as New-

England, for my part I should not wonder, if when Devils are Exposing the Groβer 

Witches among us, God permit them, to bring in these Leβer ones with the rest, for their 

perpetual Humiliation. In the Issue therefore, may it not be found, that New-England is 

not so Stock’d with Rattle Snakes, as was imagined?93

S 4. But I do not believe, that the progress of Witchcraft among us, is all the Plot, 

which the Devil is managing in the Witchcraft now upon us. It is judg’d, That [xviv] the 

Devil Rais’d the Storm, whereof we read in the Eighth Chapter of Matthew, on purpose 
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to oversett the little Vessel, wherein the Disciples of Our Lord, were Embarqued with 

Him. And it may be fear’d, that in the Horrible Tempest, which is now upon ourselves, 

the design of the Devil is to sink that Happy settlement of Government, wherewith 

Almighty, God, has graciously enclined their Majesties to favour us. We are blessed with 

with a GOVERNOUR,94 than whom no man can be more willing to serve their Majesties 

or this their Province: He is continually venturing his All to do it: and were not the 

Interests of His Prince, dearer to him, than his own, he could not but soon be weary of the 

Helm whereat he sits. We are under the Influence of a LIEVTENANT GOVERNOUR,95 

who not only by being admirably accomplished both with Natural and Acquired 

Endowments, is fitted for the Service of Their Majesties, but also with an unspotted 

Fidelity, applys himself to that Service. Our COUNCELLOURS, are some of our most 

Eminent persons, and as Loyal Subjects to the Crown, as hearty lovers of their Countrey. 

Our Constitution also is attended with singular Priviledges; All which Things are by the 

Devil exceedingly Envy’d unto us. And the Devil will doubtless take this occasion, for 

the Raising of such complaints and clamours, as may be of pernicious consequence, unto 

some part of our present Settlement, if he can so far Impose. But that which most of all 

Threatens us, in our present Circumstances, is the Misunderstanding, and so the 

Animosity, whereinto the Witchcraft now Raging, has Enchanted us. The Embroiling, 

first, of our Spirits, and then of our Affayrs, is evidently, as considerable a Branch of the 

Hellish Intreague, which now vexes us, as any one Thing whatever. The Devil has made 

us like a Troubled Sea; and the Mire and Mud, begins now also to heave up apace. Even, 

Good and Wise Men, [xx] suffer themselves to fall into their Paroxysms; and the Shake 
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which the Devil is now giving us, fetches up the Dirt which before lay still, at the Bottom 

of our sinful Hearts. If we allow the Mad Dogs of Hell to poison us by Biting us,96 we 

shall imagine that we see nothing but such Things about us, and like such Things fly upon 

all that we see. Were it not for what is IN US, for my part, I should not fear a “Thousand 

Legions of Devils; ‘tis by our Quarrels that we spoil our Prayers; and if our Humble, 

Zealous, and United, Prayers, are once Hindred, alas, the Philistines of Hell have cut our 

Locks for us; they will then blind us, mock us, ruine us. In Truth, I cannot altogether 

blame it, If people are a little Transported, when they conceive all the Secular Interests of 

Themselves and their Families, at the Stake; and yet, at the sight of these Heart-Burnings, 

I cannot forbear the Exclamation of the Sweet-spirited Austin, in his Pacificatory Epistle, 

to Jerom on his Contest with Ruffin, O misera et miseranda Condito! O Condition, truly 

miserable!97 But what shall be done to cure these Distractions? It is wonderfully 

necessary, that some Healing Attempts, be made at this time; and I must needs confess, if 

I may speak so much, like a Nazianzen,98 I am so desirous of a share in them, that if, 

Being thrown Over-board, were needful to allay the Storm, I should think, Dying, a Trifle 

to be undergone, for so great a Blessedness. 

S 5. I would most importunately in the first place, entreat every man to maintain 

an Holy Jealously over his own Soul, at this Time, and think, May not the Devil make me, 

tho’ ignorantly, & unwillingly, to be an Instrument of doing something that he would 

have to be done? For my part, I freely own my Suspicion, Lest something of 

Enchantment, have reach’d more Persons and Spirits among us, then we are well aware 

of. But then, let us more generally Agree to maintain a kind Opinion, one of another. That 
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Charity [xxi] without which, even our Giving our Bodies to be Burned, would Profit 

Nothing, uses to proceed by this Rule, It is kind, it is not easily provoked, it is thinks no 

Evil, it believes all things, hopes all things. But if we disregard this Rule, of Charity, we 

shall indeed give our Body Politic to be Burned.99 I have heard it affirmed, That in the 

Late Great Flood upon Connecticut, those Creatures which could not but have Quarrelled 

at another Time, yet now being driven together, very Agreeably stood by one another. I 

am sure we shall be worse than Bruitish, if we fly upon one another, at a Time when the 

Floods of Belial make us afraid.100 On the one Side [alas, my Pen, must thou write the 

word, Side, in the Business?] there are very worthy men, who having been call’d by God, 

when and where this Witchcraft, first Appeared upon the Stage, to Encounter it, are 

earnestly desirous to have it Sifted unto the Bottom if it. And, I pray, which of us all, that 

should live under the continual Impressions, of the Tortures, Outcries, and Havocks, 

which Devils confessedly Commissioned by Witches, make among their distressed 

Neighbours, would not have a Bias that way, beyond other men? Persons this way 

disposed, have been men eminent for Wisdome and Vertue, and men acted by a noble 

principle of conscience: Had not Conscience of Duty to God, prevailed above other 

Considerations with them, they would not for all they are worth in the world, have 

meddled in this Thorny Business! Have there been any Disputed Methods used, in 

Discovering the Works of Darkness? It may be none, but what have had great Precedents 

in other parts of the world: which may, tho’ not altogether Justify, yet much Alleviate a 

mistake in us, if there should happen to be found any such mistake, in so Dark a matter. 

They have done, what they have done, with multiply’d Addreβes to God, for his gui- 
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[xxii] dance, and have not been Insensible how much they have exposed themselves in 

what they have done. Yea, they would gladly contrive, and receive, an expedient, how the 

Shedding of Blood, might be spared, by the Recovery of Witches, not gone beyond he 

reach of Pardon[.]  And after all, They invite all Good men, in Terms to this purpose, 

Being amazed, at the Number, and Quality of those Accused, of Late, 101  we do not know, 

but Satan, by his Wiles, may have Enwrapped some Innocent persons, and therefore 

should Earnestly and Humbly desire, the most Critical Enquiry upon the place, to find 

out the Fallacy; that there may be none of the Servants of the Lord, with the Worshippers 

of Baal.102 I may also add, That whereas, if once a Witch do ingenuously confess among 

us, no more Spectres do in their Shapes after this, Trouble the Vicinage; if any Guilty 

Creatures will accordingly to so good purpose Confess their Crime to any Minister of 

God, and get out of the Snare of the Devil, as no Minister will discover such a 

Conscientious Confession, so I believe none in the Authority, will press him to Discover 

it; but Rejoyce in, A Soul sav’d from Death. On the other Side [if I must again use the 

word, Side, which yet I hope, to Live, to blot out] there are very worthy men, who are not 

a Little Dissatisfy’d at the Proceedings in the Prosecution of this Witchcraft. And why? 

Not because they would have any such Abominable Thing Defended from the Strokes of 

Impartial Justice. No, those Reverend Persons who gave in this Advice unto the 

Honourable Council, “That Presumptions, whereupon Persons may be Committed, and 

much more Convictions, whereupon Persons may be Condemned, as Guilty of 

Witchcrafts, ought certainly to be more Considerable, than barely the Accused Persons 

being represented by a Spectre, unto the Afflicted; Nor are Alterations [xxiii] made In the 
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Sufferers, by a Look or Touch of the Accused, to be esteemed an Infallible Evidence of 

Guilt; but frequently Liable to be Abused by the Devils Legerdemains: I say, Those very 

men of God, most Conscientiously Subjoined this Article to that Advice,--Nevertheless, 

we cannot but Humbly Recommend unto the Government, the Speedy and Vigorous 

Prosecution of such, as have rendred themselves Obnoxious; according to the best 

Directions given in the Laws of God, and the wholsome Statutes of the English Nation, 

for the Detection of Witchcraft.103 Only, Tis a most Commendable Cautiousness, in those 

Gracious men, to be very Shye lest the Devil get so far into our Faith, as that for the sake 

of many Truths which we find he tells us, we come at length, to believe any Lies, 

wherewith he may abuse us: whereupon, what a Desolation of Names would soon ensue, 

besides a thousand other Pernicious Consequences? and lest there should be any such 

Principles taken up, as when put into Practice must unavoidably cause the Righteous to 

Perish with the Wicked; or procure the Bloodshed of any Persons, like the Gibeonites, 

whom some Learned men suppose to be under a false Notion of Witches, by Saul 

Exterminated.104 They would have all Due steps taken for the Extinction of Witches; but 

they would fain have them to be Sure ones: nor is it from any thing, but the Real and 

Hearty Goodness of such men, that they are Loth to surmise Ill of other men, till there be 

the fullest Evidence, for the surmises. As for the Honourable Judges, that have been 

hitherto in the Commission, they are Above my Consideration: wherefore, I will only say 

thus much of them, That such of them as I have the Honour of a Personal Acquaintance 

with, are Men of an Excellent Spirit; and as at first they went about the work for which 

they were Commission’d, [xxiv] with a very great Aversion, so they have still been under 
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Heart-breaking Sollicitudes, how they might therein best serve, both God and Man. In 

fine, Have there been Faults on any Side fallen into? Surely, They have at worst been but 

the Faults of a well-meaning Ignorance. On every Side then, Why should not we 

Endeavour with Amicable Correspondencies, to help one another out of the Snares, 

wherein the Devil would Involve us? To Wrangle the Devil, out of the Country, will be 

truly a New Experiment! Alas, we are not Aware of the Devil, if we do not think, that he 

aims at Enflaming us one against another; & shall we suffer our selves to be Devil-

Ridden? or, by any Unadviseableness, contribute unto the Widening of our Breaches? To 

say no more, There is a Published and a Credible Relation, which affirms, That very 

lately, in a part of England, where some of the Neighbourhood were Quarrelling, a 

RAVEN, from the Top of a Tree very Articulately and Unaccountably cry’d out, Read 

the Third to the Colossians, and the Fifteenth!105 Were I my self to chuse what sort of 

Bird I would be transformed into, I would say, O that I had wings like a Dove! 106 

Nevertheless, I will for once do the Office, which as it seems, Heaven sent that Raven 

upon; even to beg, That the Peace of God may Rule in our Hearts.107

 S 6  ’Tis necessary that we Unite in every Thing: but there are especially Two 

Things wherein our Union must carry us along together. We are to Unite in our 

Endeavours to Deliver our Distressed Neighbours, from the horrible Annoyances and 

Molestations with which a dreadful Witchcraft is now persecuting of them. To have an 

Hand in any thing , that may stifle or obstruct a Regular Detection of that Witchcraft, is 

what we may well with an Holy Fear, Avoid. Their Majesties good Subjects must not 

every day be Torn to pieces, by Horrid Witch- [xxv] es, and those bloody Felons, be 
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wholly left Unprosecuted. The Witchcraft is a Business, that will not be Sham’d, without 

plunging us into sore plagues and of Long Continuance.108 But then, we are to Unite in 

such Methods, for this Deliverance, as may be unquestionably Safe; Lest, The Latter End 

be worse then the Beginning.109 And here, what I shall say? I will venture to say, thus 

much; That we are Safe, when we make just as much Use of all Advice from the Invisible 

World, as God sends it for. It is a Safe Principle, That when God Almighty permits any 

Spirits from the Unseen Regions, to visit us with Surprising Informations, there is then 

something to be Enquired after; we are then to Enquire of one another, What Cause there 

is for such Things? The peculiar Government of God, over the Unbodied Intelligences, is 

a sufficient Foundation for this Principle. When there has been a Murder Committed, an 

Apparition of the slain Party Accusing of any man, altho‘ such Apparitions have oftener 

spoke True than False, is not enough to Convict the man, as Guilty of that Murder; but 

yet it is a sufficient Occasion for Magistrates to make a particular Enquiry, whether such 

a man have afforded any ground for such an Accusation. Even so, a Spectre, exactly 

Resembling such or such a person, when the Neighbourhood are Tormented by such 

Spectres, may reasonably make Magistrates Inquisitive, whether the person so 

Represented have done or said any thing that may Argue their Confederacy with Evil 

Spirits; altho’ it may be defective enough in point of Conviction; especially at a Time, 

when ’tis possible, some Over-powerful Conjurer may have got the skill of thus 

Exhibiting the Shapes of all sorts of persons, on purpose to stop the prosecution of the 

Wretches whom due Enquiries thus provoked, might have made obnoxious unto Justice. 

Quære, Whether if God would have us, to proceed any further than bare Enquiry, upon 
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what [xxvi] Reports there may come against any man, from the World of Spirits, He will 

not by His Providence at the same time have brought into our Hands, these more Evident 

& Sensible Things, whereupon, a man is to be esteemed a Criminal. But I will venture to 

say this Further; That it will be Safe, to account the Names as well as the Lives of our 

Neighbours, too considerable Things to be brought under a Judicial Process, until it be 

fund by Humane Observations, that the peace of Mankind, is thereby disturbed. We are 

Humane Creatures; and we are Safe while we say, there must be Humane Witnesses, who 

also have in the particular Act of Seeing, or Hearing, which enables them to be Witneβes, 

had no more more than Humane Assistences, that are to Turn the Scale, when Laws are to 

be Exectued. And upon this Head, I will further add; A Wise and a Just Magistrate, may 

so far give way to a common Stream of Dissatisfaction, as to forbear Acting up to the 

Heighth of his own perswasion, about, what may be judg’d Convictive, of a Crime, whose 

Nature shall be so abstruse and obscure, as to raise much Disputation. Tho’ he may not 

Do what he should Leave Undone, yet he may Leave Undone something that else he 

could Do, when the Publick Saftey, makes an Exigency. 

 

S 7. I was going to make one Venture more; that is, to offer some Safe Rules, for the 

finding out of the Witches which are at this Day our Accursed Troublers: but this were a 

Venture too Presumptous and Icarian for Me to make. I leave that unto those Excellent 

and Judicious Persons, with whom I am not worthy to be Numbred: all that I shall do, 

shall be to lay before my Readers, a brief Synopsis of what has been Written on that 
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Subject by a Triumvirate, of as Eminent Persons, as have ever handled it. I will begin 

with,  [xxvii]  

An Abstract of Mr. Perkin’s  way for the 

Discovery of Witches. 110

I.  There are Presumptions, which do at least Probably and Conjecturally note 

one to be a Witch. These, give Occasion to Examine, yet they are no Sufficient Causes of 

Conviction.  II.  If any man or woman, be notoriously defamed for a Witch; this yeelds a 

strong Suspition. Yet the Judge ought Carefully to Look, that the Report be made by Men 

of Honesty and Credit.   III.  If a Fellow Witch, or Magician, give Testimony of any 

Person to be a Witch; this indeed is not sufficient for Condemnation; but it is a fit 

Presumption, to cause a strait Examination.  IV:  If after Cursing there follow Death, or 

at least, some mischief: for Witches are wont to practice their mischievous Facts,111 by 

Cursing and Banning: This also is a sufficient matter of Examination, tho’ not of 

Conviction.  V.  If after Enmity, Quarrelling, or Threatening, a present mischief do’s 

follow; that also is a great Presumption.  VI.  If the Party suspected be the Son or 

Daughter, the man-servant or maid-servant, the Familiar Friend; near Neighbour, or old 

Companion, of a known and Convicted Witch: This may be likewise a presumption: for 

Witchcraft is an Art, that may be Learn’d, and Convey’d from man to man.112  VII.  

Some add this for a Presumption; If the party Suspected be found to have the Devils 

mark; for it is Commonly thought, when the Devil makes his Covenant with them, he 

alwayes leaves his mark behind them, whereby he knows them for his own:--- a mark, 

whereof no Evident Reason, in Nature can be given.  VIII.  Lastly, If the party Examined 
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be Unconstant, or Contrary to himself, in his Deliberate Answers, it argueth a Guilty 

Conscience, which stops the Freedom of Utterance. And yet, there are causes of 

Astonishment,113 which may befal the Good, as well as the Bad,  IX.  But then there is a 

Conviction, discovering the Witch; which must proceed from just and sufficient proofs, 

and not from bare Presumptions.  X  Scratch [xxviii] ing of the Suspected Party, and 

Recovery thereupon; with several other such weak proofs; as also, the Fleeting of the 

Suspected Party, thrown upon the Water; These proofs are so far from being sufficient, 

that some of them, are after a sort, practices of Witchcraft.  XI.  The Testimony of some 

Wizzard, tho’ offering to show the Witches face in a Glass; This I grant may be a good 

presumption, to cause a strait Examination; but a sufficient proof of Conviction, it cannot 

be. If the Devil tell the Grand-Jury, that the Person in Question, is a Witch, and offers 

withal, to confirm the same by Oath, should the Inquest Receive his Oath or Accusation 

to Condemn the man? Aβuredly No. And yet, that is as much as the Testimony of another 

Wizzard, who only by the Devils Help, Reveals the Witch.  XII.  If a man being 

dangerously Sick, and like to Dy, upon Suspicion, will take it on his Death, that such an 

one hath Bewitched him, it is an Allegation of the same Nature, which may move the 

Judge to Examine the Party,; but it is of no moment for Conviction.   XIII.  Among the 

sufficient means of Conviction, the first is, the Free and Voluntary Confession of the 

Crime, made by the Party Suspected, and Accused, after Examination. I say not, that a 

bare Confession is sufficient, but a Confession after due Examination, taken upon 

pregnant presumptions. What needs now more Witness, or further Enquiry?  XIV.   

There is a second sufficient Conviction, by the Testimony of Two Witnesses, of Good and 
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Honest Report avouching before the Magistrate upon their own Knowledge, these two 

Things: either that the Party Accused, hath made a League with the Devil, or hath done 

some known practices of Witchcraft. And, all Arguments that do Necessarily prove either 

of these, being brought by two sufficient Witnesses, are of Force, fully to Convince the 

party Suspected.  XV.  If it can be proved that the party Suspected, hath called upon the 

Devil, or desired his Help; this is a pregnant proof of a League formerly made between 

them.  XVI.  If it can be proved, that the Party hath Entertained a Familiar Spirit, and 

had Conference with [xxix] it, in the Likeness of some visible Creatures: here is Evidence 

of Witchcraft.  XVII.  If the Witneβes affirm upon Outh, that the Suspected person, hath 

done any Action, or work, which necessarily infers a Covenant made: as the he hath used 

Enchantments; Divined of things before they come to pass, and that peremptorily; Raised 

Tempests; caused the Form of a Dead Man to appear; it proveth sufficiently that he or 

she is a Witch.  This is the Substance of Mr. Perkins. Take, Next, The Summ of Mr. 

Gaules114 Judgment, about the Detection of Witches.  “I[.] Some Tokens for the Trial of 

Witches, are altogether Unwarrantable. Such are the old Paganish Sign, The Witches 

Long Eyes; The Tradition, of the Witches not weeping; The casting of the Witch into the 

Water, with Thumbs, and Toes, ty’d across. And many more such Marks, which if they 

are to know a witch by, certainly ‘tis no other witch, but the User of them.  II. There are 

some Tokens for the Trial of Witches, more probable: and yet not so certain as to afford 

Conviction. Such are, strong and long Suspicion: Suspected Ancestors: some Appearance 

of Fact: The Corpse bleeding upon the Witches Touch: The Testimony of the Party 

Bewitched: The Supposed, Witches unusual Bodily Marks; The Witches usual Cursing 
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and Banning: The Witches lewd and naughty kind of Life.  III.  Some Signs there are of a 

Witch, more certain and infallible. As, Firstly, Declining of Judicature, or Faltring, 

Faulty, Unconstant, and Contrary Answers, upon Judicial and Deliberate Examination. 

Secondly, when upon due Enquiry, into a persons Faith and Manners, there are found all 

or most of the causes, which produce Witchcraft; namely, God Forsaking, Satan invading, 

particular Sins disposing, and Lastly a Compact compleating all. Thirdly, The Witches 

free Confession, together with Full Evidence of the Fact. Confession without Fact, may 

be a meer Delusion; and [xxx] Fact without Confession may be a meer Accident.  4thly, 

The Semblable Gestures & Actions of the Suspected Witches, with the comparable 

Expressions of Affections, which in all Witches have been observ’d and found very much 

alike. Fifthly, The Testimony of the Party Bewitched, whether Pining or Dying, together 

with the joint Oaths of sufficient persons, that have seen certain prodigious Pranks or 

Feats, wrought by the Party Accused.  IV.  Among the most unhappy Circumstances, to 

Convict a Witch. One is, A Maligning and Oppugning, the Word, Work, and worship of 

God: and by any Extraordinary Sign seeking to seduce any from it. See Deut. 13. 1, 2. 

Math. 24. 24. Act. 13: 8, 10. 2 Tim. 3. 8. Do but mark well the places; & for this very 

Property (of thus Opposing and perverting) they are all there concluded arrant and 

absolute Witches. V.  It is not requisite, that so palpable Evidence of Conviction, should 

here come in, as in other more sensible matters. Tis enough, if there be but so much 

Circumstantial proof or Evidence; as the Substance, matter, and Nature of such an 

Abstruse Mystery of Iniquity will well admit. [I suppose he means, that whereas in other 

Crimes, we Look for more Direct Proofs, in this there is a greater use of Consequential 
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ones] But I could heartily wish that the Juries were Empannelled of the most Eminent 

Physicians, Lawyers, and Divines, that a Country could afford. In the mean time, tis not 

to be called a Toleration, if Witches escape, where Conviction is wanting.” To this 

purpose our Gaule. 

I will Transcribe a Little from one Author more. Tis the Judicious Bernard of 

Batcombe;115 who in his Guide to Grand-Jury men, after he ha’s mentioned several 

Things that are shrow’d Presumptions of a Witch, proceeds to such Things as are the 

Convictions of such an one. 116 And he says, “A Witch, in League with the Devil, is 

Convicted by [xxxi] these Evidences; I.  By a Witches Mark; which is upon the Baser sort 

of Witches; and this, by the Devils either Sucking or Touching of them. Tertullian says, 

“It is the Devils custome to mark his.117 And note, That this mark is Insensible, and being 

prick‘d, it will not Bleed. Sometimes, its like a Teate; sometimes but a Blewish Spot: 

sometimes a Red one; and sometimes the Flesh Sunk: but the Witches do sometimes 

cover them. II.  By the Witches Words. As when they have been heard calling on, 

speaking to, or Talking of, their Familiars; or, when they have been heard Telling of Hurt 

they have done to man or beast: Or when they have been heard Threatning of such Hurt; 

Or if they have been heard Relating their Transportations. III. By the Witches Deeds. As 

when they have been seen with their Spirits, or seen sectetly Feeding of their Imps. Or, 

when there can be found their Pictures, Poppets, and other Hellish Compositions. IV.  By 

the Witches Extasies: With the Delight whereof, Witches are so taken, that they will 

hardly conceal the same: Or, however at some time or other, they may be found in them. 

V. By one or more Fellow-Witches, Confessing their own Witchcraft, & bearing Witness 
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against others; if they can make good the Truth of their Witness, and give sufficient proof 

of it. As, that they have seen them with their Spirits; or, that they have Received Spirits 

from them; or, that they can tell, when they used Witchery-Tricks to Do Harm; or, that 

they told them what Harm they had done; or, that they can show the mark upon them; or, 

that they have been together in their Meetings; and such like. VI. By Some Witness of 

God Himself, happening upon the Execrable Curses of Witches upon themselves, Praying 

of God to show some Token, if they be Guilty. VII.  By the Witches own Confession, of 

Giving their Souls to the Devil. It is no Rare thing, for Witches to Confess. [xxxii] 

They are Considerable Things, which I have thus Recited; and yet it must be with 

Open Eyes, kept upon Open Rules, that we are to follow these things. 

S. 8. But Juries are not the only Instruments to be imploy‘d in such a Work; all 

Christians are to be concerned with daily and fervent Prayers, for the assisting of it. In 

the Days of Athanasius,118 the Devils were found unable to stand before, that Prayer, 

however then used perhaps with too much Ceremony, Let God Arise, Let his Enemies be 

Scattered, Let them also that Hate Him, flee before Him.119  

O that instead of letting our Hearts Rise against one another, our Prayers might 

Rise unto an high pitch of Importunity, for such a Rising of the Lord! Especially, Let 

them that are Suffering by Witchcraft, be sure to stay and pray, and Beseech the Lord 

thrice, even as much as ever they can, before they complain of any Neighbour for 

afflicting them[.] Let them also that are Accused of Witchcraft, set themselves to Fast and 

Pray, and to shake off the Dæmons that would like Vipers fasten upon them; and get the 

Waters of Jealousie made profitable to them. 
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And Now, O Thou Hope of, New-England, and the Savior thereof in the Time of 

Trouble; Do thou look mercifully down upon us & Rescue us, out of the Trouble which at 

this time do‘s threaten to swallow us up. Let Satan be shortly bruised under our Feet, and 

Let the Covenanted Vassals of Satan which have Traiterously brought him in upon us, be 

Glorioulsy Conquered, by thy Powerful and Gracious Presence in the midst of us. Abhor 

us not, O God, but cleanse us, but heal us, but save us, for the sake of thy Glory, 

Enwrapped in our Salvations. By thy Spirit, Lift up a Standard against our infernal 

adversaries; Let us quickly find thee making of us glad, according to the Days wherein 

we have been afflicted. Accept of all our Endeavours to glorify thee, in the Fires that are 

upon us; and among the rest, Let these my poor and weak essays, composed with what 

Tears, what Cares, what Prayers, thou only knowest, not want the Acceptance of the 

Lord.      Amen. 
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[1] 

A 

Discourse: 

On 

 The Wonders of the Invisible World 

------------------------------------------------------------------------------------------------------------ 

Uttered (in part) on Aug. 4. 1692120

------------------------------------------------------------------------------------------------------------ 

Ecclesiastical History has Reported it unto us, That a Renowned Martyr at the 

Stake, seeing the Book of THE REVELATION thrown by his no less Profane than 

Bloody Persecutors, to be Burn’d in the same Fire with himself, he cry’d out, O Beata 

Apocalypsis; quam bene meccum agitur, qui tecum Comburar! BLESSED 

REVELATION! said he; How blessed am I in this Fire, while I have Thee to bear me 

Company.121 As for our selves this Day, ‘tis a Fire of sore Affliction and Confusion, 

wherein we are Embroiled; but it is no Inconsiderable Advantage unto us, that we have 

the Company of this Glorious and Sacred Book, THE REVELATION, to assist us in our 
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Exercises. From that Book, there is one Text, which I would single out, at this Time, to 

lay before you; ‘tis that in [2]  

Rev. XII. 12. 

Wo to the Inhabiters of the Earth, and of the Sea; for the Devil is come down unto you,  

having great Wrath; because he knoweth, that he hath but a short time.122

------------------------------------------------------------------------------------------------------------ 

THE Text is like the Cloudy and Fiery Pillar, vouchsafed unto Israel, in the 

Wilderness of old;123 there is a very dark side of it, in the Intimation, that, The Devil is 

come down having great Wrath; but it has also a bright side, when it assures us, that, He 

has but a short time; Unto the Contemplation of both, I do this Day Invite you. 

We have in our Hands a Letter from our Ascended Lord in Heaven, to Advise us 

of his being still alive, and of his Purpose e’re long, to give us a Visit, wherein we shall 

see our Living Redeemer, stand at the latter day upon the Earth.124 ‘Tis the last Advice 

that we have had from Heaven, for now sixteen Hundred years; and the scope of it, is, to 

represent how the Lord Jesus Christ, having begun to set up his Kingdom in the World, 

by the Preaching of the Gospel, he would from time to time utterly break to pieces all 

Powers that should make Head against it, until, The Kingdomes of this World are become 

the Kingdomes of our Lord, and of his [3] Christ, and he shall Reign for ever and ever.125 

‘Tis a Commentary on what had been written by Daniel, about, The Fourth Monarchy; 

with some Touches upon, The Fifth;126 wherein, The greatness of the Kingdom under the 

whole Heaven, shall be given to the people of the Saints of the most High:127 And altho’ 

it have, as ‘tis expressed by one of the Ancients, Tot Sacramenta, quot verba, a Mystery 
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in every Syllable,128 yet it is not altogether to be neglected with such a Despair, as that, I 

cannot Read, for the Book is Sealed: 129 it is a REVELATION, and a singular, and 

notable Blessing is pronounc’d upon them that humbly study it. 

The Divine Oracles, have with a most admirable Artifice and Carefulness, drawn, 

as the very pious Beverly,130 has laboriously Evinced, an exact LINE OF TIME, from the 

First Sabbath at the Creation of the World, unto the great Sabbatism at the Restitution of 

all Things.131 In that famous Line of Time, from the Decree for the Restoring of 

Jerusalem, after the Babylonish Captivity,132 there seem to remain a matter of Two 

Thousand and Three Hundred Years, unto that New Jerusalem, whereto the Church is to 

be advanced, when the Mystical Babylon shall be fallen. 133 At the Resurrection of our 

Lord, there were seventeen or eighteen Hundred of those Years, yet upon the Line, to 

Run unto, The Rest which Remains for the People of God; and this Remnant in the Line of 

Time, is here in our Apocalypse, variously Embossed, Adorned, and Signalized with such 

Distinguished Events, if we [4] mind them, will help us escape that Censure, Can ye not 

Discern the Signs of the Times?134

The Apostle John, for the View of these Things, had laid before him, as I 

conceive, a Book, with leaves, or folds; which Volumn was written both on the Backside, 

& on the Inside, & Roll’d up in a Cylindriacal Form, under seven Labels, fastned with so 

many Seals. The First Seal being opened, and the First Label removed, under the first 

Label the Apostle saw what he saw, of a first Rider Pourtray’d, and so on, till the last 

Seal was broken up; each of the Sculptures being enlarged with Agreeable Visions and 

Voices, 135 to Illustrate it. The Book being now Unrolled, there were Trumpets, with 
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wonderful Concomitants, Exhibited successively on the Expanding Backside of it. 

Whereupon the Book was Eaten, as it were to be Hidden, from Interpretations; till 

afterwards, in the Inside of it, the Kingdom of Antichrist came to be Exposed. Thus, the 

Judgments of God on the Roman Empire, first unto the Downfal of Paganism, and then, 

unto the Downfal of Popery, which is but Revised Paganism, are in these Displayes with 

Lively Colours and features made sensible unto us.136

Accordingly, in the Twlefth Chapter of this Book, we have an August Preface, to 

the Description of that Horrid Kingdom, which our Lord Christ refused, but Antichrist 

accepted, from the Devils Hands; a Kingdom, which for Twelve Hundred and Sixty Years 

together, was to be a continual oppression upon the People of God, and [5] opposition 

unto his Interests; until the Arrival of that Illustrious Day, wherein, The Kingdom shall be 

the Lords, and he shall be Governour among the Nations.137 The Chapter is (as an 

Excellent Person calls it) an Extravasated Account, 138 of the Circumstances, which befel 

the Primitive Church, during the first Four or Five Hundred Years of Christianity: it 

shows us the Face of the Church, first in Rome Heathenish, and then in Rome Converted, 

before the Man of Sin was yet come to Man’s Estate.139 Our Text contains the 

Acclamations made upon the most Glorious Revolution that ever yet happened upon the 

Roman Empire; namely, That wherein the Travailing Church brought forth a Christian 

Emperour.140 This was a most Eminent Victory over the Devil and a Resemblance of the 

State, wherein the World, ere long shall see, The Kingdom of our God, and the Power of 

His Christ.141 It is here noted. 
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First, As a matter of Triumph. ‘Tis said, Rejoice, ye Heavens, and ye that dwell in 

them.142 The Saints in both Worlds, took the Comfort of this Revolution; the Devout 

Ones that had outlived the late Persecutions; were filled with Transporting Joyes, when 

they saw the Christian become the Imperial Religion, and when they saw Good Men 

come to give Law unto the rest of Mankind; the Deceas’d Ones also, whose Blood had 

been Sacrificed in the Ten Persecutions,143 doubtless made the Light Regions to ring with 

Hallelujahs unto God,144 when there were brought [6] unto them, the Tidings of the 

Advances now given to the Christian Religion, for which they had suffered Martyrdom. 

Secondly, As a matter of Horror. ‘Tis said, Wo to the Inhabiters of the Earth and 

of the Sea. The Earth still means the False Church, the Sea means the Wide World, in 

Prophetical Phrasæology. There was yet left a vast party of men that were Enemies to the 

Christian Religion, in the power of it; a vast party left for the Devil to work upon: unto 

these is, a Wo denounced; and why so? ‘tis added For the Devil is come down unto you, 

having great Wrath, because he knows, that he has but a short time. These were it seems 

to have some desperate and peculiar Attempts of the Devil, made upon them. In the mean 

time, we may Entertain this for our 

DOCTRINE. 

Great WO proceeds from the Great WRATH, with which the DEVIL, towards 

the End of his TIME, will make a DESCENT upon a miserable World.145

 

 I have now Published a most awful and solemn Warning for our selves at this day; 

which has five Propositions, comprehended in it. 
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Proposition I. 

 

That there is a Devil, is a Thing Doubted by none but such as are under the Influence of 

the [7] Devil. For any to Deny the Being of a Devil must be from an Ignorance or 

Profaneness, worse than Diabolical. A Devil! What is that? We have a Defintion of the 

Monster, in Eph. 6.12. A Spiritual Wickedness, that is, A wicked Spirit. A Devil is a 

Fallen Angel, an Angel Fallen from the Fear and Love of God, and from all Celestial 

Glories; but Fallen to all manner of Wretchedness and Cursedness. 146  He was once in 

that Order of Heavenly Creatures, which God in the Beginning made Ministring 

Spirits,147 for his own peculiar Service and Honour, in the management of the Universe; 

but we may now write that Epitaph upon him, How art thou fallen from Heaven! thou 

hast said in thine Heart, I will Exalt my Throne above the Stars of God; but thou art 

brought down to Hell! 148 A Devil is a Spritual and a Rational Substance,149 by his 

Apostasy from God, Inclined unto all that is Vicious, and for that Apostasy confin’d unto 

the Atmosphere of this Earth, in Chains under Darkness, unto the Judgment of the Great 

Day.150 This is a Devil; and the Experience of Mankind as well as the Testimony of 

Scripture, does abundantly prove the Existence of such a Devil. 

 About this Devil, there are many Things, whereof we may reasonably and 

profitably be Inquisitive; such things, I mean, as are in our Bibles Reveal’d unto us; 

according to which if we do not speak, on so Dark a Subject, but according to our own 

uncertain, and perhaps humoursome Conjectures, There is no light in us.151 I will carry 
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you [8] with me, but unto one Paragraph of the Bible to be informed of three Things, 

relating to the Devil; ‘tis the Story of the Gadaren Energumen, in the fifth Chapter of 

Mark.152  

 Firstly then; ‘Tis to be granted; The Devils are so many, that some Thousands, can 

sometimes at once apply themselves to vex one Child of Man. It is said, in Marc. 5. 15. 

He that was Possessed with the Devil, had the Legion. Dreadful to be spoken! A Legion 

consisted of Twelve Thousand Five Hundred people: and we see that in one man or two, 

so many Devils can be spared for a Garrison. As the Prophet cry’d out, Multitudes, 

Multitudes in the valley of Decision!153 So I say, There are multitudes, multitudes, in the 

valley of Destruction, where the Devils are! 154When we speak of, The Devil, ‘tis, A 

Name of Multitude; it means not One Individual Devil, so Potent and Scient,155 as 

perhaps a Man chee156 would imagine; but it means a Kind, which a Multitude belongs 

unto. Alas, the Devils, they swarm about us like the Frogs of Egypt,157 in the most 

Retired of our Chambers. Are we at our Boards? There will be Devils to Tempt us unto 

Sensuality: Are we in our Beds? There will be Devils to Tempt us unto Carnality; Are we 

in our Shops? There will be Devils to Tempt us unto Dishonesty. Yea, Tho’ we get into 

the Church of God, there will be Devils to Haunt us in the very Temple it self, and there 

Tempt us to manifold Misbehaviours. I am verily perswaded, That there are very few 

Humane Affayrs, whereinto [9] some Devils are not Insinuated; There is not so much as a 

Journey intended, but Satan will have an Hand in Hindering or Furthering of it. 

 Secondly, ‘Tis to be supposed, That there is a sort of Arbitrary, even Military 

Government, among the Devils. This is intimated, when in Mar. 5. 9. The Unclean Spirit 
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said, My Name is Legion:158 they are under such a Discipline as Legions used to be. 

Hence we read about The Prince of the Power of the Air: Our Air has a Power!159 Or an 

Army, of Devils in the High Places of it;160 and these Devils have a Prince over them, 

who is, King over the Children of Pride.161 ‘This probable, That the Devil, who was the 

Ring-leader of that mutinous and rebellious Crew, which first shook off the Authority of 

God, is now the General of those Hellish Armies; Our Lord, that Conquer’d him, has told 

us the Name of him; tis Belzebub; ‘tis he that is, the Devil, and the rest are, his Angels, or 

his Souldiers.162 Think on, vast Regiments, of cruel, and bloody French Dragoons, 163 

with an Intendant over them, over-running a pillaged Neighbourhood, and you will think 

a little, what the Constitution among the Devils is. 

Thirdly, Tis to be Supposed, That some Divels are more peculiarly Commission’d, 

and perhaps Qualify’d, for some Countreys, while others are for others. This is intimated 

when in  Mar. 5. 10. The Devils besought Our Lord, Much, that he would not send them 

away out of the Countrey. Why was that? But in all probability, Because These Divels 

[10] were more Able, to, Do the Works of the Divel, in such a Countrey, than in another. 

It is not likely that every Divel do’s know every Language; or that every Divel can do 

every Mischief. Tis possible that the Experience, or, if I may call it so, the Education of 

all Divels, is not alike, and that there may be some Difference in their Abilities. If one 

might make an Inference from what the Divels Do, to what they are, One cannot forbear 

Dreaming, that there are Degrees of Divels. Who can allow that such Trifling Daemons, 

as that of Mascon,164 or those that once infested our New berry,165 are of so much 

Grandeur, as those Dæmons, whose Games are mighty Kingdomes? Yea, Tis Certain, that 
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all Divels do not make a like Figure, in the Invisible World. Nor do’s it look agreeably, 

That the Dæmons which were the Familiars of such a Man as the Old Apollonius,166 

differ not from those Baser Goblins that chuse to Nest in the filthy and loathsome Rags, 

of a Beastly Sorceress.167 Accordingly, why may not some Divels, be more 

Accomplished for what is to be done in such and such places: when others must be 

Detach’d for other Territories? Each Divel as he sees his advantage, Cries out, Let me be 

in this Countrey, rather than another. 168 But Enough, if not Too much of these Things. 

 

Proposition II. 

 

There is a Divellish Wrath against Mankind, with which the Divel is, for Gods 

Sake Inspired. The [11] Divel is himself broiling under the intollerable and interminable 

Wrath of God; and a fiery Wrath at God, is that with which the Divel is for that cause 

Enflamed. Methinks I see the posture of the Divels in Isa. 8. 21. They fret themselves, 

and Curse their God, and look upward. The first and chief Wrath of the Divel, is at the 

Almighty God Himself; He knows, The God that made him, will not have mercy on him, 

and the God that formed him, will shew him no favour;169 and so he can have no 

Kindness for that God, who has no Mercy, nor Favour for him. Hence ‘tis, that he cannot 

bear the Name of God should be Acknowledged in the World; Every Acknowledgement 

paid unto God, is a fresh Drop of Burning Brimstone falling upon the Divel;170 He do’s 

make his Insolent, tho’ Impotent Batteries, even upon the Throne of God Himself: and 

foolishly affects to have himself exalted unto that Glorious High Throne,171 by all 
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people, as he sometimes is, by Execrable Witches. This horrible Dragon do’s not only 

with his Tayl strike at the Stars of God, but at the God Himself, who made the Stars, 

being desirous to outshine them all. God and the Divel are sworn Enemies to each other; 

the Terms between them, are those, in Zech. 11. 18. My Soul Loathed them, and their 

soul also Abhorred me. And from this Furious Wrath, or Displeasure and Prejudice at 

God, proceeds the Divels Wrath at us, the poor Children of Men. Our doing the Service 

of God, is one thing that Exposes us to the Wrath of the Divel. [12] We are the High-

Priests of the World; when all Creatures are call’d upon, Praise ye the Lord,172 they bring 

to us those demanded Praises of God, saying, Do you Offer them for us. Hence ‘tis, that 

the Divel has a a Quarrel with us, as he had with the High-Priest in the Vision of Old. 

Our bearing the Image of God, is another thing that brings the Wrath of the Divel upon 

us. As a Tygre,173 thro’ his hatred at a man, will tear the very Picture of him, if it come in 

his way; such a Tygre the Devil is; because God said of old, Let us make Man in our 

Image,174 the Devil is ever saying, Let us pull this man to pieces. But the envious Pride 

of the Devil, is one thing more that gives an Edge unto his Furious Wrath against us. The 

Apostle has given us an hint, as if Pride had been the Condemnation of the Devil. ‘Tis 

not unlikely, that the Devils Affectation to be above that Condition which he might learn 

that Mankind was to be preferr’d unto, might be the occasion of his takingup Arms 

against the Immortal King. However, the Devil now sees Man lying in the Bosome of 

God, but Himself damned in the Bottom of Hell; 175 and this Enrages him exceedingly; O, 

says he, I cannot bear it, that man should not be as miserable as myself. 
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Proposition III. 

The Devil, in the prosecution, & for the execution, of His wrath upon them, often 

getts a Liberty to make a Descent upon the Children of men. When [13] the Devil does 

Hurt unto us, he Comes Down unto us; for the Randezvouze of the Infernal Troops, is 

indeed in the Supernal Parts of our Air.176 But as tis said, A sparrow of the Air does not 

fall down without the will of God;177 so I may say, Not a Devil in the Air, can come down 

without the leave of God. Of this we have a famous Instance in that Arabian Prince, of 

whom the Devil was unable so much as to Touch any thing, till the most High God gave 

him a permission, to go down.178 The Divel stands with all the Instruments of Death, 

aiming at us, and begging of the Lord, as that King ask’d for the Hood-wink’d Syrians of 

old, Shall I Smite ‘em, shall I Smite ‘em?179 He cannot strike a Blow, till the Lord say, Go 

down and smite, but sometimes He does obtain from the High Possessor of Heaven and 

Earth, a License for the doing of it. The Divel sometimes does make most rueful Havock 

among us; but still we may say to him, as our Lord said unto a great servant of his, Thou 

couldest have no power against me, except it were given thee from above.180 The Divel is 

called in I pte. 5. 8. your Adversary. Tis a Law-term; and it notes, An Adversary at Law. 

The Divel cannot come at us, except in some sence according to Law; but sometimes he 

does procure sad things to be inflicted, according to that Law of the eternal King, upon 

us. The Divel First Goes up as an Accuser against us: He is therefore styled The Accuser; 

and it is on this account, that his proper Name, does belong unto him. There is a Court 

somewhere kept; a Court of Spirits, where the Divel enters all sorts of Complaints against 

us [14] all; he charges us with manifold sins against the Lord our God: There he loads us 
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with heavy Imputations, of Hypocrisy, Iniquity, Disobedience; where upon he urges, 

Lord, let ‘em now have the Death, which is their Wages, paid unto ‘em! If our Advocate 

in the Heavens do not now take off his Libels, the Devil then with a Concession of God, 

Comes down, as a Destroyer upon us. Having first been an Attorney, to bespeak that the 

Judgments of Heaven may be Ordered for us, he then also pleads that he may be the 

Executioner of those Judgments; and the God of Heaven sometimes after a sort signs a 

Warrant, for this Destroying Angel, to do what has bin desired to be done for the 

Destroying of men. But such a Permission from God, for the Divel to Come down, and 

Break in upon mankind, oftentimes must be Accompanyed with a Commission from 

some wretches of mankind it self. Every man is, as tis hinted in Gen. 4. 9. His Brothers 

Keeper. We are to keep one another from the Inroads of the Divel, by mutual and Cordial 

Wishes of prosperity to one another. When ungodly people, give their Consents in 

witchcrafts diabolically performed, for the Divel to annoy their Neighbours, he finds a 

Breach made in the Hedge about us, whereat he Rushes in upon us, with grievous 

molestations. Yea, when Impious people, that never saw the Divel, do but utter their 

Curses against their Neighbours, those are so many Watch words whereby the Mastives 

of Hell are animated presently to fall upon us. ’Tis thus, that the Devil gets Leave to 

worry us. [15]  

 

Propostion IV. 
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 Most Horrible Woes come to be inflicted upon Mankind, when the Divel do’s in 

Great Wrath, make a Descent upon them. The Divel, is a Do-Evil,181 and wholly set upon 

mischief. When Our Lord once was going to Muzzel him, that he might not mischief 

others, he cry’d out, Art thou come to Torment me? He is, it seems, himself Tormented, if 

he be but Restrained from the Tormenting of Men. If upon the Sounding of the Three last 

Apocalyptical Angels, it was an outcry made in Heaven, Wo, Wo, Wo, to the inhabitants 

of the Earth by reason of the voice of the Trumpet.182 I am sure, a Descent made by the 

Angel of Death would give cause for the like Exclamation: Wo to the World, by reason of 

the Wrath of the Divel! What a Woful plight, Mankind would by the Descent of the Divel, 

be brought into, may be gathered from the Woful pains, and wounds, and hideous 

desolations, which the Divel brings upon them, of whom he has with a Bodily Possession 

made a Siezure.183 You may both in Sacred and Profane History, read many a direful 

Account of the Woes, which they, that are possessed by the Divel, do undergo: And from 

thence conclude, What must the Children of Men, hope from such a Divel!184 Moreover 

the Tyrannical Ceremonies, whereto the Divel uses to subjugate such VVoful Nations or 

Orders of men, as are more Entirely under his Dominion, do declare what VVoful Work, 

the Divel would make where he [16] comes. The very Devotions of those forlorn Pagans, 

to whom the Divel is a Leader, are most bloody Penances: and what VVoes indeed must 

we expect from such a Divel of a Moloch, as relishes no Sacrifices like those of Humane 

Heart-Blood, and unto whom there is no musick like the bitter, dying, doleful Groans, 

ejulated by the Roasting Children of men.185
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 Furthermore, the Servile, Abject, Needy Circumstances wherein the Devil keeps 

the Slaves, that are under his more sensible Vassallage, do sugest unto us, How woful the 

Devil would render all of our Lives. We that live in a Province, which affords unto us, all 

that may be Necessary or Comfortable for us, found the Province fill’d with vast Herds of 

Salvages, that never saw so much as a Knife, or a Nail, or a Board, or a Grain of Salt, in 

all their dayes. No better would the Devil have the World provided for! Nor should we, or 

any else, have one convenient Thing about us; but be as Indigent as usually our most 

Ragged Witches are; if the Devils Malice were not over-ruled by a Compassionate God, 

Who Preserves Man and Beast. 186 Hence tis, That the Devil, even like a Dragon, keeping 

a Guard upon such Fruits as would Refresh a Languishing World, has hindred Mankind 

for many Ages, from hitting upon those useful Inventions, which yet were so Obvious and 

Facil, that it is every bodies wonder, they were no sooner hit upon. The Bemisted World, 

must jog on for Thousands of Years, without the knowledge of the Loadstone, till a 

Neapolitan stumbled upon it, about three Hun- [17] dred years ago. 187 Nor must the 

world be blest with such a matchless Engine of Learning and Vertue, as that of, Printing, 

till about the middle of the Fifteenth Century. Nor could one Old Man all over the Face of 

the whole Earth, have the benefit of such a Little, tho’ most Needful, Thing, as a pair of 

Spectacles, till a Dutch-Man, a little while ago accommodated us.188

 Indeed, as the Divel do’s begrutch us all manner of Good, so he do’s Annoy us 

with all manner of VVo, as often as he finds himself capable of doing it. But shall vve 

mention some of the special woes with which the Divel do’s usually infest the World! 

Breefly then; Plagues are some of those woes, with which the Divel troubles us. It is said 
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of the Israelites, in I. Cor. 10.10 They were destroyed of the destroyer. That is, they had 

the Plague among them. ‘Tis the Destroyer, or the Divel, that scatters Plagues about the 

World: Pestilential and Contagious Diseases, ‘tis the Divel, who do’s oftentimes invade 

us with them. ‘Tis no uneasy thing, for the Divel, to impregnate the Air about us, with 

such Malignant Salts, as meeting with the Salt of our Microcosin, shall immediately cast 

us into that Fermentation and Putrefaction, which will utterly dissolve all the Vital Tyes 

within us; Ev’n as an Aqua-Fortis,189 made with a conjunction of Nitre190 and Vitriol,191 

Corrodes what it Siezes upon. And when the Divel has raised those Arsenical Fumes, 

which become Venemous Quivers full of Terrible Arrows, how easily can he shoot the 

deleterious Miasms192 into [18] those Juices or Bowels of Mens Bodies, which will soon 

Enflame them with  Mortal Fire! Hence come such Plagues, as that Beesome of 

Destruction which within our memory swept away such a Throng of people from One 

English City in one Visitation:193 and hence those Infectious Feavers, which are but so 

many Disguised Plagues among us, Causing Epidemical Desolations. Again, Wars are 

also some of those VVoes, with which the Divel causes our Trouble. It is said in Rev. 

12.17. The Dragon was wroth, and went to make war: And there is in Truth, scarce any 

War, but what is of the Dragons kindling. The Divel is that Vulcan,194 out of whose 

Forge come the instruments of our Wars, and it is he that finds us Employments for those 

Instruments. We read concerning Dæmoniacks, or people in whom the Devil was, that 

they would cut and wound themselves; and so, when the Devil is in Men, he puts ‘em 

upon dealing in that barbarous fashion with one another. Wars do often furnish him with 
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some Thousands of Souls in one Morning from one Acre of Ground; and for the sake of 

such Thyestæn195 Banquets, he will push us upon as many Wars as he can. 

 Once more, why may not Storms be reckoned among those Woes, with which the 

Devil do’s disturb us? It is not improbable, that Natural Storms, on the World, are often 

of the Devils raising. We are told in Job. I. II. 12, 19. that the Devil made a Storm, which 

Hurricano’d the House of Job, upon the Heads of them that were feasting in it.196 [19] 

Paracelsus could have informed the Devil, if he had not been informed, as be sure he was 

before, That if much Aluminious matter, with Salt-Peter not thoroughly prepared, be 

mixed, they will send up a cloud of Smoke, which will come down in Rain.197 But 

undoubtedly the Devil understands as well the way to make a Tempest, as to turn the 

VVinds at the Solicicitation of a Laplander;198 Whence perhaps it is, that Thunders are 

observed oftner to break upon Churches, than upon any other Buildings; and besides 

many a Man, yea many a Ship, yea many a Town has miscarried, when the Devil ha’s 

been permitted from above to make an Horrible tempest. However that the Divel has 

raised many Metaphorical Storms upon the Church, is a thing, than which there is nothing 

more notorious. It was said unto Believers, in Rev. 2.10. The Devil shall cast some of you 

into Prison. The Divel was he that at first set Cain upon Abel, to butcher him, as the 

Apostle seems to suggest, for his Faith in God, as a Rewarder. And, in how many 

Persecutions, as well as Hæresies, has the Devil been ever since Engaging all the 

Children of Cain! That Serpent the Devil ha’s acted his cursed Seed, in unwearied 

Endeavours to have them, Of whom the World is not worthy, treated as those who are, 

Not Worthy to live in the World. By the Impulse of the Devil, tis that first the old 
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Heathens, and then the mad Arians,199 where Pricking Briars, to the true Servants of 

God; and that the Papists that came after them, have out-done them all, for Slaughters, 

upon those that have been Accoun-[20] ted as the sheep for the Slaughters.200 The late 

French Persecution, is perhaps the Horriblest that ever was in the World: and as the 

Devil of Mascon201 seems before to have meant it, in his outcries, upon, The miseries 

preparing for the poor Hugonots!202 thus it ha’s been all acted, by a singular Fury of the 

old Dragon inspiring of his Emissaries. 

 But in reality, Spiritual Woes, are the Principal Woes, among all those that the 

Devil would have us undone withal. Sins are the worst of Woes; and the Devil seeks 

nothing so much, as to plunge us into Sins. When men do commit a Crime for which they 

are to be Indicted, they are usually Mov’d by the Instigation of the Devil. The Devil will 

put Ill Men upon being worse. Was it not he, that said in I King 22. 22. I will go forth, 

and be a Lying Spirit in the Mouth of all the Prophets? Even so, the Devil becomes an 

Unclean Spirit, a Drinking Spirit, a Swearing Spirit, a Worldly Spirit, a Passionate Spirit, 

a Revengful Spirit, and the like, in the Hearts of those that are already too much of such a 

Spirit; and thus, they become Improv’d in Sinfulness. Yea, the Devil will put Good Men 

upon doing Ill. Thus we read, in I Chron. 21. 1. Satan provoked David to Number Israel. 

203 And so, the Devil provokes men that are Eminent in Holiness, unto such Things as 

may become eminently pernicious; he provokes them especially unto Pride, and unto 

many unsuitable Emulations. There are likewise most lamentable Impressions, which the 

Devil makes upon the Souls of men, by way of punish [21] ment upon them for their Sins. 

‘Tis Thus, when an Offended God, puts the Souls of men over into the Hands of that 
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Officer, Who has the Power of Death, that is, the Devil. It is the woful misery of 

Unbelievers, in 2 Cor. 4. 4. The God of this World has blinded their minds. And thus it 

may be said of those Woful Wretches, whom the Devil is a God unto, The Devil so 

Muffles them, that they cannot see the things of their Peace.204 And, The Devil so 

Hardens them, that nothing will awaken their cares about their Souls: How come so 

many to be Seared in their Sins? ‘Tis the Devil, that with a Red Hot Iron fetch’t from his 

Hell, does cauterize them. Thus tis, till perhaps a last they come to have a Wounded 

Conscience in them, and the Devil has often a share in their Torturing and Confounding 

Anguishes. The Devil who Terrify’d Cain, and Saul, and Judas, into Desperation, still 

becomes a King of Terrors,205 to many Sinners, and frights them from laying hold on the 

Mercy of God in the Lord Jesus Christ. In these regards, Wo to us, when the Devil comes 

down upon us. 

 

Proposition V. 

 

 Toward the End of his Time the Descent of the Devil in Wrath upon the World, 

will produce more woful Effects, than what have been in Former Ages. The Dying 

Dragon, will bite more Cruelly, & sting more Bloodily than ever he did before: The 

Death-pangs of the Devil will make him to be more [22] of a Devil than ever he was; and 

the Furnace of this Nebuchadnezæar will be heated seven times hotter, just before its 

putting out. 206
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 We are in the first place, to Apprehend, That there is a Time fixed and stated by 

God, for the Devil to enjoy a Dominion over our sinful and therefore woful World. The 

Devil once Exclaimed, in Mat. 8.29. Jesus, thou Son of God, art thou come hither to 

Torment us before our Time? It is plain, That until the Second Coming of our Lord, the 

Devil must have a Time of plaguing the World, which he was afraid, would have Expired 

at His First. The Devil is, By the wrath of God, the Prince of this World; and the Time of 

his Reign, is to continue until the Time, when our Lord Himself, shall, Take to Himself, 

his great Power and Reign. Then ‘tis that the Devil shall hear the Son of God, swearing 

with loud Thunders against him, Thy Time shall now be no more! Then shall the Devil 

with his Angels, receive their Doom, which will be, Depart into the Everlasting Fire 

prepared for you.207

 We are also to Apprehend, that in the mean time, the Divel can give a shrowd 

guess, when he drawes near to the End of his Time. When he saw Christianity enthron’d 

among the Romans, it is here said, in our Rev, 12  12, He knows he hath but a short time. 

And how does he know it? Why, Reason will make the Divel to know that God won’t 

suffer him to have, the Everlasting Dominion; & that when God has once begun to rescue 

the world out of his hands [23] Hee’l go through with it, until The Captives of the mighty 

shall be taken away and the prey of the Terrible shall be delivered.208 But the Divel will 

have Scripture also, to make him Know that when his Antichristian Vicar the seven 

headed Beast on the seven-hilled City, shall have spent his determined years, he with his 

Vicar must unavoidably go down into the Bottomless Pitt. It is not Improbable, that the 

Divel often hears the Scripture expounded in our congregations; yea that we never 
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Assemble without a Satan among us. As there are some Divines, who do with more 

uncertainty conjecture, from a certain Place in the Epistle to the Ephesians, That the 

Angels do some times come into our Churches, to gain some Advantage from our 

Ministry.209 But be sure our Demonstrable Interpretations, may give Repeated Notices to 

the Divel, That his time is almost out: and what the preacher says unto the Young Man, 

Know thou, that God will bring thee into Judgment!210 THAT may our Sermons tell unto 

that Old Wretch, Know thou,  that the time of Judgment is at hand!  

 But we must now, likewise, Apprehend, that in such a time, the Woes of the 

world, will be heightened, beyond what they were at any Time yet from the foundation of 

the world. Hence ti’s, that the Apostle has forewarned us, in 2. Tim. 3. 1. this know, that 

in the last days, perillous times shall come., when the Divel knows, that he is got into his 

Last days, he will make Perillous Times for us; the times will grow more full of Divels, 

and therefore more full of Perils, than ever they were before. Of this if we [24] would 

Know, what cause is to be assigned; It is not only, because the Divel growes more Able 

and more Eager to Vex the world; but also, and cheefly, Because the world is more 

worthy to be Vexed by the Divel, than ever heretofore. The Sins of men in this 

Generation, will be more mighty Sins, than those of the Former Ages; men will be more 

Accurate & Exquisite, & Refined in the Arts of Sinning, than they use to be. And besides, 

their own sins, the sins of all the Former Ages will also lie upon the sinners of this 

generation. Do we ask why the mischievous powers of darkness are to prevail more in our 

days, than they did in those that are past & gone! Tis because that men by sinning over 

again the sins of the Former days, have a Fellowship with all those unfruitful works of 
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darkness. As ‘twas said in Math. 23. 36. All these things shall come upon this generation; 

so, the men of the Last generation, will find themselves involved in the guilt of all that 

went before them. Of Sinners tis said, They Heap up Wrath; and the sinners of the Last 

generations do not only add unto the Heap of sin that has been pileing up, ever since the 

Fall of man, but they Interest themselves in every sin of that enormous Heap. There has 

been a Cry of sin in all Former Ages going up to God, That the Divel may come down! 

and the sinners of the Last generations, do sharpen and louden that cry, till the thing do 

come to pass, as Destructively as Irremediably. From whence it follows, that the Thrice 

Holy God, with His Holy Angles, will now after a sort more Abandon the World, than in 

the former Ages. The Roaring Impieties of the Old World, [25] at last gave Mankind such 

a Distast in the Heart of the Just God, that he came to say, It Repents me, that I have 

made such a Creature! And however, it may be but a witty Fancy, in a Late Learned 

Writer, that the Earth before the Flood was nearer to the Sun, than it is at this Day; and 

that Gods Hurling down the Earth to a further Distance from the Sun, were the cause of 

that Flood;211 yet we may fitly enough say, that men perished by a Rejection from the 

God of Heaven. Thus, the Enhanc’d Impieties of this our World, will Exasperate the 

Displeasure of God, at such a rate, as that he will more Cast us off, than heretofore; until 

at last, He do with a more than ordinary Indignation say, Go Devils; do you take them, 

and make them beyond all former measures miserable! 

 If Lastly, We are inquisitive after Instances of those Aggravated Woes, with 

which the Devil will towards the End of his Time assault us; Let it be Remembered, That 

all the Extremities which were foretold by the Trumpets and the Vials in the Apocalyptic 



 524

Schemes of these things, to come upon the world, were the woes to come from the wrath 

of the Divel, upon the shortning of his Time, The horrendous desolations that have come 

upon mankind, by the Irruptions of the old Barbarians 212 upon the Roman World, and 

then of the Saracens, 213 and since, of the Turks, 214 were such woes, as men had never 

seen before. The Infandous 215 Blindness and Vileness which then came upon mankind, 

and the Monstrous Croisadoes 216 which thereupon carried the Roman world by the [26] 

Millions together unto the shambles, where also such woes as had never yet had a 

Parallel. And yet these were some of the things here intended, when it was said, wo! For 

the Divel is come down in Great wrath, having but a short Time. 

 But besides all these things, and besides the Increase of Plagues & Wars, and 

Storms, and Internal Maladies now in our days, there are especially two most 

extraordinary Woes, one would fear, will in these days become very ordinary. One Woe 

that may be look’d for is, A frequent Repetition of Earthquakes, and this perhaps by the 

energy of the Divel in the Earth. The Divel will be clap’t up, as a Prisoner in or near the 

Bowels of the earth, when once that Conflagration shall be dispatch’d which will make, 

The New Earth wherein shall dwell Righteousness;217 and that Conflagration will 

doubtless be much promoted, by the Subterraneous Fires, which are a cause of the 

Earthquakes in our Dayes. Accordingly, we read, Great Earthquakes in divers places,218 

enumerated among the Tokens of the Time approaching, when the Devil shall have no 

longer Time. I suspect, That we shall now be visited with more Usual, and yet more Fatal 

Earthquakes, than were our Ancestors; inasmuch as the Fires that are shortly to, Burn 

unto the Lowest Hell, and set on Fire the Foundations of the Mountains,219 will now get 
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more Head than they use to do; and it is not impossible, that the Devil, who is e’re long to 

be punished in those Fires, may aforehand augment his Desert of it, by having an hand in 

[27] using some of those Fires, for our Detriment. Learned Men have made no scruple to 

charge the Devil with it; Deo permittente, Terræmotus causat.220 The Devil surely, was a 

party in the Earthquake, whereby the Vengeance of God, in one black Night sunk Twelve 

considerable Cities of Asia, in the Reign of Tiberius.221 But there will be more such 

Catastrophe’s in our Dayes! Italy has lately been Shaking, till its Earthquakes have 

brought Ruines at once upon more than thirty Towns; but it will within a little while, 

shake again, and shake till the Fire of God have made an Entire Etna of it.222 And behold, 

This very Morning, when I was intending to utter among you such Things as these, we 

are cast into an Heartquake by Tidings of an Earthquake that has lately happened at 

Jamaica: an horrible Earthquake, whereby the Tyrus of the English America, was at once 

pull’d into the Jawes of the Gaping and Groaning Earth, and many Hundreds of the 

Inhabitants buried alive. 223 The Lord sanctifie so dismal a Dispensation of his 

Providence, unto all the American Plantations! But be assured my Neighbours, the 

Earthquakes are not over yet! We have not yet seen the Last.224 And then, Another Wo 

that may be Look’d for is, The Devils being now let Loose in preternatural Operations 

more than formerly; & perhaps in Possessions & Obsessions that shall be very 

marvellous. You are not Ignorant, That just before our Lords First Coming, there were 

most observable Outrages committed by the Devil upon the Children of Men:225 [28] 

And I am  suspicious, That there will again be an unusual Range of the Devil among us, a 

little before the Second Coming of our Lord, which will be, to give the last stroke in, 
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Destroying the Works of the Devil. The Evening Wolves will be much abroad, when we 

are near the Evening of the World. 226  The Devil is going to be Dislodged of the Air, 

where his present Quarters are; God will with flashes of hot Lightning upon him, cause 

him to fall as Lightning from his Ancient Habitations: And the Raised Saints will there 

have a New Heaven, which, We expect according to the Promise of God. Now, a little 

before this thing, you’l be like to see the Devil, more sensibly and visibly Busy upon 

Earth perhaps, than ever he was before: You shall oftner hear about Apparitions of the 

Devil, and about poor people strangely Bewitched, Possessed and Obsessed, by Infernal 

Fiends. When our Lord is going to set up His Kingdom, in the most sensible and visible 

manner that ever was, and in a manner answering the Transfiguration in the Mount, it is a 

thousand to one, but the Devil will in sundry parts of the World, assay the like for 

Himself, with a most Apish Imitation:227 and Men, at least in some Corners of the World, 

and perhaps in such as God may have some special Designs upon, will to their Cost, be 

more Familiarized with the World of Spirits than they had been formerly.228

 So that, in fine, if just before the End when the Times of the Jews were to be 

finished, a man then ran about every where, crying, Wo to the Nation! Wo [29] to the 

City! Wo to the Temple! Wo! Wo! Wo!229 Much more may the decent of the Devil, just 

before his End, when also the Times of the Gentiles230 will be finished, cause us to cry 

out, Wo! Wo! Wo! because of the Black things that Threaten us! 

 But it is now Time to make our Improvement of what has been said. And, first, 

we shall entertain ourselves with a few Corollaries: deduced from what has been thus 

asserted. 
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Corollary I. 

 

 What cause have we to bless God, for our preservation from the Devils wrath, in 

this which may too reasonably be call’d the Devils VVorld! While we are in, this present 

evil world, We are continually surrounded with swarms of those Devils, who make this 

present world, become so evil. What a wonder of Mercy is it, that no Devil could ever yet 

make a prey of us! We can set our foot no where but we shall tread in the midst of most 

Hellish Rattle-Snakes; and one of those Rattle-Snakes once thro’ the mouth of a Man on 

whom he had Siezed, hissed out such a Truth as this, If God would let me loose upon you, 

I should find enough in the Best of you all, to make you all mine. What shall I say? The 

VVilderness thro’ which we are passing to the Promised Land, is all over fill’d with, 

Fiery flying serpents. But blessed be God; None of them have hitherto so fastned upon 

us, as to confound us utterly! All our way to Heaven, lies by the Dens of [30] Lions, and 

the Mounts of Leopards;231 there are incredible Droves of Divels in our way. But have we 

safely got on our way thus far? O let us be thankful to our Eternal preserver for it. It is 

said in, Psal. 76. 10.  Surely the wrath of Man shall praise thee, and the Remainder of 

wrath shalt thou restrain;232 But surely It becomes us to praise God, in that we have yet 

sustain’d no more Damage by the wrath of the Devil, and in that he has restrain’d that 

Overwhelming wrath. We are poor Travellers in a World, which is as well the Devils 

Field, as the Devils Gaol; a World, in every Nook whereof, the Devil is encamped, with 

Bands of Robbers, to pester all that have their Face looking Zion-ward:233 And are we all 
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this while preserved from the undoing Snares of the Devil! It is, Thou, O keeper of Israel, 

that hast hitherto been our Keeper!234 And therefore, Bless the Lord, O my soul, Bless his 

Holy Name, who has redeemed thy Life from the Distroyer!235

 

Corollary. II. 

 

We may see the rise of those multiply’d magnify’d, and Singularly stinged 

Afflictions, with which aged or dying Saints frequently have their Death Prefaced, & 

their Age embittered. When the Saints of God are going to leave the World, it is usually a 

more Stormy World with them, than ever it was; and they find more Vanity, and more 

Vexation in the world than ever they did before. It is true, That many are the afflictions of 

the Righteous [31] but a little before they bid adieu to all those many Afflictions, they 

often have greater, harder, Sorer, Loads thereof laid upon them, than they had yet 

endured. It is true, That thro’ much Tribulation we must enter in the Kingdom of God;236 

but a little before our Entrance thereinto, our Tribulation may have some sharper accents 

of Sorrow, than ever were yet upon it. And what is the cause of this! It is indeed the 

Faithfulness of our God unto us, that we should find the Earth more full of Thorns and 

Briars than ever, just before he fetches us from Earth to Heaven; that so we may go away 

the more willingly, the more easily, and with less Convulsion, at his calling for us. O 

there are ugly Ties, by which we are fastned unto this world; but God will by Thorns and 

Briars tear those Ties asunder. But, Is not the Hand of Joab here?237 Sure, There is the 

wrath of the Devil also in it. A little before we step into Heaven, the Devil thinks with 
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himself, My time to abuse that Saint is now but short; what Mischief I am to do that 

Saint, must be done quickly, if at all; he’l shortly be out of my Reach for ever. And for 

this cause he will now fly upon us with the Fiercest Efforts and Furies of his Wrath. It 

was allowed unto the Serpent, in Gen.2.15. To Bruise the Heel. Why, at the Heel, or at 

the Close, of our Lives, the Serpent will be nibbling, more than ever in our Lives before: 

and it is, Because now he has but a short time. He knows, That we shall very shortly [32] 

be, Where the Wicked cease from Troubling, and where the Weary are at Rest; wherefore 

that Wicked one will now Trouble us, more than ever he did, and we shall have so much 

Distrest, as will make us more weary than ever we were, of things here below. 

 

Corollary. III 

 

What a Reasonable Thing then is it, that they whose Time is but short, should make as 

great Use of their Time, as ever they Can! I pray, let us learn some good, even from the 

Wicked One himself. It has been advised, Be Wise as Serpents: why, there is a peece of 

Wisdom, whereto that old Serpent, the Divel himself, may be our Monitor. When the 

Divel perceives his Time is but short, it puts him upon Great Wrath. But how should it be 

with us, when we perceive that our Time is but short? why, it should put us upon Great 

Work. The motive which makes the Divel to be more full of wrath, should make us more 

full of warmth, more full of watch, and more full of All Diligence to make our Vocation, 

and Election sure. Our Pace in our Journey Heaven-ward, must be Quickened, if our 

space for that Journey be shortened: even as Israel went further the two last years of their 
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Journey Canaanward, than they did in Thirty eight years before. The Apostle brings this, 

as a spur to the Devotions of Christians, in. I. Cor. 7. 29.  This I say, Bretheren, the time 

is short. Even so, I say this day; some things I lay before you, which I do only think, or 

guess, but here is a thing which I venture to say with all the [33] freedom Imaginable. 

You have now a Time to Get good; even a Time to make sure of Grace and Glory, and 

every good thing, by true Repentance; But, This I say, the time is but short. You have 

now Time to Do good; even to serve out your generation, as by the Will, so for the Praise 

of God; But, This I say the time is but short. And what I say thus to All People, I say to 

Old People, with a Peculiar Vehemency: Syrs, It Cannot be long, before your Time is out; 

there are but a few Sands Left in the glass of your Time: And it is of all things the 

saddest, for a man to say, My Time is done but my work undone! O then, To work as fast 

as you can; and of Soul-Work, and Church-Work, Dispatch as much as ever you can. Say 

to all Hindrances, as the Gracious Jeremiah Burrows238 would sometimes to Visitants: 

You’l excuse me if I ask you to be short with me, for my work is great, and my Time is but 

short. Methinks every Time, we hear a clock, or see a watch, we have an Admonition 

given us, That our Time is upon the wing, and it will all be gone within a little while. I 

Remember I have read of a famous man, who having a Clock-Watch long Lying by him, 

out of Kilture in his Trunk, it unaccountably Struck Eleven just before he Dy’d. Why, 

there are many of you, for whom I am to do that office this day: I am to tell you, Your are 

come to your Eleventh Hour; there is not more than a Twelfth Part at most, of your life 

yet behind. But if we neglect our business, till our short Time shall be reduced into None, 
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then, wo to us, for the great wrath of God will send us down from whence there is no 

Redemption. [34] 

Corollary. IV. 

 How wellcome should a Death in the Lord,239 be unto them, that belong not unto 

the Divel, but unto the Lord! While We are sojourning in this world, we are in what may 

upon too many accounts be called The Divels Country: we are where the Divel may 

Come down upon us in Great Wrath continually. The day when God shall take us out of 

this world, will be, The Day when the Lord will deliver us from the Hand of all our 

enemies,240 and from the Hand of Satan: In such a day, why should not our Song be that 

of the Psalmist, Blessed by my Rock, and let the God of My Salvation be Exalted! While 

we are here, we are in the Valley of the shadow of Death; and what is it that makes it so!  

Ti’s because the Wild Beasts of Hell are lurking on every side of us, & every minute 

ready to Salley forth upon us. But our Death will fetch us out of that Valley, and carry us 

where we shall be, For ever with the Lord. We are now under the daily Buffetings of the 

Divel, and he does molest us with such Fiery Darts, as cause us even to cry out, I am 

weary of my Life.241 Yea, but are we as Willing to Dy, as, Weary of Life? Our Death will 

then soon set us where we cannot be Reach’d by the Fist of Wickedness:242 and where 

the, Perfect cannot be shotten at. It is said, in Rev. 14. 13.  Blessed are the Dead, which 

Dy in the Lord, They Rest from their Labours.243 But we may say, Blessed are the Dead 

in the Lord, inasmuch as they Rest from the Devils! 244 Our [35] Dying will be but our 

Taking Wing: When, attended with a Convoy of Winged Angels, we shall be convey’d 

into that Heaven, from whence the Devil having been thrown, he shall never more come 
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thither after us. What if God should now say to us, as to Moses, Go up and Dy! As long 

as we Go up, when we Dy, Let us receive the Message with a Joyful Soul; we shall soon 

be there, where the Devil can’t Come Down upon us. If the, God of our Life, should now 

send that Order to us, which he gave to Hezekiah, Set thy House in Order, for thou shalt 

Dy, and not Live;245 We need not be cast into such deadly Agonies thereupon, as 

Hezekiah was: We are but going to House, of the Golden Doors246 whereof, cannot be 

Entred by the Devil that here did use to Persecute us. Methinks, I see the Departed Spirit 

of a Believer, Triumphantly carried thro’ the Devils Territories, in Such a Stately and 

Fiery, Chariot, as the Spiritualizing Body of Elias had; 247 methinks, I see the Devil, with 

whole Flocks of Harpies, grinning at this Child of God, but unable to fasten any of their 

Griping Talons upon him: And then, upon the utmost Edge of our Atmosphære,248 

methinks I over-hear the Holy Soul, with a most Heavenly Gallantry deriding the 

Defeated Fiend, and saying Ah! Satan! Return to thy Dungeons again; I am going where 

thou canst not come for ever! O ‘tis a Brave Thing so to Dy! And especially so to Dy, in 

Our Time. For, tho’ when we call to mind, That the Devils Time is now but short, it may 

almost make us wish to [36] Live unto the End of it; and to say with the Psalmist, 

Because the Lord will shortly appear in His Glory, to Build up Zion. O my God, Take me 

not away in the midst of my Dayes! Yet when we bear in mind, That the Devils’ Wrath is 

now most Great, it would make one willing to be, Out of the Way. Inasmuch as now is the 

Time for the doing of those things in the prospect whereof Balaam long ago cry’d out, 

Who shall live when such Things are done!249 We should not be inordinately loth to Dy at 
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Suffolk and Essex.325 Among other things which many of these Acknowledged, one was, 

That they were to undergo certain Punishments, if they did not such and such Hurts, as 

were appointed them. And, among the Rest that were then Executed, there was an Old 

Parson, called Lowis, who Confessed, that he had a Couple of Imps, whereof One was 

alwayes putting him upon the doing of Mischief; Once par- [58] ticularly, that Imp 

calling for his Consent so to do, went immediately and Sunk a Ship, then under Sail. I 

pray, Let not New England become of an Unsavoury and a Sulphurous Resentment in the 

Opinion of the World Abroad, for the Doleful Things which are now fallen out among us, 

while there are such Histories of other places abroad in the World. Nevertheless, I am 

sure that we, the People of New-England, have cause enough to Humble our selves under 

our most Humbling Circumstances. We must no more, be, Haughty, because of the Lords 

Holy Mountain among us; No, it becomes us rather to be, Humble, because we have been 

such an Habitation of Unholy Devils! 326

   

 II. Since the Divel is come down in great wrath upon us, let not us in our great 

wrath against one another provide a Lodging for him. It was a most wholesome caution, 

in Eph. 4. 26. 27.  Let not the Sun go down upon your wrath: Neither give place to the 

Divel. The Divel is come down to see what Quarter he shall find among us: and, if his 

coming down, do now fill us with wrath against one another, and if between the cause of 

the Sufferers on one hand, and the cause of the Suspected on t’other, we carry things to 

such extreames of Passion as are now gaining upon us, the Devil will bless himself, to 

find such a convenient Lodging as we shall there-in afford unto him. And it may be that 
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1628 with his band of settlers. Salem was the first settlement of the Massachusetts Bay 

Colony. (Boston was not founded until 1630). 

62 Supernatural. More people were executed during the Salem witchcraft trials of 

1692 than had been previously executed for witchcraft in seventeenth-century New 

England. Since the founding of the Plymouth colony in 1620, only 14-16 people had been 

executed for witchcraft, beginning in the year 1647. The last execution before those in 

Salem had been Glover in Boston in 1688, the accused witch in Mather’s Memorable 

Providences (London, 1689). (See Goodbeer, The Devil’s Dominion 235-37). 

63 Ps. 78.49. 

64 The Hebrew word  for “witch,” Chasapah, meaning “poisoner,” occurs 12 times 

in the Hebrew Bible.  See Rossell Hope Robbins, Encyclopedia of Witchcraft and 

Demonology. New York: Crown, 1959. 46. Witches were frequently thought to spread 

diseases such as the plague along with other acts of maleficium. 

65 Mather admits to the possibility that demons might possess the power to 

assume the shape even of innocent people, an idea that chief justice Stoughton rejected 

but was asserted conclusively in Increase Mather’s Cases of Conscience (1693) published 

immediately after WIW and signed by 14 ministers from the area. 

66 Mather makes a cogent point that confession constituted guilt. Much of the 

other evidence of witchcraft could have been dismissed were it not for the confessions. 

The accused in Salem confessed to save their lives, but according to Boyer and 

Nissenbaum, it may never have been the judges’ intention to spare the confessors’ lives 
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indefinitely but to obtain testimony against other witches. See “Introduction” to SWP 

1:24. According to William Perkins, confession backed by other evidence was admissible 

evidence of witchcraft. Confessions were thought to constitute the best evidence. Bernard 

Rosenthal points out that the accused quickly caught on to the idea that no one who 

confessed would be executed (Salem Story 42). From the Andover phase of the 

witchcraft outbreak beginning in mid-July, 1692, confessions actually drove the trials. 

67 A “knot” of witches carries the connotation not only of a band or interwoven 

group but also of disease, such as a tumor or carbuncle. “Knot” also evokes meanings 

such as a spell that binds, the “endless knot,” a pentagram, the witches’ knot, “a knot tied 

for the purpose of making or averting a spell,” a “bushy tuft of twigs on a tree,” equated 

with the witches’ besom, and “a tangled knot of hair supposed to be made by witches,”  

also known as an “elf lock” (OED). 

68 See Ps. 83.1-8. 

69 Mather is a believer in a literal witches’ Sabbath, an idea that seems to have 

begun around Lake Geneva late in the fourteenth century and spread with the publication 

of Johannes Nider’s (1389/90-1438) Formicarius (1475; written about 1435) and 

Kramer’s and Sprenger’s Malleus Maleficarum (1486). See Wolfgang Beringer, The 

Shaman of Oberstdorf (130-32). 

70 In the Compendium Maleficarum (1608) and elsewhere, the devil was thought 

to achieve magic by illusion only, into which category were placed feats such as juggling. 
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71 A scholar’s propensity to dabble in witchcraft or magic is proverbial by the 

seventeenth century, embodied in such indivudials as Faust, Paracelsus, John Dee. 

Mather’s warning about dabbling with the devil reflects his own worries that he may have 

been visited unwittingly by Satan in the form of an angel of light. The close alliance 

between the devil and magic or alchemical practices of scholars was illustrated in the life 

of the English Elizabethan, Dr. John Dee in Meric Casaubon’s  A true & faithful relation 

of what passed for many yeers between Dr. John Dee (a mathematician of great fame in 

Q. Eliz. and King James their reignes) and some spirits (London, 1659). The Faust 

legend, recorded in English in The historie of the damnable life, and deserued death of 

Doctor Iohn Faustus (London, 1592), upon which Christopher Marlowe based his play 

Dr. Faustus was well known, as were the lives of other scholars throughout history 

associated with witchcraft or the supernatural such as Appolonius of Tyana, Paracelcus, 

Cornelius Agrippa, and many others. Mather’s own fascination with witchcraft suggests 

this association. 

72 This is an allusion to Matthew 19:30, 20:8, 20:16, 26:60 and 27:64 and to the 

idea that the devil is to be let loose once more before Christ’s return. At the end of WIW 

Mather includes an account of the famous witchcraft outbreak in Mohra, Sweden in 

1669-70. Wofgang Behringer, using aproximate population figures for 1660, estimates 

that in Sweden, 300 out of a population of 800,000 were excuted, or one in 2,667. 

Sweden’s largest withcraft outbreak occurred in the years 1668-1676. In all, Denmark, 

with a population of 570,000, executed 1,000 witches, a ratio of one in 570 people. 
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Prosecution for witchcraft in Denmark peaked in the years 1612-37 (Henningsen 135). In 

Britain, in a population of 7,000,000, approximately 1,500 witches were executed, or one 

in  4,667 (Witches and Witch Hunts 150). Witch hunts in England peaked in the years 

1645-47 with the Matthew Hopkins trials, which probably claimed from 120-200 victims 

(Briggs 53). In Scotland, from spring, 1661, through autumn 1662, there were perhaps 

300 executions (Briggs 207). John Demos estimates that in New England, with a 

population in the years between 1630 and 1700 averaging 50,000, thirty-six executions 

took place, a ratio of one in 1,389 people (Entertaining Satan 12). By comparison, 

Germany, with a population of 16,000,000, executed 25,000 witches or one in 640 

people. Switzerland, its population only 1,000,000, executed 4,000, or one in 250. Such 

figures would not really support Mather’s implication that the degree of Satan’s rage in 

New England was unprecedented. 

73 Mather quotes from Rev. 2.1 from John’s letter to the “angel” of the church at 

Ephesus. The stars and candlesticks of Rev. 2.1 are to Mather a reference to the seven-

pronged Menorah, the seven churches of Asia minor, and the founding of the churches in 

New England. Mather vivifies the description of Christ in his spiritual body and adapts it 

to his purpose by conflating Rev. 1.14; 2.1; 2.18; and 19.12. By his allusion to the seven 

churches, Mather picks up and continues his previous allusion to the battle with Satan in 

Ephesus in Acts 19, and carries it forward to the seven churches of the Revelation. Just as 

Ephesus was one of the churches of Asia Minor, so Salem was among the first churches 

in New England on whose behalf Mather must now do battle with Satan. Mather thus 
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draws a definite parallel between the church at Ephesus and the backsliding Christians in 

New England. The Ephesians were in danger turning away from Christ back to their 

worship of Diana, a pagan goddess traditionally identified by the Church with witchcraft 

(see note 49 above). 

74 This account also appears in Nathaniel Crouch’s Wonderful Prodigies of 

Judgment and Mercy (London, 1682) 57. 

75 Mather’s warning that demons might impersonate the specters of the innocent is 

an argument against the use of spectral evidence. Unfortunately, Mather doesn’t heed his 

own warning in his own accounts of the trials. 

76 Cotton Mather quotes from Increase Mather’s Cases of Conscience (Boston, 

1692), p. 32, published about the same time as Wonders of the Invisible World, which in 

many ways takes a negative view—opposite to Cotton Mather’s—of the witchcraft 

proceedings and the judges’ use of spectral evidence. 

77 Belial in Hebrew means “wickedness,” “worthlessness.” Matthew Poole 

(1624?-1679) defines the word as “A title oft used in Scripture, as Judg. 19. 22. I Sam. 1. 

16. and 25 . . . 2 Sam. 16. 7. It signifies properly persons without yoke, vile and wretched 

miscreants, lawless and rebellious, that will suffer no restraint, that neither fear God, nor 

reverence Man” (Annotations Deut. 13:13). 

In 1 Kings 21 Naboth, a Jezreelite, had refused to give up his vineyard to King 

Ahab. Ahab’s wife Jezebel then plotted against Naboth by having two sons of Belial 

“falsely accuse Naboth of blasphemy before a crowd. Mob rule prevailed, and Naboth 
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was stoned as a result of their accusations. One connotation of the word “Satan” is “the 

accuser.” In the case of Naboth, Ahab took possession of his property. The property of 

many who had been convicted of witchcraft or had confessed was also confiscated. 

78 “Of or pertaining to a rector or ruler.” (OED) 

79 Ps. 36.6 

80 Adapted from Job 33.13 

81 See the definition of Belial in note 77 above. 

82 In Matthew 9.34, 12.24, and Mark 3.22 the Pharisees accuse Jesus of casting 

out devils with the help of Beelzebub. In Luke 11.14-15, the same story occurs but the 

common “people” are the accusers. 

83 Witchcraft was thought to be handed down or learned from one person to 

another. Family members and friends of witches often became suspect. 

84 Although many (including Chief Justice William Stoughton) thought that the 

devil could not appear in the shape of an innocent person, Mather rationalizes about how 

the specter of an innocent person might actually appear unto the afflicted. He seems to be 

suggesting that actively engaging in spiritual battle against the demons of hell may cause 

the apparition of an innocent person to appear to the afflicted since the battle with Satan 

is occurring in the invisible realm just as it is in the visible world. Because the eyes of the 

afflicted are opened to the invisible world, they may actually witness this battle between 

the righteous and the damned taking place there. Mather’s rationalization may explain the 

concept of certain European folk beliefs like that of the “good people” or  benandnati 
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who were thought to engage in spiritual night-battles against the witches in the unseen 

regions. The concept is explored by Carlo Ginsburg in Ecstasies: Deciphering the 

Witches’s Sabbath (1989, 1991), and in Night Battles: Witchcraft and Agrarian Cults in 

the Sixteenth and Seventeenth Centuries (1966, 1983). Many claiming to be benandanti 

were actually burned for witches in Italy since the concept of the benandanti seemed 

strange and unorthodox to the clergy. Mather seems to have arrived at this concept 

independently by sheer rationalization. 

85 Mather believes in a literal pact with the devil, an act ridiculed in Reginald 

Scot’s Discovery of Witchcraft, but supported in many other treatises on witchcraft such 

as the Malleus Maleficarum (1485) Saducismus Triumphatus (1682, etc.), and by the 

judges at Salem, as well as by Increase Mather. 

86 Mather refers obliquely to one theory of how the witchcraft outbreak got 

started: some girls were meddling with magic spells and divination, which invited the 

devil into Salem. This is the approach taken in Arthur Miller’s The Crucible (1953). 

87 Mather quotes from Joseph Glanvill’s Sadducismus Triumphatus (London, 

1681) 66-67. 

88 The art or practice of fortelling a person’s future by studying the palm of the 

hand. Same as palmistry. 

89 Mather accuses demons of using indirect means to fulfill the predictions they 

placed in the minds of fortune tellers, creating their own self-fulfilling prophecies. The 
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devils would suggest an outcome into the minds of fortune tellers and then influence 

events to bring these predictions about. 

90 Mather says that even seemingly innocent magic used to overcome obstacles 

constitutes an invitation to the devil to aid the participant in more malevolent acts. 

91 Mather shows astonishing familiarity with such use of magic, echoing his 

statement about wicked scholars above. It takes one to know one? 

92 Mather suggests the subtle ways the devil entices and entraps people into 

witchcraft through the possibility of material gain. 

93 Mather uses Rattlesnakes as an apt and effective New-World emblem for Satan.  

94 Sir William Phips (1651-1695) was born at the Phips plantation at Jeremisquam 

Neck, Nequasett, Maine. He was baptized into Cotton Mather’s church on March 23,  

1690. Phips was named colonial governor under the new charter in 1692. Mather wrote a 

biography of Phips, Pietas in Patriam: The Life of His Excellency Sir William Phips, Knt. 

(London, 1697). 

95 William Stoughton (1631-1701) lieutenant-governor under William Phips. At 

Phips’s departure in 1694, Stoughton became acting governor, except for one year, until 

his death. 

96 This is a reference, perhaps, to Jason and the Argonauts. Before killing Medusa, 

Jason has to kill the five-headed hell hounds. 

97  Letter 73 from Augustine of Hippo to Jerome. Tyrannius Rufinus (c. 345-410) 

was born in Aquileia. He studied in Rome, where he met Jerome (347-420), who 
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encouraged him to become a monk. The rift between Rufinius and Jerome started with 

Jerome’s attack on Rufinius’s translation of Origen’s On First Principles. Jerome 

accused Rufinus of leaving much out of his translation to make Origen appear more 

orthodox. 

98 Mather refers to Gregory of Nazianzus (c. 329 – c. 390 CE). On a voyage by 

sea from Alexandria to Athens, Gregory of Nazianus was almost drowned in a great 

storm. 

 Having acquired grammar-learning in the schools of his own country, and 

being formed to piety by domestic examples, he was sent to Caesarea, in 

Palestine, where the study of eloquence flourished. He pursued the same 

studies some time at Alexandria, and there embarked for Athens in 

November. The vessel was beaten by a furious storm during twenty days, 

without any hopes either for the ship or passengers; all which time he lay 

upon the deck, bemoaning the danger of his soul on account of his not 

having been as yet baptized, imploring the divine mercy with many tears 

and loud groans, and frequently renewing his promise of devoting himself 

entirely to God in case he survived the danger. God was pleased to hear 

his prayer: the tempest ceased and the vessel arrived safe at Rhodes, and 

soon after at Aegina, an island near Athens (From Alban Butler’s Lives of 

the Saints) 
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 Some of his biographers infer that when in danger of death he and his companions 

received the rite of baptism. Mather probably also refers to Gregory’s well-known 

rhetorical skills. Nazianzus was said to have taught Saint Jerome to use rhetoric (OED). 

99 Mather’s several allusions to “charity” in this passage refer to 1 Corinthians 

chapter 13. 

100 See definition of Belial in note 77 above. 

101 Cotton Mather refers to the fact that accusations against the governor’s wife, 

clergy such as Samuel Willard, and wealthy merchants of Salem such as Philip English 

and John Alden had forced governor Phips to stop the judges’ proceedings. Cotton 

Mather refers to the fact that accusations against the governor’s wife, clergy such as 

Samuel Willard, and wealthy merchants of Salem such as Philip English and John Alden 

had forced governor Phips to stop the judges’ proceedings. 

102 Baal was a Cananite god. The word literally means “owner.” In Mather’s 

application it is the false god or the devil. 

103 The execution of the first witch Bridget Bishop, who was hanged on June 10 

alarmed many ministers in the area. Immediately after Bishop’s execution judge 

Nathaniel Saltonstall had resigned in protest. The justices then asked the ministers for 

advice. It was Cotton Mather himself who wrote the contradictory counsel quoted above 

in a document entitled “The Return of Several Ministers,” signed by twelve ministers in 

the area and delivered to the magistrates at Salem. It was delivered to Governor Phips and 

his council around June 15. Though Mather warned against the exclusive use or excessive 
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depencence upon spectral evidence in the “Return,” his advice also sanctioned the prior 

actions of the court, essentially agreeing with their methods, since to have condemned the 

judges for executing Bishop would have reflected badly upon New England’s elite, 

including the newly instated Governor, Sir William Phips, who was a friend of the 

Mathers                                                  .   

104 2 Sam. 21 tells the story of Saul’s treachery against the Gibeonites and David’s 

sacrificing of Saul’s five sons as recompense. 

105 Col. 3:15. Mather’s source is unidentified. 

106 Ps. 55.6. 

107 Col. 3:15. 

108 Deut. 28.59. 

109 2 Pet. 2:20. 

110 William Perkins (1555-1602) demonologist and Puritan minister, delineated 

criteria for identifying witches and witchcraft in his Discourse of the Damned Art of 

Witchcraft, published posthumously (London, 1608), 186-219. 

111 A fact in the sixteenth and seventeenth century did not simply mean primarily 

something known with certainty or something that could be objectively verified but a 

thing done or performed, which included, especially, an evil deed or a crime. See “fact, 

n.” (OED). 
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112 Perkins’s (and Mather’s) description of how knowledge of witchcraft is 

conveyed fits the very definition of folk learning, that of something that is learned and 

taught from one person to another. 

113 Gaul and Mather both use astonishment in its now obsolete sense of “Loss of 

sense or ‘wits’; being out of one's wits or at one's wits' end; mental prostration, stupor” 

(OED). 

114 English clergyman John Gaule (1603/4-1687). Select Cases of Conscience 

Touching Witches and Witchcraft (London, 1646), 74-87. 

115 Bernard, Richard (1568-1641). Puritan nonconformist divine and minister at 

Batcomb in Somersetshire. Born at Epworth, Lincolnshire. Bernard attained a BA at 

Cambridge in 1594-5 and an MA in 1595. Wrote “A Guide to Grande Iury Men, Divided 

Into Two Bookes: In the First, is the Authors best advice to them what to doe, before 

they bring in a Billa vera in cases of Witchcraft, with a Christian Direction to such as are 

too much given vpon euery crosse to thinke themselues bewitched. In the Second, is a 

Treatise touching witches good and bad, how they may be knowne, euicted, condemned, 

with many particulars tending thereunto” (London, 1627). 

116 Shrewd (OED); Mather does not repeat these presumptions. See chapter three 

of my introduction, the second subheading, “Cotton Mather’s Rerrangement of the 

Witchcraft Guidelines.”  

117 Unidentified. 

 



 695

 

 

118 Athanasius (c. 295-373) Early Christian theologian and Doctor of the Church. 

He became Bishop of Alexandria in 328 and spent much of his time in exile for his 

opposition to Arianism, supported by various emperors, including Constantine. 

Athanasius was asserting faith over reason. 

119 Ps. 68.1. Mather quotes the italicized clause verbatim from the King James 

Version. The Geneva Bible of 1560 reads, “God wil arise, & his enemies shal be 

scattered: thei also that hate him, shal flee before him. 

120 By the time Cotton Mather delivered this sermon, Bridget Bishop, Sarah Good, 

Elizabeth Howe, Susannah Martin, Rebecca Nurse, and Sarah Wildes had been hanged 

for witchcraft. The next day (August 5th) George Burroughs, John and Elizabeth Proctor, 

John Willard, George Jacobs and Martha Carrier were brought to trial. On August 19, 

Burroughs, John Proctor, Willard, Jacobs, and Carrier were hanged. Elizabeth Proctor 

escaped hanging because of pregnancy. 

121 This “Renowned Martyr” appears in John Foxe’s Acts and Monuments as “The 

Story of one Stile, a Martyr, burned in Smithfield, with the Apocalypse”: 

 In the company of these blessed saints and martyrs of Christ, who 

innocently suffered within the time of king Henry’s reign for the 

testimony of God’s word and truth, another good man also cometh to my 

mind, not to be excluded out of this number, who was with like cruelty 

oppressed, and was burned in Smithfield about the latter end of the time of 

Cuthbert Tonstall, bishop of London. His name was called Stile, as is 
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credibly reported unto us by a worthy and ancient knight, named sir 

Robert Outred, who was the same time present himself at his burning, and 

witness of the same. With him there was burned also a book of the 

Apocalypse, which belike he was wont to read upon. This book when he 

saw fastened to the stake, to be burned with him, lifting up his voice, “O 

blessed Apocalypse,” said he, “how happy am I, that shall be burned with 

thee!” And so this good man, and the blessed Apocalypse, were both 

together in the fire consumed. (5.655) 

 Mather also quotes from this passage in “The Third Paradise” of his Triparadisus. (See 

The Threefold Paradise of Cotton Mather. Ed. Reiner Smolinski. Athens: U of Georgia P, 

1995. 242 and 395 n.  My gratitude to Reiner Smolinski for locating this reference. 

122 Rev. 12:12. People of Salem must have been shocked at the scale and 

magnitude of the witchcraft outbreak and at the number of executions, which exceeded 

the total number of previous executions for witchcraft since the founding of New 

England. Mather’s explanation for this diabolical eruption is based on Revelation 12.12 

above and Revelation 20.1-3, which states that the devil will be chained for a thousand 

years and then be loosed for a little season. Satan will then go out and deceive the 

nations, gathering the forces of Gog and Magog for the final battle of Armageddon. Satan 

and his minions will be destroyed by fire from heaven and cast into the lake of fire. The 

Last Judgment will then ensue.  See also Mather’s notes to these verses in the Biblia 

Americana. 
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123 Mather alludes to the Lord’s appearance as a pillar of cloud by day and as a 

pillar of fire by night to the Israelites wandering in the desert. God’s refulgent and 

revealing light is known in Hebrew as the Shekinah. The term does not appear in the 

Bible, but is used in the Targums. The term was also applied by Christians to Jesus 

Christ. See Exod. 13.21-22; Exod. 14.24; Num. 14.14; Neh. 9.12, 19; Ezra 1.14; Wis. 

18.3. 

124 Job 19.25: “For I know that my redeemer liveth, and that he shall stand at the 

latter day upon the earth.” 

125 Rev. 11.15. 

126 Daniel interprets Nebuchadnezzar’s dream in Dan. 2.31-45 to signify the four 

monarchies. These monarchies correspond to the passing of historic kingdoms on earth 

that will make way for the Kingdom of God. These empires are (to Daniel) the 

Babylonian, the Mede, the Persian, and the Greeks. Daniel’s dream of the four beasts in 

Dan. 7.1-7 also corresponds with these four kingdoms. These four kingdoms and four 

beasts in Daniel were interpreted by Joseph Mede, Thomas Beverley, and other 

theologians, including Mather, to stand for the Babylonian, the Persian, the Greek, and 

the Roman empires. They were now living in the vestiges of the Roman monarchy in the 

form of the Roman Catholic Pope, or Antichrist. These verses from Daniel were 

interpreted together with prophesies in Rev. 11.2-3 and 13.15 concerning the length of 

the rule of Antichrist and the duration of the woman’s wilderness condition. The length 

of exile for the woman in the wilderness, representing the true Church, would be that of 
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the rule of Antichrist in Rome before Christ’s return to set up His millennial Kingdom. 

The time of the woman’s exile was to be 1260 days, interpreted as years by application of 

the prophetic rendering of a day into a year in Ezek. 4.6. See Reiner Smolinski’s 

introduction to The Threefold Paradise of Cotton Mather, 65-66 and 70-71. 

127 Daniel 7.22. 

128 This phrase is found in Jerome’s Letter 53 to Paulinum Presbyterum. The 

entire sentence from which Mather takes the phrase reads, “Apocalypsis Joannis tot habet 

Sacramenta quot verba - parum dixi, in verbis singulis multiplices latent intelligentiae” 

(Epistulae 1.463). The quotation can be paraphrased as “The Apocalypse of John contains 

as many mysteries as words, and mysteries in every word.” 

129 See Isa. 29.11; Dan. 12.9; Rev. 5.1; Rev. 7.3-8. 

130 Thomas Beverley (d. 1702) Independent minister and author of A Scripture 

Line of Time (1687), a discourse on Daniel 8.14. He received an MA from Kings College, 

Aberdeen in 1643. He published over fifty works in the 1680s and 1690s, many having to 

do with his belief that Christ would return in 1697.  

131 Acts 3.21. 

132 According to Beverly, the end of the Babylonian captivity occurred in 528 

B.C. Beverly predicted that twenty-three hundred years later, in the year 1772, the “new 

Time,” the “cubical thousand Years of the Glorious Kingdom of Christ,” the state of the 

New Jerusalem, would begin. The figure of 2300 comes from Daniel’s vision of the 

restoration of the temple (Daniel 8.14-25) in “two thousand three hundred evenings and 
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mornings.” Taking a day for a year (Ezekiel 4.6), Beverly predicts that 2300 “evenings 

and mornings” (from the time of Daniel’s vision in days until the end of captivity and the 

restoration of the temple) was a type or foreshadowing of the 2300 years from the 

restoration of the temple until the advent of the New Jerusalem. 

133 The “Mystical Babylon” is the Antichrist and his kingdom in the visible and 

invisible worlds. Mather means old Babylon as the new Rome. He refers to the whore of 

Babylon in Rev. 17 and her identification with Rome. Mather now identifies Babylon 

analogically with the Roman Church and Antichrist. George Herbert’s The Church 

Militant (1633). 

134 Matt. 16.3. Mather means, of course, the signs of the end times. 

135 For this episode, see Revelation 5-10. Mather calls attention to the primary 

components of ecstatic experience, voices and visions.  The same Shekinah or glorious 

and revelatory light of God contained in the pillar of cloud and fire may have been a 

component in John’s experience. (See James 1.17.)   

136 Mather says that with perfect hindsight we can see past biblical prophesies 

having been fulfilled, first, with the Christianity replacing paganism as the state religion 

of the Roman Empire in 436, and second, with the downfall of Roman Catholicism at the 

commencement of the Reformation in 1517. See  note 255 below. See also Reiner 

Smolinski’s discussion of Mather’s early and later eschatology in his introduction to the 

Threefold Paradise, esp. 60-78.  

137 Ps. 22-28.  
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138 “Placed outside a vessel” (OED). Mather applies this verse typologically to the 

early church. 

139 See 2 Thes. 2.3. Mather means Antichrist, whom he interprets as the Pope. 

Mather refers to a time in early Chrisitanity when the Church was truly righteous, before 

the devil infiltrated and corrupted it, before “Sinne being not able to extirpate quite / The 

Churches here, bravely resolv’d one night / To be a Church-man too, and wear a Mitre” 

(Herbert The Church Militant 161-63). 

140  Constantine I (c. 280-337). Mather alludes not only to Constantine, who made 

Christianity the official religion of the Roman Empire but  also to England’s own 

Glorious Revolution of 1688-89 when the Catholic King James II was deposed and 

succeeded by his Daughter Mary II and her husband, William III, Prince of Orange, who 

were Protestant. Parliament passed a bill that made it illegal for Roman Catholics to hold 

the throne. Just as William and Mary established a Protestant Monarchy, Constantine I 

was the first Roman emperor to adopt Christianity. Under Constantine the Roman Empire 

ceased persecuting Christians and became a Christian state. Accounts of Constantine’s 

conversion vary, but according to Eusebius, Bishop of Caeserea (c. 260-340), after seeing 

a vision of a cross of light in the sky above the sun with the words, in hoc signo vinces 

(in this sign you shall conquer) inscribed on it, Constantine henceforward sought divine 

aid from the Christian God. Constantine’s vision was confirmed by a vision in a dream in 

which Christ asked him to inscribe the sign of the cross on his standards. Constantine 

inscribed the Greek letters chi-rho (X-P), a symbol of Christianity on soldiers shields, 
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helmets, and battle standards. In 313 co-emperors Constantine and Licinius (died 325) 

proclaimed the Edict of Milan, which granted all people the right to worship whatever 

deity they wished. As time went on, Constantine showed greater and greater favor to the 

Christians. In 324 Constantine was enthroned as sole emperor of the Roman Empire. In 

325 Constantine I established the Council of Nicaea, which put down the Arian 

controversy by declaring that Christ was a separate being but homoousios (of one 

substance) with God the Father. 

141 See Rev. 12.10. 

142 Rev. 12.12. 

143 Various persecutions of the early Christians under the Roman emperors Nero 

(54-68); Domitian (81-96); Trajan (98-117); Marcus Aurelius (161-80); Septimus 

Severus (193-211); Giaus Julius Maximus (235-238); Decius (249-251); Valerian (253-

260); Aurelian (270-275), and Diocletian (284-305). Eusebius Pamphili, Bishop of 

Caesarea in Palestine (c. 260-339) wrote an account of the persecutions by Rome against 

the Christians in his Ecclesiastical History.  

144 Mather continues to propound the ecstatic state of visions and voices he 

mentions two paragraphs above. He emphasizes the synaesthetic effect of divine light 

blended with heavenly music, something Mather may have experienced recurrently 

through fasting and meditation (see David Levin, “When did Cotton Mather See the 

Angel?”). In this passage Mather exemplifies the use of verbal synaesthesia to create 

word pictures of a heavenly realm ringing with light. Such verbal synaesthesia abound in 
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the Bible, Dante, Blake, Percy Shelley, Emily Dickinson, and the language of mysticism. 

See, for example, the Exodus 3 account where the Lord speaks to Moses out of the 

burning bush with the message “I AM that I AM” (3.1-14). 

145 Mather alludes again to Rev. 12.12. Mather bolds these words to remind his 

readers to turn to God and repent to avoid the descent into hell and the eternal woe and 

wrath of the devil that awaits the unredeemed following the end of time. 

146 See Isa. 14.12-15. 

147 The phrase “ministering spirits” is from Heb. 1.14. 

148 Adapted from Isa. 14.13-15. 

149 The devil is rational because he is endowed with the faculty of reason. Unlike 

Thomas Hobbes in Leviathan (34.207-08), Mather sees no contradiction in referring to a 

spiritual “substance.” 

150 Jude 3.6 

151 Humorsome: “Subject to or full of humours; fanciful, capricious, fantastic; 

peevish, ill-humoured . . .” (OED). See Isaiah 8.18-22 and John 11.10.  

152 Jesus exorcised a “legion” of demons from the man. The demons then entered 

a flock of swine, who rushed down a steep bank to the sea of Galilee and were drowned. 

The Gadarene energumen may refer to a demoniac from Gadara, a city near the southeast 

end of the Sea of Galilee. Different manuscript sources list the location alternately as the 

country of Gadarenes, Gerasenes, and Gergesenes.  

153 Joel 3.8 
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154 Mather’s apocalyptic imagery derives from Joel 3, especially verses 8-21. The 

name of the valley in Joel 3.8 has been variously translated. The Geneva Bible renders it 

as the “valley of threshing.” “Threshing” meant beating, knocking, or striking with a flail 

(OED).  “Threshing” also means to separate the seed of grain from the husk and straw, 

which symbolizes the separating the believers from the unbelievers. The valley of 

Jehoshaphat in Joel 3.2, 12 is a name for the site where all nations are to be gathered 

together by Jehovah to be judged. 

155 “Having science, knowledge, or skill” (OED). 

156 A Manichean. Manes, or Mani, the founder of the religion, died about 254. 

Augustine of Hippo had been a Manichean, and it was once considered a Christian 

heresy, though it was also a religion in its own right. Manicheans viewed the world as a 

stark dichotomy between spirit and matter, light and darkness, goodness and evil. 

Manicheans believed the physical world was totally evil and that the only salvation was 

through knowledge of and contact with the spirit. Consequently, the Manicheans taught 

that Christ had nor real or substantial body. Manicheans would have seen the devil as evil 

manifested everywhere as the physical world, hence Mather’s allusion to them. 

157 The second of the ten great plagues instituted against Egypt. See Exodus 8.1-

15 and ff. 

158 From 3000 to 6000 infantry troops and 100-200 cavalrymen constituted a 

Roman legion. Hence “legion” came to mean any large number. In Mark 5.9 the 

Gadarene Energumen describe the number of devils that possessed him as a “legion.” 
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159 See Eph. 2.2. 

160 High places, mentioned frequently in the Old Testament, were platforms, 

usually built on elevated locations, devoted to religious ceremonies. In the Old Testament 

high places are most often associated with the Canaanite fertility religion and the worship 

of Baal. Ritual prostitution (1 Kings 14:23-24; Ezek. 16:16) and child sacrifice (Jer. 7:31; 

19.5; 32.35; Ezek. 16.20) were said to occur on the high places, just as Mather and others 

connected with the Salem trials believed such actions took place at witches’ Sabbaths. 

Typologically, the witches’ meetings said to have occured at Salem corresponded with 

the Old Testament Cannanite worship of Baal at the high places. 

161 Job 41.34 says of Leviathan that “He beholdeth all high things; he is a king 

over all the children of pride.” Satan was believed to have fallen as a result of pride, and 

his children would have been children of pride. Leviathan was interpreted as the devil 

through an allegorical or typological reading of Isaiah 27.1 where it is referred to as “a 

crooked serpent.” See also Ps. 74.13-14.  

162 Baal-zebub was originally the name of a god worshiped by the Philistines at 

Ekron in 2 Kings 1.2-16. The original term may have meant “Lord of the lofty abode.” 

(Lord of the high places?) Later, because of its competition with Yahweh, the Hebrews 

may have altered the name to “Beel-zebub,” meaning “lord of the flies.” In Matt. 12.24-

27; Mark 3.22-26, and Luke 11.15-19, Jesus denied that he cast out demons by Beel-

zebub, what the scribes and Pharisees term the “chief” or “prince” “of the devils.” See 

“Baal-zebub” (HCBD). 
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163 Dragoons were heavily armed troops in some European armies during the 17th  

and 18th centuries. “Dragoon” comes from the French “dragon,” which fits Mather’s 

apocalyptic context. In the seventeenth century “Dragoon” was also the name of a kind of 

carbine or musket named for its breathing fire like a dragon (OED). The Dragoons 

Mather mentions were specifically French and Catholic, therefore fighting for the Pope, 

or—to Mather—Antichrist. 

164 The account of The Devil of Mascon (or Macon) was related by a minister, 

François Perreault (or Perreaud) in his Démonologie ou Tracité des Démons et Sorciers 

(Geneva, 1653). “The Devil of Mascon” is retold in George Sinclair’s Satan’s Invisible 

World Discovered (Edinburgh, 1685) 193-99 . The chemist, natural philosopher, and 

Royal Society confrere Robert Boyle (1627-91) wrote of his belief in the Devil of 

Mascon in a preface to the English translation of The Devill of Mascon, by Pierre du 

Moulin (Oxford, 1658). 

165 Increase Mather records the story of a 1679 haunting by a demon of William 

Morse’s house in “Newberry in New-England,” in An Essay for the Recording of 

Illustrious Providences (Boston, 1684) 142-56. Cotton Mather also retells the story in 

“The Third Example” in Thaumatographia Pneumatica , Book VI Chapter VII of 

Magnalia Christi Americana (London, 1702) 68-69. 

166 Apollonius of Tyana (fl. 1st century AD) a Greek Neo-Pythagorean 

philosopher and contemporary of Christ, was born in Tyana in Asia Minor. The only 

source of information about him is a biography by Philostratus (AD 170-245) written at 
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the behest of Empress Julia Domna (d. 217), second wife of the Roman emperor 

Septimus Severus (reigned 193-211). The biography of Apollonius, who was a pagan 

Christ-figure said to perform miracles, including raising the dead, was probably written to 

counteract the influence of Christianity. He is thus a good example to Mather of a 

sorcerer who opposed Christ. 

167 Mather makes a firm connection between the devil in New England and the 

devil in all ages. Demons, therefore, provide a link between the time of Christ and New 

England’s Salem that transcends typology. Mather links the demons of old with the more 

modern stereotypical witch. 

168 Unidentified. 

169 Adapted from Isa. 27.11.  

170 This passage may be part of Mather’s attempt to get his audience to focus their 

wrath on the devil and not on each other. 

171 See Jer. 17.12. 

172 The term “Praise ye the Lord” occurs 26 times in the King James Bible, mostly 

in Psalms 104, 105, 106, 111, 112, 113, 116, 117, 135, 146, 147, 148, 149, and 150. See 

also Jer. 20.13, Judges 5.2, and Sirach 39.35. 

173 A recurrent image in Wonders is the Devil as a tiger ready to devour followers 

of Christ, the Lamb of God.  

174 Gen. 1.26 

175 Mather contrasts God’s Bosom with Hell’s Bottom. 
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176 Mather combines his scientific interest in the composition of the atmosphere 

with his spiritual interest in the prince of the power of the air, bringing the devil of 

Ephesus up to date. See Eph. 2.2. 

177 See Ps. 84.3; Ps. 102.7; Mat. 10.29-31; Luke 12.6-7. 

178 Mather obliquely summarizes the first two chapters of Job. 

179 2 Kings 6.21. 

180 Jesus’s words to Pilate in John 19.11. 

181 The opposite of Bonifacious. Richard Baxter uses the same phrase on page 241 

of The Certainty of the Worlds of Spirits (London, 1691). 

182 See Rev. 8.13, 12.12, and Exodus 19.16. In the book of Revelation, after the 

Lamb opens the seventh—and last—seal there is silence. Subsequently, God gives the 

seven angels seven trumpets and the sound of each trumpet brings a different woe upon 

the earth’s inhabitants, which continues through Rev. 10. 

183 Mather uses seizure ambiguously, meaning both to seize or grasp forcibly and 

also to cause a seizure, in the sense of causing convulsions. 

184 Mather is probably thinking of cases like the Gadarene energumen described in 

Mark 5.1-16 and Luke 8.26-39, contemporary cases as described in witchcraft and 

apparition narratives such as “The Drummer of Tedworth” in Joseph Glanvill’s 

Saducismus Triumphatus (1689) 321-339; local cases of possession, like that of the 

Goodwin children of Boston, of whom he wrote in Memorable Providences (1689), and 

of course, the symptoms of possession of the afflicted at Salem. 
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185 Matthew Poole defined Moloch as “an Idol chielfly  of the Ammonites . . . . 

This seems to be the Saturn of the Heathens, to whom especially children and men were 

sacrificed” (Annotations Lev. 18.21). Mather conjures the images of witches burning at 

the stake, but his real purpose is to compare the temporal burning with the eternal 

roasting that witches and the unsaved will experience. Mather also shows that sacrifice to 

the devil—and the devil’s association with burning bodies—is as old as time and that the 

burning will continue in eternity. No witches were burned at the stake in England or in 

America, though they were burned in Scotland, and many treatises that Mather knew 

from the European continent tell of such punishment. Witches were burned at Mohra, 

Sweden in 1669-70, though not alive, apparently. Mather does not mention in his version 

of Swedish account that witches were burned, though in one passage he describes the 

devil with a pitchfork attempting to drive those who confess into a burning pit (WIW 

151). Many witchcraft treatises also bear witness to the dire consequences of disobeying 

the Devil once one signs the Devil’s book. 

186 Here, Mather expresses the theory that Native Americans are the children of 

the Devil (see Joseph Mede). Here, he also attributes the children of the devil with 

indigence. 

187 By loadstone, Mather means a magnet for a nautical compass. The Italian 

Mather credits with the invention of the marine compass is Flavio Gioia (fl. early 

fourteenth century), who was credited with inventing or introducing it. The magnetic 

compass actually began to be used sometime in the twelfth century by mariners in both 
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China and Europe. Mather’s discusses of the loadstone and magnetic compass at greater 

length in The Christian Philosopher 112-18. He also mentions the loadstone’s assistance 

in the discovery of America in the Magnalia 1.1.2 (Murdock’s ed. 117). 

188  Mather refers to the German spectacle-maker Hans Lippershay (c. 1570-c. 

1619), who has traditionally been credited with inventing the telescope c. 1594, which he 

sold to the Estates General of Holland, having modified the device into binoculars their 

request. Galileo heard of Lippershay’s invention and made his own telescope. 

189 Nitric acid, a transparent, colorless to yellowish , fuming, corrosive liquid, a 

highly reactive oxidizing agent used in the production of explosives. 

190 A white, grey, or colorless mineral of postassium nitrate, also known as 

saltpeter, used in the making of gunpowder,. 

191 Sulfuric acid. 

192 A poisionous atmosphere formerly thought to rise from swamps and putrid 

matter and cause disease. 

193 Mather probably refers to the great outbreak of bubonic plague that struck 

London in 1665, described by Daniel Defoe in Journal of The Plague Year (1754). It is 

interesting here that Mather identifies the devil so closely with the causing of disease. 

Following his logic, since the devil caused the plague, any disease might be of the devil’s 

doing, and hence any illness, mental or physical, could be viewed as the result of a 

visitation by the devil. Mather’s close association of the devil with illness speaks to how 
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the judges in Salem could have interpreted a physical and mental disorder caused by 

thornapple poisoning, for instance, as a direct assault by the devil. 

194 Roman god of fire, especially destructive fire, as that of volcanoes and 

conflagrations. In Greece, Hephaestus possessed the same attributes as the Roman 

Vulcan. His ability as a smith made him the patron saint of craftsmen. Mather attributes, 

not only wars and illnesses, but conflagrations, earthquakes and volcanoes to the Devil’s 

wrath (see WIW 26-27). 

195 Of or belonging to Thyestes, in ancient Greek legend brother of Atreus, who at 

a banquet made him eat of the flesh of his own two sons; hence used allusively (OED). 

196 Satan is allowed to “touch” everything that belongs to Job—except for his life. 

Hence, Cotton Mather can attribute the storm to Satan since it took Job’s children. From 

Satan’s affliction of Job, theologians could infer that the devil was able to inflict harm 

directly without the use of a witch, a point Increase Mather makes in his diatribe against 

the use of spectral evidence in Cases of Conscience (1693) 10. 

197 In The Christian Philosopher (London, 1721) Mather writes of lightning being 

created by the mixing in the air of “nitrous particles of a spiritual nature” with material of 

a sulphureous nature. Sulphur and nitre, or saltpeter, as Mather tells us, are the principal 

ingredients in gunpowder. Sulphur, known in the Bible as brimstone, is frequently 

associated with the devil. Paracelsus publicly burned the works of Galen and Avicenna in 

a vase containing nitrate and sulphur. In Paracelsus’ alchemical thought, the properties of 

saltpeter was the physical counterpart of the divine substance. Saltpeter, or potassium 
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nitrate, when combined in the air with sulfurous particles such as aluminum nitrate, and 

heated under friction, created a lightning flash and thunder. Because of the extremely dry 

nature of saltpeter, it was thought to attract copious amounts of water vapor. Hence, when 

the various particles combined, lightning would flash, the explosion would produce 

thunder and water vapor would be released in the form of rain. Paracelsus compared the 

flash of saltpeter to the Second Coming of Christ (Principe and Weeks 59). The lightning 

flash produced corresponded to the light of God, and  sound effect of the explosion 

corresponded with the voice of God, and the life-giving properties of water were 

comparable to the life-sustaning properties of the Holy Spirit. See Principe and Weeks 

“Jacob Boehme’s Divine Substance Lalitter: its Nature, Origin, and Relationship to 

Seventeenth-Century Scientific Theories.” See also Allen G. Debus, “The Paracelsian 

Aerial Niter” and Henry Guerlac, “The Poet’s Nitre.”

198 Mather may get this information on Lapland sorcery from from Richard 

Baxter’s Certainty of the Worlds of Spirits. Baxter writes: “The selling of Winds in the 

Northern Seas towards Lapland and Iseland, is so common asserted by Mariners and 

Historians, that I shall omit particular Instances; Olaus Magnus, and others, will tell the 

reader of that, and more, in those cold parts” (105). Olaus Magnus (1490-1558) historian 

and archbishop of Uppsala is known primarily for two works, Carta marina (Venice, 

1539) a map of the Scandinavian countries, and  Historia de Gentibus Septentrionalibus 

(Rome, 1555), originally intended as a commentary on the map, containing information 
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on the early Scandinavian people. The Laplanders were thought especially to practice 

witchcraft. 

199 The Arian controversy involved a dispute over whether the Son of God was 

separate or of one substance with God the Father. Arius (256-336) and his followers 

believed that the Son, as a created being, was less than the God the Father. The dispute 

was settled at the Council of Nicea in 325 in favor of consubstantuality or homoousion, 

that the Son and the Father were of one substance. Arius was excommunicated in 321 but 

later reinstated to communion by Constantine. Arius, however, died on the day of the 

cerermony. 

200 Ps. 44.22; Jer. 12.3. 
 
201 The Devil of Mascon is reported to have said, “O poor Hugonits (those of the 

reformed Religion) you shall suffer much within a few years; O what mischief is intended 

against you!” (Sinclair, Satan’s Invisible World Discovered 197-198). Mather believed 

that the devil of Mascon had predicted the Massacre of the Hugenots. 

202 Mather refers the Bartholomew’s Day Massacre which occurred in Paris 

August 24, 1572. The unrest spread to the Provinces and, in all, about 20,000 French 

Hugenots were killed by Roman Catholic mobs. The massacre was authorized by Charles 

IX at the instigation of Catherine de Médicis. Mather also refers to the Revocation of the 

Edict of Nantes in 1685. The proclamation, issued at Nantes, France in 1598, gave 

religious and civil liberties to the Frency Protestants, the Hugenots. 

203 1 Chron. 21:1 
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204 Unidentified. 

205 Death. See Job 18:14. 

206 See Dan. 3:19. 

207 Matt 25.41. 

208 Isa. 49:25. 

209 See Ephesians 3.10. The gloss for this verse in the Geneva Bible reads, “The 

vnlooked for calling of the Gentiles, was as it were a glasse to the heauenly Angels, 

wherein they might behold the marueilous wisedome of God.” 

210 Ecc. 11.9. 

211 Mather’s source is Thomas Burnet’s Sacred Theory of the Earth (47-73). My 

thanks goes to Reiner Smolinski for identifying this source. 

212 Mather probably refers to the pagan Germanic Franks, Goths, and Vandals 

who attacked the Roman Empire. 

213 Arabs or Muslims. 

214 Mather probably means “Turks” in the sense of those belonging to the 

Ottoman Empire, with whom the Christians fought during the Crusades. 

215 “Unspeakable, not to be spoken of; nefarious.” (OED) 

216 Archaic form of “Crusade” (OED). 

217 Adapted from Isa. 65.17, 66.22; 2 Pet. 3.13; Rev. 21.1 

218 Mat. 24.7; Mark 13.8; Luke 21.11 
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219 Adapted from Deut. 32.22. Mather quotes from the same verse in Triparadisus 

(193) and in his Christian Philosopher (108). 

220 God permitting, he causes an earthquake. 

221 Tiberius Julius Caesar Augustus (42 B.C.—A.D. 31). Mather gets his 

information on this terrible earthquake from Pliny Natural History 2.86, 200. 

222 Mt. Etna or Aetna, an active volcano on the east coast of Sicily. Mather 

believed at the time that the great conflagration at the beginning of the millennium would 

begin in Italy with its active volcanos. Mather wrote in Christianus Per Ignem (Boston, 

1702) “that the Confligration will be at first partial, and liesurely and progressive: And 

that the first Efforts and Effects of it, are like to be felt by Italy, whose horrendous 

Volcano’s, together with the like Shakings and Breakings of the Earth, in the Bowels of 

it, would suggest further suspicions of such a Catastrophe impending over that Seat of 

the Beast” (the Vatican, Rome) (qtd. in Smolinski, Introduction, Threefold Paradise, 41). 

223 Accounts of this earthquake occur elsewhere in Mather’s Diary 1.142-43, in 

Samuel Sewall’s Phaenomena 38-39,  and John Ray Three Physico-Theological 

Discourses. London, 1693) 186-194. (See Smolinski Threefold Paradise 390 n. 57.) On 

August 5, 1692 (a day after this sermon was delivered) Mather writes to John Cotton:  

   The whole town yesterday turned the lecture into a fast, kept in our 

meeting-house; god give a good return. But in the morning we were 

entertained with the horrible tidings of the late earthquake at Jamaica, on 

the 7th of June last. When, on a fair day, the sea suddenly swelled, and the 
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earth shook and broke in many places; and in a minute’s time, the rich 

town of Port-Royal, the Tyrus of the whole English America, but a very 

Sodom for wickedness, was immediately swallowed up, and the sea came 

rolling over the town. No less than seventeen-hundred souls of that one 

town are missing, besides other incredible devastations all over the island, 

where houses are demolished, mountains overturned, rocks rent, and all 

manner of destruction inflicted. The Non-conformist minister there 

escaped wonderfully with his life. Some of our poor New England people 

are lost in the ruins, and others have their bones broke. Forty vessels were 

sunk—namely all whose cables did not break; but no New England ones. 

Behold, and accident speaking to all our English America. (Selected 

Letters of Cotton Mather. Compiled with Commentary by Kenneth 

Silverman. Baton Rouge: Louisiana State UP, 1971. 40-41.) 

224 Cotton Mather believes the Second Coming will arrive in 1697, then 1716, 

then 1736. Reiner Smolinski, Introduction, Threefold Paradise, 60-78. 

225 Mather refers the King Herod’s slaughter of all the male children from two 

years old and under in Bethehem and “all the coasts thereof.” See Matthew 2.1-18. 

226 Hab. 1.8; Zeph. 3.3 

227 See, for instance, Thomas Heywood’s treatment of the witches’ pact and 

Sabbath as “contrarie Rites and ceremonies” in Hierarchie of the Blessed Angells, 

(London, 1653), 471-73. 
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228 Mather refers to New England. In the preface to Mather’s second edition of 

Memorable Providences, Richard Baxter wrote that the Devil would show the most 

malice “where he is hated and hateth most . . . .” (See note 37.) 

229 See Rev. 8.13, which signals the beginning of the three woes in the text. The 

first woe was in the form of locusts. John’s description of the invading locusts in the first 

woe resembles the seventh-century conception of demons.  

230 Luke 21.24. 

231 Cant. 4.8. 

232 See Ps. 76.10. 

233 Jer. 50.5. 

234 See Ps. 121. 

235 See Ps. 103.1-4. 

236 Acts 14.22. 

237 Joab influenced Absalom to rebel against King David, his father. 

238 Jeremiah Burroughs (bap. 1601?, d. 1646). Burroughs was an Independent 

minister and active Puritan reformer in both England and Holland. He received a BA in 

1621 and an MA in 1624 from Cambridge, where his tutor was Thomas Hooker (1586?–

1647). He joined with other ministers in following Hooker’s spiritual exercises in the 

mid-1620s. He worked to unite Congregationalistsand Presbyterians. 

239 See Rev. 14.13. 

240 See 1 Sam 4.3; 1 Sam. 12.10; 2 Sam. 19.9; Luke 1.74. 
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241 See Job 10.1 and Gen. 27.46. 

242 Isa. 58.4. 

243 Rev. 14.13. 

244 In the subsequent passage, one wonders at Mather’s reasons for emhasizing the 

glorious nature of this respite from the Devil for those who “die in the Lord.” Mather is 

perhaps alluding to those innocent victims of the witch trials who were condemned and 

executed on the basis of spectral evidence, reminding the families of those victims that 

the executed innocents would receive heavenly compensation as would any other martyr 

who had been unjustly condemned. Truly, the innocent who did not confess guilt “died in 

the Lord” even though they were condemned and executed as witches. Mather may be 

suggesting either that the judges had been unintentionally wrong or over-reliant on 

spectral evidence or that the Devil, the “father of lies” had feigned the specters or 

apparitions of innocent people who died as a result of the Devil’s malevolent chicanery. 

Increase Mather’s treatise Cases of Conscience, which was published in Boston shortly 

after Wonders, claims that the devil is capable of doing just that. It became, therefore, the 

Devil, in effect, who had killed the victims, and not an error of the judges, whom Mather 

was defending. The judges had based their decisions on the “evidence.” Whether Mather 

meant this or not, surely he could not have missed how such promises of a heaven free 

from Satanic influence for those who “die in the Lord” would be interpreted. Mather does 

not exclude those who died in the witch trials from the reward. Many of the fundamentals 

of the christian faith mather is talking aout still applies today.Ample evidence. 
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245 2 Kings 20.1; Isa. 38.1. 

246 An allusion to the golden doors of the temple in Jerusalem from the reign of 

Hezekiah c. 724-695 B.C. See 2 Kings 18.16. Hezekiah was forced to sell the golden 

doors of the temple in Jerusalem to pay tribute to Sennacherib, king of Assyria. In 

answers to Hezikiah’s prayers for deliverance, an angel of the Lord slew 185,000 of 

Sennacherib’s army and saved Jerusalem from destruction. Sennacherib was forced to 

return to Assyria and was assassinated by his sons. 

247 Mather refers to the astral body or the Nishmath Chajim. See Mather’s 

discussion of the soul’s vehicle in the “Second Paradise” of Mather’s “Triparadisus” 

(122-126) and in his Angel of Bethesda 28-23. Mather States, “It is probable, that when 

we dy, the Nishmath-Chajim goes away as a Vehicle to the Rational Soul” (Triparadisus 

126). 

248 Mather connects both body and soul with the Nishmath-Chajim and it to 

movement within both the spiritual and physical “Atmosphære.” 

249 Adaptation of Num. 24.23. 

250 It does seem that the Devil was responsible for a great many of the 

prosecutions. 

251 Luke 22.53. 

252 Mather is praying for the Lord’s return and his millennium on earth, at the 

beginning of which, the devil will be bound for a thousand years. 

253 Antichrist or Satan. 
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254 Wonders of the Invisible World is an excellent example of Mather’s 

application of his early millennialism. Following Thomas Beverley’s A Scripture Line of 

Time (London, 1684), Mather marked the beginning of the reign of the Popes or the 

Antichrist at the year 437. According to an interpretation of passages in Revelation, 

Antichrist was to rule for 1260 years, ending with in the year 1697:  437 AD + 1260 

years = 1697. Mather gets the number 1260 from Revelation 11.3-5: “And I will give 

power unto my two witnesses, and they shall prophesie a thousand two hundred and 

threescore dayes clothed in sackcloth.” and 12.6 “And the woman fled into the 

wildernesse, where she hath a place prepared of God, that they should feed her there a 

thousand, two hundred, and threescore dayes.” He gets another indication of the period of 

time that the woman is to remain in the wilderness from Revelation 12.14: “And to the 

woman were given two wings of a great eagle, that she might fly into the wilderness, into 

her place, where she is nourished for a time, and times and half a time, from the face of 

the serpent.” Following the formula for prophetic time in Ezekiel 4.6, Mather interprets a 

day to mean a year. A time, two times, and half a time = 3.5 times. 1260 days divided by 

3.5 = 360 days. A time, times, and half a time could then be interpreted as 360 + 360 + 

360 + 180 = 1260. Mather gets this number from Revelation 11.3-5 and 12.6. Mather 

believed the Woman in the wilderness or the true church would remain in the 

“wilderness” for 1260 years. Following Thomas Beverley, Cotton Mather marked the 

beginning of the wilderness for the Church by the year 437, when the Holy Roman 

Empire was invaded by barbarian hordes and disintegrated under the reign of Valentinius 
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III (419-455). The dissolution of the empire was accompanied by Valentinius III’s 

granting of greater authority to Pope Leo the Great (440-461). Thus, the reign of the 

Antichrist was thought to have begun around 437 with the consolidation of power by 

Pope Leo, which to Mather and others marked the beginning of the Antichrist’s reign. 

1080 years (or three times) later, Martin Luther nailed his Ninety-five Theses to the door 

of Wittenberg Cathedral, marking the beginning of the Protestant Reformation. Mather, 

following Beverley, concludes that Luther’s act constituted the beginning of the last half 

time (1080 + 180 = 1260). Since 1517 + 180 (half of 360) = 1697, Mather expected the 

millennium to begin in 1697. The closeness of 1692 to 1697 helps explain the magnitude 

of devil’s wrath in Salem. This time frame was also interpreted in light of the prophecies 

of Daniel concerning the four empires and the four beasts (2.31-45, 7.1-7). Cotton 

Mather, following Joseph Mede and others, interpreted the four empires represented by 

the four beasts to be the Babylonian, Persian, Greek, and Roman empires. The Roman 

Empire, according to Beverley, ended in 437, but Rome still ruled in the form of the 

Roman Catholic Antichrist. The fifth monarchy, the Kingdom of God, would begin 

during the last or fourth kingdom or monarchy, that of Rome. It was this period from 437 

to 1697 that the woman, or true Church, would remain in her wilderness condition. In 

1697, thought Beverley and Mather in 1692, Christ’s millennial rule, the Fifth Monarchy, 

would begin. See Reiner Smolinski’s discussion in his introduction to Threefold Paradise. 

255 Rev. 11.15. 
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256 Here, Mather refers primarily to two events. The first was the the clear decline 

of the Ottoman Turks following their defeat at Nis, Serbia in 1689. The second event was 

that of the War of the League of Augsburg (1689-1697) that finally ended with the Peace 

of Ryswick (1697). In Britain the War of the League of Augsburg was called the War of 

the Grand Alliance, and in New England it was called King William’s War. It was this 

war that was responsible for the Indian raids on the Maine frontier since 1689, during, 

and after the Salem witchcraft trials. This French and Indian war may have actually 

played an indirect role in fueling the Salem incidents, as it contributed to the general 

anxiety in the colony and supported the idea of the Indians as devils and their rites and 

practices as demonic. 

257 These words were spoken by Queen Mary to Increase Mather in a dialogue 

recorded in Cotton Mather’s Parentator. The words of the Queen appear in Parentator as 

follows: 

   It is not in the Power of Men to Believe what they Please; and 

therefore I think, they should not be forced in matters of Religion, 

contrary to their Perswasions and their Consciences. I WISH ALL 

GOOD MEN WERE OF ONE MIND; HOWEVER IN THE 

MEAN TIME, I WOULD HAVE THEM LIVE PEACEABLY, 

AND LOVE ONE ANOTHER. (130) 

258 His Majesties gracious declaration to all his loving subjects for liberty of 

conscience. (London, 1687).
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259 This worthy divine is unidentified. 

260 Mather refers to the dethronement of James II in the Glorious Revolution of 

1689. 

261 The Waldenses were named after the French religious reformer Peter Waldo 

(c. 1140- c. 1218). Waldo had been a wealthy merchant of Lyons, France, but after 

undergoing a conversion experience, he gave his house to his wife, put his daughters in a 

nunnery, gave the rest of his wealth to the poor, and became a lay preacher. Waldo and 

his followers of lay evangelists stressed simple dress and poverty and wandered about in 

pairs preaching the gospel in the vernacular. Waldo was antagonistic to the Pope and to 

the religious hierarchy. He opposed such elements of worship and belief as the adoration 

of saints, the use of iconic images, and the power of the clergy to absolve sin. Waldenses 

were known in French as the Vaudois (named for the Swiss Canton of Vaud) or 

Protestants at Geneva. 

262 On April 13, 1598 Henry IV of France granted religious liberty to French 

Protestants, the Hugenots. On Oct. 18, 1685, King Louis XIV revoked the edict of 

Nantes. 

263 Piedmont. 

264 Cotton Mather hopes for the Second Coming in 1679. He refers to the 

“Glorious Return” of the Wadenses to the Vaudois valleys in 1689 under Waldensian 

pastor and soldier, Henry Arnaud (1641-1721). Arnaud led a group of Waldensens 

against the allied forces of France and Victor Amadeus II, Duke of Savoy (1689-90). In 
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1690, the Duke of Savoy sided with Arnaud and the Waldensians against the French in 

return for their support. Arnaud served as agent to the Duke and was able to secure the 

repatriation of the Waldenses (1690-1698).  He later wrote Historie de la glorieuse 

rentree des Vaudois dans leur vallees (1710). 

265 Mather is making a case for witchcraft in New England by stressing New 

England’s special status, like that of the Waldenses, as the Lord’s chosen. The devil is 

most eager to afflict New England because of their hitherto high standards of 

righteousness. God’s allows Satan to afflict New England disproportionately because he 

is most concerned for their spiritual welfare and ready to allow chastisement for error. 

Evidence of Satan’s presence in the invisible world is also evidence of the hand of God. 

Mather continues to refer to Richard Baxter’s statements about New England in his 

preface to the London edition of Memorable Providences to support his assertions. 

266 Deut. 32.10. Mather compares New England in their wilderness to Israel as the 

people of His inhteritance. 

267 1 Chron 16:22; 1 Tim. 4:1. Mather refers to the Antinomianism controversy 

centered on Anne Hutchinson (1591-1643) and her followers, to the Gortonists, New 

England followers of Samuel Gorton (b. 1593, d. 1677), and to the Quakers, all of whom 

sought, in one way or other, direct mystical communication with the Holy Sprit. See 

Philip Gura, A Glimpse of Sion’s Glory: Puritan Radicalism in New England 1620-1660. 

268 Mather refers to the loss of the first charter under Colonial Governor Edmund 

Andros (1637-1714) in 1684. Andros was deposed in 1689 in a bloodless coup after 
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William of Orange invaded England. Increase Mather returned to New England in May, 

1692 with a new governor, William Phips (1651-1695) and a new charter. Increase 

Mather and Phips found the jails filled with those accused of witchcraft.  

269 Like the Waldenses, New England is fighting against France and their Catholic 

rulers Louis XIV and the Pope. Mather refers to the current King William’s War between 

the English Puritans in New England and French and Indians. 

270 Adapted from Ps. 90.7, 9. 

271 Michael Wigglesworth gives a poetic chronicle of the reasons for New 

England’s troubles “God’s Controversy with New England”(see bibliography). 

272 Mather refers to the seven churches of Asia Minor then in the hands of the 

Turks. 

273 See Rev. 21.24 and 21.2. Mather is arguing against Joseph Mede, who, in 

Clavis Apocalyptica (1627) wrote that Christ’s millennial kingdom on earth would be 

limited to the confines of the former Roman Empire. Mede believed that America would 

be excluded from the Saved Nations and retained as the seat of Satan’s minions, Gog and 

Magog. Mather disagreed with Mede, instead inisiting that New England was to be 

included and have a function in Christ’s millennial Kingdom. Mather never claims that 

the seat of the New Jerusalem is to be in New England, however. Following Romans 11, 

Cotton Mather, his father, Increase, and many others believed Christ’s Second Coming 

depended upon the conversion of the Jews and their return to Palestine, where they would 

bask in the eternal light of the New Jerusalem hovering over its terrestrial counterpart in 
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Judea, peopled by the Raised Saints of the First Resurrection. See Reiner Smolinski, 

“Israel Redivivus: The Eschatological Limits of Puritan Typology in New England.”  

274 See Ps. 87.3. See also Cotton Mather’s Theolopolis Americana (1710). 

275 The coming of the Europeans decimated the Native American population in 

the New World. See Bartolomé de Las Casas (1474-1566), The Very Brief Relation of 

the Devastation of the Indies (1552).  

276 Mather is thinking of John Eliot’s (1604-1690) praying Indian communities 

and King Philip’s War in 1676. Joseph Mede, earlier, believed that conversion of the 

Indians was doomed to failure, for these were Satan’s minions and destined allies of 

Antichrist’s forces of Gog and Magog. Other New English Puritans like Eliot, Sameul 

Sewall (1652-1730), and especially those of the first generation of Puritans, following 

Dutch Hebraist Rabbi Menasseh ben Israel (1604-57), believed America’s aboriginal 

population might be descended from Israel’s Ten Lost Tribes. Cotton Mather believed the 

gospel should be preached to the Indians but did not believe in their Judaical origin. See 

Reiner Smolinski’s discussion of the controversy surrounding origin of the Indians in his 

introduction to Cotton Mather’s Threefold Paradise 23-29. 

277 Ps. 2:8. 

278 Ps. 22.27. 

279 See Matt. 19.30 and Mark 10.31. Cotton Mather refers to the old Joseph Mede 

claim that America would be excluded from God’s millennial kingdom. Mather, 

however, believes that New England is to be included in God’s Kingdom. He was not 
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suggesting that New England would be the New Jerusalem. See Reiner Smolinski’s NEQ 

article “Israel Redivivius.” 

280 Mather refers to the Counter-Reformation. 

281 Note Mather’s use of the the article a New Jerusalem, not the New Jerusalem. 

Mather believed the future site of the New Jerusalem would be in the clouds above the 

terrestrial Jerusalem, not in England or America. For a full discussion and help in 

locating other sources, see Reiner Smolinski’s “Israel Redivivus” 357-395. 

282 Mather alludes to the Thirty Years War (1618-1648) between the Holy Roman 

Empire of the Hapsburgs and the Protestant, anti-Catholic powers of Sweden and the 

United Netherlands. New England had been fighting its counterpart of The Thirty Years 

War against the Catholic French and the Indians since 

283 The Guy Fawkes (bap. 1570, d. 1606) gunpowder plot of 1605. 

284 King Louis XIV of France. See Cotton Mather’s Shaking Dispensations 

(Boston, 1715), a funeral sermon on the death of the French king. 

285 King Louis XIV. Phaeton, son of Helios (Apollo), attempts to drive the chariot 

of the sun but miscarries in the attempt. Mather’s implication is, of course, that the 

Catholic Church has imposed itself between the believer and the source of spiritual light, 

usurping the Father’s place and attempting to guide the truth of Christ. According to 

Mather’s reading of biblical prophecy, Louis XIV (and the devil who drives him) will 

fail. 
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286 Adapted from Exodus 15.4-6. Mather probably refers to the English and Dutch 

naval victory against the French in 1692 at La Hogue, a cape in northeast France on the 

English Channel. The battle ended French naval supremacy. 

287 See Anne Bradstreet’s poem, “A Dialogue Between Old England and New.”  

288 Mather uses “prodigious” in the sense of “ominous, portentous, unnatural, 

abnormal, monstrous, or, in a bad sense, amazing” (OED). 

289 See Neh. 2.13. 

290 Mather’s rhetoric attempts to make the invisible world seem as real to the 

reader as it is to himself. Mather aims for tangible evidence of the invisible world. Cotton 

Mather, like Henry More, Joseph Glanvill, Richard Baxter, his Father, Increase, and 

others before him, attempted in his writing on the supernatural to satisfy the new 

demands of emerging seventeenth-century science for empirical proof. Of course, 

Mather’s ideas of the existence of this invisible world were based not only on what he 

had read, but on what he had witnessed three years before with the possession of the 

Goodwin children (see Memorable Providences Boston, 1689).  Mather also experienced 

the invisible world directly during fasting and meditation as outlined in books like Joseph 

Hall’s, The Invisible World, Discovered to Spirituall Eyes and Reduced to Useful 

Meditation (London, 1659). See David Levin’s “When Did Cotton Mather See the 

Angel?” EAL 15.3 (1980/81): 271-75. 

291 Judg. 14.14. Meat out of the Eater is also the title of Michael Wigglesworth’s 

collection of poems (Boston, 1670). 
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292 Ps. 129.1-2. Mather quotes verbatim from the KJV. 

293 Several witnesses at the Salem trials testified to having been asked to sign a 

book by a black man. These witnesses include William Barker, Jr., Stephen Johnson, 

Mary Marston, William Barker, Sr. The term “black man” appears no fewer than 85 

times in the records of the Salem Witchcraft Papers, uttered by judges, the accused, and 

witnesses.  

294 In this paragraphs Mather has in mind the main components of the compact 

with Satan and elements of the witches Sabbath, including a form of the witches’ flight 

(transvection) to and from the witch meetings. As many have pointed out, the witches’ 

flight seems closely allied to the medieval idea of being spirited away by faeries and 

modern ideas of alien abduction and out-of-body experiences. Mather mentions witches 

meeting elsewhere in Wonders (94-96, 99, 106-7, 125, 133, 137-8). See also George 

Lyman Kittredge, Witchcraft in Old and New England 565 n. 151. For theories of how 

the witches’ practices became diabolical inversions of Christian sacraments, see Stuart 

Clark, “Inversion”; Carlo Ginzburg, “Decipering”; and Éva Pócs, “Alternative.” 

295 A reference to New England and America at large. 

296 These symptoms sound a lot like those associated with ergot poisoning. 

297 Governor William Phips, in his letter to the home government written from 

Boston on October 12, 1692, seems to quote this passage from Mather. Phips also alludes 

to the famous case of the witches in Mohra, Sweden in 1699-1670, which Cotton Mather 
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also summarizes in Wonders. Phip’s letter was dated 12 October 1692, in Burr 

Narratives. 196-98. 

298 Isa. 28.15. Jerome interprets this passage to indicate a formal compact with 

Satan. For the part the church fathers played in the formation of the idea of the witch’s 

compact and Sabbath see Kittredge, Witchcraft in Old and New England 239ff. 

299 A sermon by Cotton Mather entitled Batteries upon the Kingdom of the Devil 

was published in Boston in 1695. 

300 What is now Salem was first begun as a fishing settlement on Cape Ann by the 

Dorchester Company.  

301 Prestigious: “Practising juggling or legerdemain; of the nature of or 

characterized by juggling or magic; cheating, deluding, deceitful; deceptive, illusory” 

(OED).  

302 The use of spectral evidence was stopped when ministers became outspoken 

about the opinion that Satan might be able to represent an innocent person. Increase 

Mather’s Cases of Conscience (Boston, 1692) made the strongest case against the use of 

spectral evidence. 

303 2 Chron. 20:12.  “Jehoshaphat” means “Jehovah is judge.” Jehoshaphat, fourth 

king of Judah, took away the high places where Israelites were worshipping false gods 

and taught the law of the Lord.  In 2 Chron. 20 Jehoshaphat is attacked by a great 

multitude from Edom including Mohabites, Ammonites, and Meunites.  In desperation 

Jehoshaphat exclaims, “O our God, wilt thou not iudge them? for wee haue no might 
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against this great company that commeth against vs? neither know wee what to doe; but 

our eyes are vpon thee” (20:12). The spirit of the Lord then comes upon Jahaziel and he 

says, “Hearken yee, all Iudah, and ye inhabitants of Ierusalem, and thou king 

Iehoshaphat, Thus sayth the Lord vnto you; Be not afraid, nor dismayed by reason of this 

great multitude; for the battell is not yours, but Gods” (20.15). As the army of Judah 

looks on, the three groups of Edomites destroy each other in battle. Mather seems to be 

advising those who rely on spectral evidence to let God fight the battle instead of taking 

matters into their own hands. On June 15, Governor Phips asked the ministers’ advice on 

what to do about the witchcraft crisis. The response was “The Return of Several 

Ministers,” written by Cotton Mather and signed by delivered to the judges around June 

15, signed by fourteen ministers from the area. In typical, ambidextrous fashion for 

Cotton Mather, it criticized the use of spectral evidence but sanctioned the judges’ prior 

use of it. 

304 James 1.17. 

305 See, for example Proverbs chapter 7, especially verses 7-10 where the youth 

visiting a harlot can be read metaphorically as a person attending a witch’s Sabbath or as 

Israel committing adultery with the whore of Babylon. 

306 See Amos 4.11, in which “firebrand” can be read metaphorically as a soul in 

hell. 

307 Deut. 29.24 

308 See 1 Sam. 14.46 
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309 2 Chron. 10.11, 14. 

310 Luke 16.28 

311 See Revelation 12 and Malachi 1.3. 

312 The Biarmi were predecessors of the Laplanders who were thought to possess 

great skill in casting enchantments. According to Johannes Scheffer (1621-1679) in his 

History of Lapland (Oxford, 1674), the Biarmi could “either by looks, words, or some 

other wicked artifice so ensnare and bewitch men, as to deprive them of the use of limbs 

and reason, and very often bring them into extreme danger of their lives” (45-46). Mather 

seems to be quoting Scheffer directly. 

313 See Richard Baxter’s Certainty of the Worlds of Spirits (London, 1691) 105. 

314 This term appears in the following verses in the KJV: Lev. 19.31; Lev. 20.6; 

Lev. 20.27; Deut. 18.11; 1 Sam. 28.3; 1 Sam 28.7; 1 Sam. 28.8; 1 Sam. 28.9; 2 Kings 

21.6; 2 Kings 23.24; 1 Chron. 10.13; 2 Chron. 33.6; Isa. 8.19; Isa. 19.3; Isa. 29.4. 

315 Mather refers to the witchcraft outbreak in 1669-70 in Mora, Sweden. Mora is 

a town on the shores of Lake Siljan. Mora was then on the border of Lapland. In Wonders 

([147-151]), Mather summarizes the account by of the Swedish trials by Church of 

England clergyman Anthony Horneck (1641-1697). Horneck’s account appeared in the 

1681 edition of Joseph Glanvill’s Sadducismus Triumphantus and in all subsequent 

seventeeth and eighteenth-century editions. 

316 See Habakuk 1.6. Mather compares the devils to the Chaldeans who have their 

own sense of justice and worship their own might. 
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317 Ps. 78.49. 

318 Ps. 78.50 

319 Melancthon, Philipp. Germanl name Philipp Schwarzerd (1497-1560) German 

theologian and humanist, associate of Martin Luther, and leader in the Lutheran 

Reformation. He was one of the most important theologians of the Reformation. As a 

professor at the University of Wittenberg, Melacnthon presented Protestant doctrines in 

Latin to the non-German world. He and other humanists introduced classical scholarship 

to universities in Cologne, Leipzig, Vienna, and other cities, and he helped found new 

universities in Königsberg, Jena, and Marburg. Mather seems to derive this passage from 

Melancthon from Baxter’s The Certainty of the Worlds of Spirits (1691) (126-27). Baxter 

paraphrases Melanchthon’s letter to Hubert Languetus (see Epistolar. L.2. p.550). Mather 

(and Melanchton and Baxter) use the word “prodigy” mainly in its archaic sense of a 

“portent” or “omen.” Melanchhon is speaking of diabolical spectacles of prophecy 

induced through demonic possession. Mather, Baxter, and Melanchton of course also 

mean “prodigy” in the sense of an “extrordinary or rare event or wonder.” Jacob Ludwig 

Karl Grimm (1785-1863) and Wilhelm Karl Grimm (1786-1859) were born in Hanau--

Jacob on Jan. 4, 1785, and Wilhelm on Feb. 24, 1786—and they were educated at the 

University of Marburg, the university where Whilhelm Adolph Scribonius had been a 

professor. 

320 Ps. 79.8; 142.6; 4 Ezra 9.41. 

321 Judg. 14,1-2; 2 Sam. 1.20; Ezek. 16.27, 57. 
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322 Joseph Hall (1574-1656) was educated at Ashby de la Zouch and Emmanuel 

College, Cambridge. Hall tried to act as a mediator between the Puritan and Episcopal 

factions in England, one reason Mather may have alluded to him here and chosen part of 

Hall’s title, The Invisible World, Discovered to Spirituall Eyes, and Reduced to Usefull  

Meditation (London, 1659) for his own. He became bishop of Exeter in 1627 and bishop 

of Norwich in 1641. His contribution to the literature of witchcraft is contained in the 

above title. 

323 The quote is from Joseph Hall’s Soliloquy 15 (Works 8.34-34). Mather 

probably takes this passage from Richard Baxter’s Certainty of the Worlds of Spirits 

(London, 1691) 122-123. 

324 Mather probably refers to the witch trial at Bury St. Edmunds in Suffolk 

instigated by Matthew Hopkins, the “Witch Finder General,” where 18 witches were 

executed 27 August 1645. 

325 Witchcraft in Suffolk and Essex 1645 

326 Indeed New England did live in humble circumstance compared with the high 

civilization of England with its cathedrals, buildings, and other physical and cultural 

infrastructure. 

327 Prov. 15.1 

328 Mainz, near Frankfurt, Germany. 
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329 Mather refers to Henry III of Germany (1017-56). He became German king in 

1039 and Holy Roman emperor from 1046-1056.  He sought to purify the Church in the 

eleventh century. The incident to which Mather refers is told in  . . .  

330 Unidentified. 

331 Ps. 119.120 

332 Desiderius Erasmus, also known as Geert Geerts (1466?-1536), Dutch 

theologian, scholar, humanist, and traveler. 

333 Mather may have taken this account from Richard Baxter’s Certainty of the 

Worlds of Spirits (1691): “Erasmus and others tell us of a Witch at a Town near them, (or 

rather, as Devil, that appeared and threatned to burn their Houses, and on the top of a 

Chimney, holding a Pot of Ashes, scattered them abroad, and presently the Town was 

burnt” (105). Increase Mather in his Cases of Conscience, which appeared print just after 

WIW, writes about the same story: “Both Erasmus and Cardanus write that the Town of 

Schiltach in Germany, was in the Month of April 1533. Set on Fire by a Devil and Burnt 

to the Ground, in an Hours space” (18). Increase Mather cites as his source De Subtilitate 

Rerum, “Lib. 19” of Girolamo Cardano (1501-1576). Erasmus gives his account in 

“Epistle MCCLIII,” dated July 1533. See Kenneth Murdock’s note and citation for 

Erasmus’ letter: “Erasmus, Opera Omnia, Leyden, 1703; reprinted 10 vols., London, 

1962 3b : 1473” (Murdock Magnalia 475 n. 335:46-50).  Mather’s version borrows some 

of Baxter’s structure and diction.  

334 This phrase alludes, perhaps, to Proverbs 11.29  and 15.27. 
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335 See Ephesians 6.11-17.  

336 Mather probably takes this account of the stone-throwing demon of Caumont 

on the Rhine from Nathaniel Crouch’s The Kingdom of Darkness (1688), 67-68. 

337 Ps. 58.4 

338 Luke 16.30 

339 Mather invents Scripture for his purposes here. 

340 Samuel Clarke (1599-1682), English clergyman and biographer. He was the 

author of the famous Lives of Sundry Eminent Persons (1683), in which the biography of 

his father, the Reverend Hugh Clarke, appeared. He was ejected from his ministry in 

1662 for nonconformity. 

341 Literal sulphur. Cotton Mather rejects allegorization of the Bible. 

342 2 Kings 17.9. 

343 Sieves, keys, peas, nails, and horseshoes were standard objects associated with 

magic in witch narratives. 

344 The English settlers of New England brought many folk traditions, including 

superstitious customs and folk magic of ancient pagan origin. 

345 Isa. 11.8 

346 Judicial astrology involved making judgments about the astrological influence 

on humans. It differed from natural astrology. Ptolemy was one of the first to make a 

distinction between natural and judicial astrology. In Dan. 2 Daniel outdoes the 
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astrologers, the Chaldeans, and the soothsayers in interpreting Nebucanezzar’s dream and 

in predicting the future. 

347 Juggle:A piece of juggling; a trick or act of skill performed by legerdemain; a 

conjurer's trick, esp. one claiming to be done by magic or occult influence; hence, an act 

of deception, an imposture, cheat, fraud (OED).  Joseph Hall, Bishop of Norwich (1574-

1656), English clergyman, religious writer, poet, and satirist. He is the author of The 

Invisible World, Discovered to Spiritual Eyes (1659). 

348 The source is unidentified. 

349 For this expression see Num. 21.6 and Deut. 8.15 

350 “Murmuring” is used in the Bible repeatedly in a negative sense of the rabble 

murmuring against God or one of his servants. See Ex. 15.24; Ex. 16.2,7,8,9,12; Ex. 17.3; 

Num. 14.2,27,29,36; etc. 

351 Mather adapts Scripture to his purpose. This is probably an adaptation of Psa. 

78.22-32.  

352 Mather attributes the outbreak of witchcraft to a combination of belief in folk 

magic and unbelief in the truth of the Scriptures. The atheistic materialism of Hobbes 

figures into the sin of unbelief decried in Mather’s jeremiad.  

353 Ps. 84:11; Phil. 1:6 

354 Christian adaptation of Song Sol., esp. 2: 16. These are the words of the 

Shulamite woman.  
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355 Echoes dialogue between God and Satan in Job 1:11-12 and 2:5-6 

356 See Tob. 6:7, Wis. 17:15; Matthew 15:22; 17:25; Luke 6:18; Acts 5:16. 

Thomas Hobbes would have said of the Lunatic in Luke who was sore vexed that it was a 

common convention of the time to attribute any illness anyone had to a devil. See 

Leviathan chapters 45 and 46. 

357 Adapted from Ps. 69.26 

358 Essex County, Massachusetts, where Salem is located. 

359 Mather’s conflation of Job 20.21 and, perhaps, Revelation 12.12. and, less 

likely, Ephesians 4.26-27. 

360 Adapted from 2 Sam. 21.2 

361 This phrase is used twice in the KJV: Rom.13.12; Eph. 5.11. 

362 “This is the work, this is the task.” The passage from Vergil’s Aeneid actually 

reads “hoc opus, hic labor est” (6. 129). Translated by John Dryden, this passage and 

three lines preceding it read, 

The gates of hell are open night and day;  

Smooth the descent, and easy is the way:  

But to return, and view the cheerful skies,  

In this the task and mighty labor lies.  

363 Adaptation of Heb. 5.7. 

364 See Heb. 4.16 

365 Mather associates Satan with the theater. 
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366 The King James Version does not use the expression “evil one,” which is the 

translation offered in the translators note in the RSV for the word “evil” occurring near or 

at the end of the Lord’s Prayer of Mat. 6.9-13, depending on the original manuscript. 

Mather is using a version other than the KJV or relying on his knowledge of Greek. John 

Wesley’s later translation of the NT uses the term “evil one” four times, notably in 

Matthew 5.37. The Geneva Bible (16 translates it as  simply “evil,” adding in a note, 

“From the Deuil, or from all aduersitie.” 

367 1 Thes. 5.22 

368 Adapted from Rev. 12:10 

369 See 1 Kings 22.22; 22.23; 2 Chron. 18.21; 18.22. Mather here defends the 

possibility that the devil could assume the shape of an innocent person. If that were true, 

then a great deal of the evidence at the Salem trials would have had to be discounted. 

370 1 Cor. 13.5 

371 See John 1.17. See also Rom. 11.5-6; 2 Tim. 1.9. 

372 Jer. 31.31; Heb. 8.8; Heb. 8.13 

373 See Gal. 3.19; 3.20; 1 Tim 2.5; Heb. 8.6; Heb. 9.15; Heb 12.24. 

374 Mather may allude to the parable of the mustard seed in which the Kingdom of 

Heaven is compared to a tree. Birds of the air come to roost in its branches. See Matt. 

13:31-32; Mark 4:31-32; Luke 13.19. 

375 Isa. 34.15 

376 Clocqing. The sound a hen makes to her brood. 
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377 Matt. 23.37; Luke 13.34. 

378 Rev. 13.8; 14.9-10;17.8; 20.15. 

379 Adapted from Song Sol. 2.16 

380 Isa. 4.3 

381 The risings generation that has fallen is a favorite subject of the Jeremiad. See 

Samuel Danforth’s A Brief Recognition of New Englands Errand into the Wilderness 

(1671). 

382 Mather is perhaps responding to the folk idea of the isolated cottage of the 

witch. 

383 An interesting play on words since the Devil in folklore is often depicted with 

a tail. 

384 Ps. 119.139 

385 Latin: “Prayer torments the devil and is the remedy for distress.” 

386 Adapted from James 5.16 

387 Adapted from Proverbs 26.3 

388 See Matthew 17.21; Mark 9.29 

389 Adapted from James 4.7 

390 Adapted from Eph. 6.12 

391 Refers to the devil in Rev. 12.9 and 20.2 

392 Adapted from Ps. 36.12 
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393 Increase Mather tells this story taken from one Dr. Winter, in his Prevalency of 

Prayer ( Boston, 1677):  

I have also heard a worthy Divine in Dublin, speak of a man, that being under 

bodily possession by an evil spirit, a Company of praying Christians met together, 

to seek the Lord on his behalf; amongst them there was a precious holy woman, 

who kneeled behind the door in the room where they were praying together, and 

there were strong actings of Faith in her soul; at last the Devil was forced to 

depart; only as he was going out of the possessed party, he cryed out, O the 

Woman, the Woman behind the door! (15) 

The Mathers may also be drawing on the OT typology of Judges 9.52-54: 

And Abimelech came unto the tower, and fought against it, and went hard 

unto the door of the tower to burn it with fire. And a certain woman cast a 

piece of a millstone upon Abimelech’s head, and all to brake his skull. 

Then he called hastily unto the young man his armor-bearer, and said unto 

him, Draw thy sword, and slay me, that men say not of me, A woman slew 

him. And his young man thrust him through and he died. 

394 This expression is from Jude 1.15 

395 The terms “great work” or “great works” occur in the following verses from 

the Bible: Ex. 14.31; Judg. 2.7; 1 Chr. 29.1; Neh. 4.19; 6.3; Ps. 111.2; Eccl. 2.4. 

396 This expression is from James 5.15 

397 Adaptation of Col. 2.15. 
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398 Mather’s Inversion of Matthew 11.30. Since God’s yoke is easy, the devil must 

have a yoke too that is hard. 

399 1 John 5.19 

400 1 John 5.19 in the NRSV reads, “We know that we are God’s children, and 

that the whole world lies under the power of the evil one.” 

401 Mat. 9.34; 12.24; Mark 3.22. 

402 Adapted from Rev. 16.14. 

403 John 20.28. 

404 This account appears in Nathaniel Crouch’s Kingdom of Darknesse 88. Crouch cites 

his source as “Fincelim 3. Book Miracles.” Hence, the author and the book are Jobus 

Fincelius, Wunderzeichen (Nürenberg, 1556). Fincelius also tells the story of the Pied 

Piper of Hamlein.  

405 For the source of Mather’s phrasing see Isa. 45.17; Eph. 3.21. 

406 Rev. 14.11. 

407 Adapted from Acts 17.28. 

408 Mather repeats this story of Joseph Beacon twice in his works: in Magnalia 

Christi Americana 6.77-78, and in the “Second Paradise” of his “Triparadisus” 

(Smolinski ed. 115-116). 

409 Mather’s “Second Paradise” reads “could not certainly say” (115). 

410 Both the Magnalia (77) and the “Second Paradise (115) read “barbarously & 

inhumanely murdered, by a debauched fellow.”  
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411 The “Second Paradise” reads “do you get him indicted” (115). 

412 Ibid. adds, “where he sojourned” (115). 

413 Ibid. reads, “gave me under their hands a full Testimony ready to be deposed 

upon Oath,” (115). 

414 Not by praeternatural means, that is. 

415 A prostitute, mistress, or sweetheart. 

416 Ibid. adds “aforesaid” (115). 

417 Ibid. omits “at Law” (115). 

418 Mather uses entertainment earlier in the same sense on pages [47] and [79]. 

419 Mather distances himself from the proceedings and outcomes because he was 

asked by Lt. Governor William Stoughton to write a defense of the court proceedings. 

420 Matthew Hale (1609-76), lord chief justice of England, published A Tryal of 

Vvitches, at the Assizes Held at Bury St. Edmonds for The County Of Suffolk; on the 

Tenth Day of March, 1664.  before Sir Matthew Hale Kt. Then Lord Chief Baron of His  

Majesties Court of Exchequer. Taken by a Person Then Attending the Court.  London, 

1682).   

421 Richard Baxter makes this assertion on page 80 of The Certainty of the Worlds 

of Spirits (London, 1691). 

422 Elizabeth Durent was ten; The Age of her sister, Ann Durent, is not known. 

Jane Bocking was the daughter of Diana Bocking. Jane was at least old enough to speak 
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complete sentences. Susan Chandler was eighteen. William Durent was an infant. 

Elizabeth Pacy was eleven; her sister, Deborah, was nine.  

423 The brackets are Mather’s. The “victim” who gets better as soon as the witch is 

punished is a familiar motif in witch narratives. See Stith Thompson. 

424 Allotriophagy is the vomiting or disgorgement of strange objects such as 

stones, pins, nails, etc. Cases of allotriophagy are often found in witchcraft narratives. 

425 Mather portrays Keeling’s rejection of spectral evidence, yet spectral evidence 

was used for most of the condemned cases in New England. 

426 Sir Thomas Browne (1605-1682) was a physican and author of Religio Medici 

(1642) Pseudodoxia Epidemica or, Enquiries into Very Many Received Ttenents and 

CommonlyPpresumed Truths (1646), commonly known as Vulgar Errors. He received a 

BA and MD from Oxford and an MD from the University of Leiden, which kept more 

than a thousand species of plants in its botanical garden. Two of his works, Hydriotaphia, 

or Urn Burial and The Garden of Cyrus were published as companion pieces in 1658 and 

both contained information about plants and horticulture. 

427 This passage is found in A Trial of Witches at the Assizes held at Bury St. 

Edmonds. 1664. (London, 1682) p. 55-56. 

428 The text of A Trial of Witches (1682) says the number of indictments was 

thirteen (56-57). 

429 Matt. 12.31. The unpardonable sin is one of blasphemy against the Holy Spirit. 

Those fully aware of the Christian religion who make a pact with the devil commit 
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blasphemy because they willfully reject the Holy Spirit an dmock God by worshipping 

the evil one. Their pact with Satan imitates mocks the covenant of grace, just as the devil 

apes God. 

430 “G. B.” is Mather’s defamatory appellation for the Rev. George Burroughs. 

Burroughs graduated from Harvard in 1670. He was minister at Salem Village from 

1680-83. After contentious parties at Salem village refused to pay his salary, he stopped 

meeting his congregation. He received credit from John Putnam on the understanding that 

when the Village did pay his salary, the money would go back to Putnam. When 

Burroughs’ wife died, he borrowed money from John Putnam to pay for the funeral. 

While Burroughs was in Salem Village settling accounts, Putnam had him arrested. The 

matter was settled out of court (Boyer and Nissenbaum, Salem Possessed (55-56). 

Burroughs left Salem Village and went to Maine and became pastor. He was 

succeeded at Salem Village by the Reverend Deodat Lawson. His acrimonius relationship 

with the Putnams was probably the initial factor in his being named as a witch. Probably 

because he was a minister with Baptist leanings, Burroughs was accused of being 

ringleader in the supposed knot of witches at Salem. He was arrested in Wells, Maine and 

brought back to Salem in 1692. According to Robert Calef, Burroughs, standing upon a 

ladder awaiting execution, made a persuasive speech for his innocence and recited 

perfectly the Lord’s prayer. (The inability to recite the Lord’s Prayer flawlessly was 

thought by many to be an indication of witchcraft.) According to Mather’s nemesis, 

Robert Calef, when it appeared that the crowd might be swayed to hinder Burrough’s 
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execution, “Mr. Cotton Mather, being mounted upon a Horse, addressed himself to the 

People, partly to declare, that he was no ordained Minister, and partly to possess the 

People of his guilt; saying, That the Devil has often been transformed into an Angel of 

Light; and this did somewhat appease the people, and the Executions went on . . .” (Burr, 

Narratives 361). He was executed along with Martha Carrier, John Willard, George 

Jacobs Sr., and John Proctor on August 19, 1692  

431 “Oyer and Terminer” means “to listen and determine.” Governor William 

Phips established the court on May 27, 1692 and disbanded it on October 29, 1692. Phips 

named Lieutenant Governor William Stoughton as chief justice. The other Justices 

included Bartholomew Gedney of Salem, John Richards, Wait-Still Winthrop, Peter 

Sergeant, and Samuel Sewall of Boston; Jonathan Corwin and John Hathorne of Salem, 

and Nathaniel Saltonstall of Haverhill. Five or more justices made a quorum to hear a 

case, and at least one of its members had to be Stoughton, Gedney, or Richards (see 

Roach, The Salem Witch Trials 143-144). Its last session was on September 22, 1692, 

when Mary Esty, Alice Parker, Ann Puteator, Martha Corey, Margaret Scott, Wilmot 

Read, Mary Parker, and Samuel Wardwell were executed. 

432 Here, Mather refers again to his commission by someone in the government, to 

write an account of the trials. The first time was on the verso of the title page. The second 

time occurred immediately following the prefatory letter of imprimatur to Mather’s work 

by Lieutenant Governor Stoughton [vi-vii]. The second reference to some type of 

commission occurs immediately below that in Mather’s line, “I Live by Neighbours, that 
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force me to produce these Undeserved Lines” ([vii]). William Stoughton and Samuel 

Sewall also make a statement underscored by both of their names at the end of the 

“Fourth Curiousitie,” dated October 11, referring to Mather as “having at the Direction of 

His EXCELLENCY the Governour” been “Obliged”. . .  to give some Account of the 

Sufferings brought upon the Countrey by Witchcraft” . . . (147).  The extent to wich 

Mather felt compelled to write his account of the trials, or was actually doing it of his 

own volition is in our reading of Wonders. See my discussion on Mather’s commission at 

the beginning of chapter three. 

433 Mather’s use of the French term for “meeting” is here because it evokes the 

French, who were Catholic, and therefore led by the Pope, whom Mather and other 

Puritans thought of as Antichrist. The French Catholics had a close relationship with the 

Indians, who were thought to be Satan’s minions and who were at that time attacking the 

frontier in Wells, Maine. George Burroughs had bravely defended the English settlements 

there and had been captured and brought to Salem to stand trial for witchcraft after being 

accused by the “afflicted ” in Salem.  “Witch meeting” was the term frequently used in 

Salem for the witches’ “Sabbath.” “Going to meeting” was also the common term used 

for attending church. Several accused witches, including Mary Barker and William 

Barker, Sr., testified about such meetings in which Rev. George Burroughs and a “black 

man” presided over a diabolical communion involving bread and wine, an inversion of 

the Christian Lord’s Supper. See SWP 1: 65-67. 
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434 Mather’s information seems to come from the examination of Mary Lacey, Jr., 

who is being asked by the judge,  

Q. did you hear the 77 witches names called over A yes the Divel Called 

them Q. w't Speech did he use to them A he bid them obey him and doe 

his Commands & it would be Bett'r for them & they Should obtain 

Crownes In hell. & Goody Carrier told me the Divell Said to her she 

should be a Queen In hell, Q. how was to be King A the Minist'r Q. w't 

kind of Man Is Mr. Burroughs A a pretty little man and he has Come to Us 

Somtimes In his Spiritt in the Shape of a Catt & I think somtimes In his 

prop'r Shape[.] (SWP 2: 523) 

435 These witnesses include Samuel Webber, Thomas Greenslit, Simon Willard, 

Captain William Wormall, Benjamin Hutchinson, Tomas Evans, Major John (?) Browne, 

Captain Putnam, and a Captain Wormwood, perhaps Jacob Wormwood who was 

summoned to appear at the court of Oyer and Terminer in Salem on September 14 to 

testify concerning Wilmott Reed (executed Sept. 22). 

436 John Gaule (1604?-1687). See Mather’s summary of Gaule’s guidelines for the 

detection of witches on pages xxiv-xxx of WIW. 

437 These victims included Ann Putnam, Mary Walcott, Mary Webber, Elizabeth 

Hubbard, Mary Warren, Abagail Hobbs, Mercy Lewis, Sarah Bibber, and Susannah 

Sheldon. Abagail Hobbs, Mary Warren, Sarah Wilson, and Martha Tyler all testified 

about a witch meeting involving Burroughs. 
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438 Burroughs. 

439 See Elizabeth Hubbard’s testimony against George Burroughs in SWP 2: 170. 

440 Two young women, Elizabeth Hubbard and Mary Walcott, testified that 

Burroughs bit them, but no surviving accounts mention anything about measuring 

Burroughs teeth prints nor are there accounts of any of Burroughs teeth prints in any but 

Mather’s account. This bit of Mather’s empirical evidence against Burroughs 

unfortunately cannot be verified elsewhere. 

441 See Mercy Lewis vs. George Burroughs SWP 1: 168-69. 

442 Other than Mather’s account, no record of this examination of George 

Burroughs by Chief J`ustice William Stoughton seems to have survived. 

443 Various ghosts and specters appearing alongside the witch’s specter is, as 

Mather implies, a common occurrence in witchcraft accounts and is a common motif in 

folklore. See Stith Thompson. 

444 Mather seems to be summarizing Ann Putnam’s vision of May 5th. 

445 Mather’s use of the word “others” here presents a problem.  Ann’s deposition 

of her spectral visitation on May 5th mentions that Burroughs had killed only one other 

person besides his two wives, Mrs. Lawson, and her daughter: “goodman fuller’s first 

wife” (SWP 1: 167). In her vision of May 5th Ann also says, “they [Burroughs’s two dead 

wives] both charged me that I sould tell these things to the Magestraits before Mr 

Burroughs face and if he did not own them they did not know but that they should appere 

their: thes morning also Mis Lawson ahd hir daughter Ann appeared to me whom I knew: 
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and tould me that Mr. burroughs murthered them” (SWP 1: 166). But Mather speaks of 

testimony that Burroughs had killled “others” besides the wives, Mrs. Lawson, and her 

daughter, not just one other. In Ann Putnam’s vision of April 21 Burroughs states that 

besides his two wives, Mrs. Lawson, and her daughter, he had also “bewitched a grate 

many souldiers to death at the eastword” (SWP 1: 164). For Mather to know that Ann 

Putnam testified about the wives appearing before the magistrates and also to know that 

Burroughs had killed more than one other person besides his two wives, Mrs. Lawson 

and her daughter, and Goodman Fuller’s wife, he would either have had to have read both 

depositions and combined their content, making him aware of many discrepancies in 

what the specters had told Ann, or else received the information by word of mouth, 

perhaps from his friend, Samuel Sewall. On August 3, 1692, of her first vision, Ann 

Putnam claims that Burroughs dead wives had told her that Burroughs had “bewitched 

the Two first of them to death: and that he kiled Mist. Lawson because she was so 

unwilling to go from the village” (SWP 1: 164).  In the other deposition, also dated 

August 3, but recounting her spectral encounter of May 5th, Ann Putnam declares that 

Burroughs’s first wife had told Ann that he “stabed hir under the left Arme and put a 

peace of sealing wax on the wound [. . .] and  other [second wife] told me that Mr 

Burrough and that wife which he hath now kiled hir in the vessell as she was coming to 

se hir friends because they would have one another” (SWP 1: 166). Ann’s two versions of 

the way Burrough’s wives were murdered should have been a warning to the magistrates 

and especially to Mather as to the unreliability of spectral evidence. 
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446 Mather’s statement about Burroughs antipathy to prayer seems especially 

unjust and cruel because, according to Robert Calef, Samuel Sewall, and Thomas Brattle 

(possibly all eyewitnesses), Mather had attended the execution of George Burroughs. 

According to Robert Calef,  

“when he was upon the Ladder, . . . [Burroughs] made a Speech for the 

clearing of his Innocency, with such Solemn and Serious Expressions, as 

were to the Admiration of all present; his Prayer (which he concluded by 

repeating the Lord’s Prayer,) was so well worded, and uttered with such 

composedness, and such (at least seeming) fervency of Spirit, as was very 

affecting, and drew Tears from many (so it seemed to some, that the 

Spectators would hinder the Execution). (More Wonders in Burr, 

Narratives 360-361). 

Thomas Brattle’s account reads 

As to the late executions, I shall only tell you, that in the opinion of many 

unprejudiced, considerate and considerable spectatours, some of the 

condemned went out of the world not only with as great protestations, but 

also with as good shews of innocency, as men could do. 

   They protested their innocency as in the presence of the great God, 

whom forthwith they were to appear before: they wished, and declared 

their wish, that their blood might be the last innocent blood shed upon that 

account. With great affection they intreated Mr. C.[otton] M.[ather] to 
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pray with them: they prayed that God would discover what witchcrafts 

were among us; they forgave their accusers; they spake without reflection 

on Jury and Judges, for bringing them in guilty, and condemning them: 

they prayed earnestly for pardon for all other sins, and for an interest in 

the pretious blood of our dear Redeemer; and seemed to be very sincere, 

upright, and sensible of their circumstances on all accounts . . . . (qtd. in 

Burr, Narratives 177) 

 Samuel Sewall’s account reads, 

This day [in the margin, Dolefull! Witchcraft] George Burrough, John 

Willard, Jno  Procter, Martha Carrier and George Jacobs were executed at 

Salem, a very great number of Spectators being present. Mr. Cotton 

Mather was there, Mr. Sims, Hale Noyes, Chiever, &c. All of them said 

they were innocent, Carrier and all. Mr. Mather says they all died by a 

Righteous Sentence. Mr. Burrough by his Speech, Prayer, protestation of 

his Innocence, did much move unthinking persons, which occasions their 

speaking hardly concerning his being executed. (Diary 1: 294) 

It was a common belief in Salem at that time that the devil would not allow the 

witch to say the Lord’s Prayer or that witches could not say it because they were used to 

saying it backwards. John Willard was thought to have been executed in part because of 

his inability to say the Lord’s Prayer. He was the nephew of Samuel Willard, pastor of 
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the Old South Church in Boston, and an outspoken critic of the Salem trials (Robbins 

216; Calef in Burr Narratives 360). Samuel Willard was also accused. 

447 The Black Man promised William Barker a suit of clothes. He also promised 

Johanna Tyler some “fine Cloaths” (SWP 1: 74; SWP 3: 775). The Devil promised Sarah 

Wardwell “cloathing” (SWP 3: 791). Abigail Hobbs testified that George Burroughs 

brought her thorns and poppets. See SWP 2: 405-417.  

448 Mather refers to The VVonderfull Discouerie of Witches In the Countie of 

Lancaster. London, 1613. The Lancashire trials of twenty people were the largest witch 

trials in England to that date (1612). 

449 John Gaule in the fifth of his “more certain signs” page 82 of Select Cases of 

Conscience. 

450 George Burroughs had actually been quite heroic in protecting the garrison and 

fighting the Indians in Wells, Maine.  

451 The brackets are Mather’s, supposedly placed there to emphasize that this 

evidence was not given at the trials. They not included in the first London edition of 

Wonders. This is the most sensational testimony about Burroughs holding out the gun 

was given by Thomas Greenslit on September 15, almost a month after Burroughs had 

been executed on August 19. By then, there would have been less reason to question such 

remarkable testimony since Burroughs could no longer defend himself. All other 

accounts given before Burroughs’s execution refer to the far less improbable feat of his 

holding out the gun behind the forelock with one hand.  
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452 A “tergiversation” is the forsaking of something originally committed to or 

asserted, a going back on one’s word, the making of equivocal statements. 

453 Thomas Ady (fl. 1656) wrote A Candle in the Dark (London 1656) later 

reprinted as A Perfect Discovery of Witches (1661). The full 1656 or second edition title 

is more descriptive of its purpose: A Candle In The Dark: or, A Treatise Concerning The 

Nature of Witches & Witchcraft: Being Advice to Judges, Sheriffes, Justices of The 

Peace and Grand-Jury-Men, What to Do, Before They Passe Sentence on Such As Are 

Arraigned for Their Lives, As Witches. London, 1656. Ady’s argument centers on the 

fact that many of the acts and characteristics attributed to witches can be found nowhere 

in the Bible. Immediately after the preface is a section entitled “A Dilemma that Connot 

Bee Answered by Witch-Mongers” in which Ady lists and describes 20 characteristics 

commonly believed to be true of witches that have no Biblical support. Ady writes,  

Where is it written in all the Old and New Testaments that a witch is a 

murderer, or hath power to kill by witchcraft, or to afflict with any disease 

or infirmity? Where is it written that witches have imps sucking of their 

bodies? Where is it written that witches have biggs for imps to suck on . . . 

that the devil setteth privy marks upon witches . . . that witches can hurt 

corn or cattle . . . or can fly in the aire. . . where do we read of a he-devil 

or a she-devil, called incubus or succubus, that useth generation or 

copulation?” (6-7). 
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454 Bridget Bishop was the first witch executed at Salem. Her execution opened 

the door for the other executions to follow. It also stirred up considerable controversy 

resulting in the resignation of Judge Nathaniel Saltonstall, who disagreed with the judges’ 

tactics. The court then took a two-week hiatus while the justices sorted things out and 

consulted fourteen ministers in the area. Cotton Mather wrote the ambiguous reply which 

cleared the way for the use of spectral evidence 

Bishop was born in England about 1640. Her maiden name was Playfer. She 

married in England about 1660 Samuel Wasselbee, and after he died in 1664, she married 

a Salem widower, Thomas Oliver. He died in 1679, and in 1680 the widow Bridget 

Oliver was accused of witchcraft. She was acquitted, but the stain to her reputation 

remained. In 1684 she married another widower, Edward Bishop, a sawyer, who was her 

husband when she was tried and executed in Salem in 1692. Apparently this Bridget 

Bishop did not keep a tavern, as so many writers have claimed. For more on her history, 

see Enders A. Robinson, The Devil Discovered. New York: Hippocrene Books, 1991. 

455 At least four indictments against Bishop survive in the Salem court records. 

They all follow the standard form and language for an indictment for witchcraft. Four 

separate indictments were drawn up, one each for Mercy Lewis, Abigail Williams, 

Elizabeth Hubbard, and Ann Putnam, all occurring on April 19th.The indictment on 

behalf of Mercy Lewis, which was typical, reads  

The Jurors for our Sovereigne Lord & lady the King & Queen 

p'esents that Bridgett Bishop als Olliver the wife of Edward Bishop 
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of Salem in the County of Essex Sawyer the Nyneteenth Day of 

April in the fourth Year of the Reigne of our Sovereigne Lord and 

Lady William and Mary by the Grace of God of England Scottland 

France & Ireland King & Queen Deffenders of the faith &c and 

Divers other Dayes & times awell before as after. certaine Detestable 

Arts called Witchcraft & Sorceries.wickedly.and felloniously hath 

used Practised & Exercised, at and within the Towneship of Salem 

in the County of Essex afores'd in upon.and ag't one: Mercy Lewis 

of Salem Village in the County afors'd singlewoman by which said 

wicked Arts the said Mercy Lewis -- the s'd Nyneteenth Day of April 

in the fourth Year aboves'd and divers other Dayes and times as well 

before as after, was & is hurt Tortured Afflicted Pined, Consumed, 

wasted: & tormented ag't the Peace of our said Sovereigne Lord 

And Lady the King & Queen and ag't the forme of the Statute in 

that Case made & provided. (SWP I: 87).  

Mercy Lewis was born in 1675 at Falmouth, Maine. Both of her parents were killed in an 

Indian raid and she went to live for a time with the Reverend George Burroughs, and 

during the witch outbreak of 1692 was living with the family of Thomas Putnam.  

456 Witch riding, then, was a known concept. Mather’s London publisher, John 

Dunton, in his question-and-answer publication, The Athenian Mercury, answered the 

question, “Whether there’s any such thing as a hag, which the common people fancy to 
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be witch-riding . . .”  Dunton, John. The Athenian Mercury 4:8 (Saturday, October 24, 

1691). London. (1691-1697). 

457 The presence of a succubus is a common motif in witch narratives. 

458 In Phaenomena quaedam Apocalyptica (1697), Samuel Sewall uses Plum 

Island as part of an extended metaphor for the suitability of the New World as the seat of 

Christ’s millennial Kingdom: “Plum-Island shall faithfully keep the commanded Post; 

Notwithstanding all the hectoring Words, and hard Blows of the proud and boisterous 

Ocean” (qtd. in Smolinski, Kingdom 233). Plum Island is a barrier island at the mouth of 

the Merrimack River near Newbury, MA. 

459 Cut the hamstring tendon or hough on the hind legs, crippling the beast. 

460 In response to Sarah Atkinson’s inquiry as to how Martin had stayed dry “she replyd 

thatt She scorn'd to have a drabled tayle” See “Sarah Atkinson v. Susannah Martin” (SWP 

2: 578). 

461 How was implicated by at least four of the confessors. See “Examination of 

William Barker, Sr. (SWP 1:  65), “Examination of Mary Toothaker” (SWP 3: 769), 

“Examination of Mary Lacy, Sr.” (SWP 2: 514), and “Examination of Richard Carrier” 

(SWP 2: 529), and Richard Carrier’s confession (SWP 198). See also “Examination of 

Sarah Bridges” (SWP 139-40). 

462 The twisted-neck motif is common in witchcraft and apparition narratives, 

including that of Cotton Mather in his Memorable Providences (Boston, 1689: 5). The 
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motif of the head of the possessed being twisted around has also been used in a film, The 

Exorcist (1973), based on William Peter’s Blatty’s novel by the same title. 

463 “Gallons” is perhaps an exaggeration, though a nice folk-motif derived from 

the court records. See “Benjamin Abbott v. Martha Carrier” (SWP 189). 

464 Note Mather’s narrative flair here at the end of his version of the childrens’s 

account of their mother’s witchcraft, which makes his history ring of a fairy-tale, brings 

out another element of the Witchcraft narratives that was later incorporated into fiction.  

The moralizing and doctrinal aspect prevalent in the witch and apparition narrative of the 

type with which Mather begins this discourse, later became the moralizing and 

philosophic tone of many later works of fiction. See John Neal’s Rachel Dyer (1828). 

465 See “Examinations of Ann Foster” (SWP 2: 342-344). 

466 “[G]oody Lacey owned that Carrier told her also that She Shold be Queen of 

hel” (See SWP 2: 525 and n. 3 above). The Queen of hell would be an inversion of Mary, 

the Queen of Heaven.   

467 John Higginson (1616-1708), son of the minister Francis Higginson (bap. 

1586/7, d. 1630), was trained for the ministry by Cotton Mather’s grandfather, John 

Cotton, and others. In 1659 he became pastor of Salem Town church. Higginson always 

seemed uneasy about the court proceedings at Salem and wrote the introduction to John 

Hale’s A Modest Inquiry into the Nature of Witchcraft (1702). 

468 José Acosta (1539-1600), the Spanish Jesuit missionary to the New World 

relates this history in Book VII, chapter 4 of his Natural and Moral History of the Indes 
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(London, 1604). Acosta’s theory that Satan had led nations of Scythians to the New 

World became the basis for Joseph Mede’s theory that American’s indigenous population 

would become Satan’s minions Gog and Magog at the final showdown between God and 

Satan at the battle of Armegeddon before the Last Judgment (see Reiner Smolinski’s 

introduction to The Kingdom, The Power, and The Glory x-xxvi). 

469 Mather follows the precedent of both Catholic and Protestant clergy before 

him in perpetuating the myth, probably first created by German Catholics such as Pope 

Innocent VIII in his Bull of 1484 printed with the Malleus Maleficarum, that the devil, 

being the antithesis of God, would naturally require a religious service with diabolical 

sacraments that would be exact inversions of Christian ones. Taking the Christian 

sacraments as their starting point, they invented what they imagined would be 

blasphemous versions of holy rituals, exacting confessions of just such practices from 

those accused of witchcraft. 

470 Unidentified.   

471 Unidentified. 

472 Niels Hemming (Niels Hemmingsen) (1513-1600), Danish theologian relates 

this autobiographical account in Admonitio de Superstitionibus Magicis vitandis 

(Copenhagen, 1575) fol. C2 verso. 

473 An exaggeration. 

474 Mather probably has this backwards. Rather, when witchcraft is fully 

understood, there will not be one witch in the world. 
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475 From Virgil’s Ecologues 3. 104. “And you shall be to me as great Apollo.” 

476 Cotton Mather probably means John Higginson, senior minister at Salem 

Town church.  

477 Lucius Annaeus Seneca (c. 4 B.C.-55 A.D.) Roman philosopher and 

statesman, implicated in a conspiracy, committed suicide.  

478 Samuel Sewall (1652-1730), judge and diarist, was born in England to a family 

that had been American colonists. When he was nine, he was brought to Boston. He 

graduated from Harvard with a BA in 1671 and an MA in 1674. He became a member of 

the South Church in Boston in 1677. He ran the printing press in Boston from 168-168 

and served on the council. He was appointed to the Salem court of Oyer and Terminer in 

May, 1692. In December, 1692, he was appointed by Governor Phips to the superior  

court of  judicature became chief justice in 1718. Sewall alone of all the Salem judges 

publicly recanted his part in the Salem trials, standing in the South Church on fast day, 

January 14, 1697, while the minister read his apology before the congregation. 

479 Giles Corey was born in England aboutr 1612.  A well-off farmer, in 1692 he 

owned about about one hundred acres of land. He was pressed to death to try to force a 

confession on April 18, 1692. On September 22, 1692, his wife Martha Corey was 

hanged at Salem. 

480 Zerubabel Endicott (1635-1784) was a physician who lived in Salem. His 

second wife, Elisabeth, was the daughter of physician and colonial Governor John 
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Winthrop (1606-1676), the son of John Winthrop, the first governor of Massachusetts 

Bay. 

481 Sweden experienced a massive witch outbreak at Mora in what is now 

Dalarna, Sweden in 1669. Eighty-five people were burned for seducing three hundred 

children into witchcraft. Mather gets this account from a translation from High Dutch into 

English by Dr. Anthony Horneck (1641-97). An excellent and concise account of the 

Swedish trials is Bengt Ankarloo, “Sweden: The Mass Burnings (1668-1676),” in Bengt 

Ankarloo and Gustav Henningsen, eds., Early Modern European Witchcraft: Centeres 

and Peripheries (Oxford, U.K., 1990), 285-317. 

482 Anthony Horneck (1641-1697) Church of England clergyman was born near 

Bacharach, Germany. He studied in Heidelberg and in 1660 he came to England, was 

incorporated into Oxford, and obtained an MA. In 1671 Horneck became a preacher at 

the Savoy. A believer in witchcraft, like most others at the time, his treatise a translation 

from German to English entitled An Account Of What Happen’d in the Kingdom Of 

Sweden In The Years 1669-1670 and Upwards. In Relation to Some Persons That Were 

Accused for Witches; and Tried and Executed by the Kings Command was printed the 

1681 and in subsequent editions of Joseph Glanvill’s Saducismus Triumphatus and was 

printed separately in 1682. In 1693 was made chaplin to King William of Orange. He is 

buried in Westminster Abbey. 

483 Mather’s use of black letter to highlight similarities between the Swedish and 

New English witchcraft cases takes advantage of the association of black letter or gothic 
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script with Germanic writing, and hence Germanic culture, since the use of black letter 

was widespread and used to print the first Gutenberg Bible in Mainz, Germany (c. 1455). 

Even before Mather’s time, black letter had associations with the gothic, irrational, and 

mysterious, that is, the anti-classical; and classical humanists in the Renaissance 

preferred the so-called roman type, which eventually replaced black letter, except in 

Germany until Hitler abolished it in 1940. 

484 Blockula or Blåkulla (Blue Hill) was the Scandinavian counterpart to the 

German Brocken or Blocksberg, a hilltop upon which witches were believed to meet for 

their Sabbaths, in Germany, especially at the Walpurgis Night celebration, the night 

before May Day. The Swedish Blåkulla was in the fifteenth century identified with 

Jungfrun (i.e. young woman or virgin), a lonely, delsolate, reddish granite island about 

one kilometer in diameter in the southern Baltic off the southeast coast of Sweden. later 

came to mean any hill or mountain upon which witches gathered for their Sabbaths. It is 

significant that the place commonly associated with Blåkulla was surrounded by water 

since, as Finnish historian Jari Eilola has described, Blåkulla represented more than just a 

physical location. A trip to Blåkulla could be compared to a journey out of the ordered 

world of the midgård of Scandinavian religion, and into the utggård, or afterlife, in which 

one had to cross a large sea (3). For more information on the Swedish witch hunts, see 

Bengt Ankerloo “Sweden: The Mass Burnings (1668-1676),” in Early Modern European 

Witchcraft: Centers and Peripheries, 285-318, esp. 286-287. 
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485 Salem Town and Salem Village observed a day of public fasting for the 

afflicted on Thursday, March 31, 1692. 

486 May 16, 1692, Governor William Phips was officially read his commission as 

Governor of Massachusetts. On May 27, 1692 Governor William Phips established a 

Court of Oyer and Terminer (to hear and to determine).  Phips named Lieutenant 

Governor William Stoughton as chief justice. Judges named to serve under Stoughton 

included Nathaniel Saltonstall, Samuel Sewall, Bartholomew Gedney, John Hathorne, 

Jonathan Corwin, Wait Winthrop, Peter Sergeant, and John Richards.   

487 On February 29, the brothers Thomas and Edward Putnam and two others, 

Joseph Hutchinson and Thomas Preston, swore formal complaints of witchcraft against 

Sarah Good, Tituba Indian, and Sarah Osborn before magistrates John Hathorne and 

Jonathan Corwin. The complaint was made on behalf of four afflicted girls, Elizabeth 

Parris, Abigail Williams (both living at the residence of Rev. Samuel Parris and his wife, 

Elizabeth), Ann Putnam, Jr. (living with her father and mother Thomas Putnam and Ann 

Putnam, Sr.), and Elizabeth Hubbard (an orphan, living with her great aunt and uncle, Dr. 

William Griggs). 

488 John Hale writes, 

 “Soon after this, [the affliction of Elizabeth Parris and Abigail Williams] 

there were two or three private fasts at the Ministers House [the Rev. 

Samuel Parris], one of which was kept by sundry Neighbour Ministers, 

and after this, another in Publick at the Village, and several days 
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afterwards of publick Humiliation, during these molestations, not only 

there, but in other congregations for them. And one General Fast by Order 

of the General Court, observed throughout the Colony to seek the Lord 

that he would rebuke Satan, and be a light unto his people in this day of 

darkness. (qtd. in Burr, Narratives 414) 

This general fast was celebrated on May 26, 1692.  

489 Loyeta was a Swedish colloquial term for devil, much like Old Nick or Old 

Clootie. In each case the devil comforts the victim with promises long life, money, and 

material wealth and  happiness, which turn out to be false promises. Often, this devil also 

threatens, punishes, or afflicts his victims. At the examination of Sarah Close and 

Elizabeth Proctor “at a court held in Salem” on the 11th of April, 1692, the mouth of 

Mary Lewis was stopped, Ann Putnam could not speak, and Abigail William’s “hand was 

thrust in her own mouth” (SWP 3: 659-660). 

490 On April 1, 1692 Mercy Lewis 

saw in her fitt a White man and was with him in a glorious Place, which 

had no Candles nor Sun yet was full of Light and Brightness; where was a 

great Multitude in White glittering Robes, and they Sung the Song in the 

fifth of Revelation the Ninth verse, and the 110 Psalm and the 149 Psalm; 

and said with her self, “How long shall I stay here? Let me be along with 

you”: She was loth to leave this place, and grieved that she could tarry no 

longer. This Whiteman hat appeared several times to some of them, and 
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given them notice how long it should be before they had another Fit, 

which was sometimes a day, or a day and a half, or more of less: it hath 

fallen out accordingly. (Deodat Lawson “A Brief and True Narrative,” qtd. 

in Burr Narratives 161) 

 On April 11 Mercy Walcott saw a “white man” who, when he came “made all the 

witches to tremble.” Abigail Williams “confirmed the same, and that they had such a 

sight at Deacon Ingersoll's” (SWP 3: 659). 

491 The words “came in unto” and ‘went in unto” frequently have a sexual 

connotation in the King James Bible. In Genesis 6.4 the “Sons of God came in unto the 

daughters of men.” 

492 Älvdalen is about 25 miles northwest of Mora. An analogue between the 

minister at Elfsdale and the minister at Salem is found in the confession of William 

Barker, Sr., who states that 

he was at a metting of the witches at Salem Village where he Judges there 

was about a hundred of them that the meeting was upon a green peice of 

ground Near the Ministers house he Says they Meet their to destroy that 

place by reason of the peoples being devided & their differing w'th there 

Ministers -- Satans desire was to Sett up his own worship, abolish all the 

Churches in the land to fall next upon Salem & Soe goe through the 

Country . . . . (SWP 1: 67) 
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William Barker, Sr., also confessed from a Salem prison that “[T]he design was to 

Destroy Salem Village, and to begin at the Ministers House, and to destroy the Church of 

God, and to set up Satans Kingdom, and then all will be well” (SWP 1: 69).  

493 In all, fifty-one people confessed to witchcraft during the Salem trials.  

494 Elizabeth Proctor, John Proctor’s wife, escaped execution by claiming to be 

pregnant. John Proctor was executed. 

495 This is an errata page not numbered in the original text. 

496 2 Cor. 2.11.  

497 See Matthew 4.3 and 1 Thess. 3.5. 

498 See 1 John 2.16. 

499 High places were elevated locations designated for religious rites. They are 

traditionally associated with small states surrounding Israel. High places were especially 

characteristic of Canaanite fertility religion and the worship of Baal. Though the 

Israelites originally adopted forms of Canaanite worship at the high places, they were 

later torn down and condemned. Rites practiced on the high places included ritual 

prostitution (1 Kings 14.23-24; Ezek. 16.20) and child sacrifice (Jer. 7.31; 19.5; 32.35; 

Ezek. 16.20), both reminiscent of practices believed to occur at a witches’ Sabbath. 

Mather sees the heathen worship at the high places as an Old Testament type of Satan 

worship now taking place in Salem. 

500 See 2 Kings 21.6, Matt. 12.45, and Luke 11.26. 

501 See Mark. 5.9, 5.15; Luke 8.30.  
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502 See Gen. 3.1, 2, 4, 13, 14. 

503 See Eph 6.11, 1 John 2.13-14, 3.12, 5.18. 

504 See Ps. 23.3 

505 See Ecc.8.8. 

506 Mather refers both to the first Adam in the Garden of Eden and to Jesus, the 

second Adam. 

507 The OED defines “breastwork” as “A fieldwork (usually rough and temporary) 

thrown up a few feet in height for defence against an enemy; a parapet.” Mather may be 

calling to mind defenses built against the Indians, who were seen by many in Salem as 

allies and minions of the devil. For a full documentation of the possible influence of 

Indian attacks on the Salem trials, see Mary Beth Norton, In the Devil’s Snare.  

508 1 Cor. 5.1-13; 2 Cor. 2.5-11. Mather assumes that the man the Apostle Paul 

mentions in 1 Cor. who commits incest with his mother in law and should be turned over 

to Satan is the same man whom Paul mentions in 2 Cor. who has now repented and 

should be forgiven and re-admitted.  

509 See 2 Cor 2.11. 

510 See 2 Cor. 2.11. 

511 The phrase is from Virgil’s Aeneid 7.338. Latin: “A thousand harmful arts.” 

The passage from which this phrase is taken involves Juno, who is charging Alecto, one 

the furies whom she has summoned up from hell, with a task: 
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"O virgin daughter of eternal Night,  

Give me this once thy labor, to sustain  

My right, and execute my just disdain.  

Let not the Trojans, with a feign'd pretense  

Of proffer'd peace, delude the Latian prince.  

Expel from Italy that odious name,  

And let not Juno suffer in her fame.  

'T is thine to ruin realms, o'erturn a state,  

Betwixt the dearest friends to raise debate,  

And kindle kindred blood to mutual hate.  

Thy hand o'er towns the fun'ral torch displays,  

And forms a thousand ills ten thousand ways.  

Now shake, out thy fruitful breast, the seeds  

Of envy, discord, and of cruel deeds:  

Confound the peace establish'd, and prepare  

Their souls to hatred, and their hands to war." 

It is perhaps significant that just twelve lines above this passage the following couplet is 

found: “ A second Paris, diff'ring but in name, / Shall fire his country with a second 

flame.” 

512 Conflation of Heb. 2.18 and Isa. 14.10. 
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513 Matt. 4.1-11 describes Jesus’s temptation by the devil in the wilderness. 

Mather’s italicized phrase is taken from Prov. 30.19. 

514 Matt. 4.3. 

515 Agur, son of Jakeh, claims to be the author of one of the collections of wise 

sayings beginning in Proverbs 30.1. 

516 See Prov. 30.  and Ex. 5.2.  

517 See Prov. 30.9. 

518 “To bark or howl as a dog, to give mouth or tongue as an animal” (OED). 

519 See Matt. 4.3-4. 

520 Mather conflates Deut. 28.56 and 57. 

521 Acts 4.30 contains that phrase that Mather italicizes, but in the context of 

doing signs and wonders in the name of Jesus, not the devil, as Mather contextualizes it: 

“And now, Lord, behold their threatenings: and grant unto thy servants, that with all 

boldness they may speak thy word, By stretching forth thine hand to heal; and that signs 

and wonders may be done by the name of thy holy child Jesus” (Acts 4.29-30).  

522 See Gen. 25.32. 

523 In Exodus 32, when Moses stayed on Mount Sinai for forty days and forty 

nights acquiring the Ten Commandments, the Israelites grew impatient and chose Moses’ 

brother, Aaron, for their leader. Aaron asked the people for gold earrings to fashion a 

golden bull for worship. 
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524 Mather alludes to rebellion against the Lord as a form of witchcraft. In 1 Sam. 

15 the Lord commands Saul through the prophet Samuel, “Now go and smite Amalek, 

and utterly destroy all that they have, and spare them not; but slay both man and woman, 

infant and suckling, ox and sheep, camel and ass.” Saul allows the Kennites dwelling 

among the Amalekites to leave. He then destroys all the Amalekites from Havilah unto 

Shur; however, he spares Agag, king of the Amalekites, and the best of the sheep, oxen, 

fatlings, and lambs, disobeying the Lord’s command. Saul reasons that by sparing the 

animals, the people can make a sacrifice unto the Lord, but Samuel rebukes Saul for his 

disobedience and asks asks Saul, “Hath the Lord as great delight in burnt offerings and 

sacrifices as in obeying the voice of the Lord?” (22). Samuel then tells Saul, “For 

rebellion is as the sin of witchcraft, and stubbornness is as iniquity and idolatry” (1 Sam. 

15.23).  

525 Sabbath, to many New England Puritans, began on the Saturday evening 

before Sunday. 

526 See Isa. 1.14 and  Ps. 11.5. 

527 See Luke 10.42. 

528 Unnecessary things. 

529 See Job 30.15. 

530 The struggle between the haves and have-nots, between the farming faction of 

Salem Village and the merchant faction of Salem Town, is thought to be a major cause of 

the witchcraft outbreak in Salem. See Boyer and Nissenbaum Salem Possessed. 
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531 See Gen 3.1-13, especially 3.4-5; 2 Cor. 11.3. 

532 Latin: “under the false name of friendship.” The line is from a sermon “The 

Lord’s Prayer” by ejected minister from Yorkshire, Thomas Watson (d. 1686), from his 

magnum opus, A Body of Practical Divinity (London, 1692).  Watson’s writing 

frequently contained passages of meditative and mystical portent, something that would 

have appealed to Cotton Mather. The latin verse,  “Tuta frequensque via est, per amici 

fallere nomen” (“All too frequently the way is by the false name of friendship”), from 

which Watson’s phrase may have been originally taken, is from Ovid’s Art of Love 1. 

585. 

533 Joab, commander of David’s army, took Abner, Saul’s former army 

commander, aside privately before the gates of Hebron as if to speak with him and then 

stabbed him. Joab’s motives were to revenge the death of Asahel and to eliminate a rival 

for commander-in-chief of David’s army. 

534 Peter spoke these words to Jesus after he had revealed to his disciples the 

persecution and death he would suffer in Jerusalem. Jesus tells Peter, “Get thee behind 

me, Satan,” for Peter interpreted events as man sees them, not as God sees them and was 

attempting, therefore, to interfere with God’s will for man’s salvation. See Matt. 16. 21-

23. 

535 See Ps. 22.11. 

536 Prov. 26.25. 

537 See Matt. 14.15-22; Matt. 15.32-37; Luke 9.13-17; John 6.4-14; mark 6.36-45. 
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538 “Something which stops, stays, or checks . . .” (OED). Legally a supersedes is 

“A writ commanding the stay of legal proceedings which ought otherwise to have 

proceeded, or suspending the powers of an officer . . .” (OED). 

539 Both dancing and promiscuity were thought to take place at witches’ Sabbaths.  

540 See Gen. 47.15. 

541 See 2 Sam. 7.23; Mark 10.35-36. 

542 Mather italicizes his own passage to make it appear scripture-like. 

543 Ps. 37.3. 

544 The devil would say the opposite of what Jesus says. See Matt. 6.25, 31. 

545 Matt. 4.6; Matt. 27.40. 

546 Mather probably uses “shrewd” here in its obsolete sense of “poor” or 

“unsatisfactory.”  (OED) “shrewd, a.” 3.c. def. 

547 Mather’s makes a negative inference based on the idea that those whom God 

loves he chastens. See Heb. 5-7. 

548 See Exod. 17.8-16. 

549 Job 4.5-7;  

550 See 1 Peter 4.19. 

551 This clause appears in Matthew 3.17 and  Matthew 17.5. 

552 Exod. 5.2. 

553 See Gen. 3.1. 

554 Unidentified. 
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555 Mather refers to those like materialist and skeptical philosophers like Francis 

Bacon, Thomas Hobbes, and Benedict Spinoza, who failed to see the hand of Providence 

in every occurrence but attributed earthly events to the working of scientific principles. 

556 See, for instance, Heb. 13.2. 

557 Matt. 4.5. 

558 See Gen. 10.9. 

559 Latin: “Lightning strikes the highest mountain tops.” The passage is from 

Geffrey Whitney’s A Choice of Emblems (Leyden, 1586) no. 140. 

560 Adapted from 1 Cor. 10.12. 

561 Goliath was a giant Philistine warrior whom the shepherd David slew with a 

sling. Goliath himself is called a champion. See 1 Sam. 17.  

562 The saying, “killing many birds with one stone” is proverbial. 

563 Crippled (OED). 

564 Compare Ps. 91.12 and Matt. 4.6. 

565 The importance of the first chapter of John to Quaker theology derives in part 

from Quaker Robert Barclay’s exegesis in the Sixth Proposition of his Apology (1678): 

First . . . John 1:9: "That was the true Light, which lighteth every man that cometh 

into the world." This place doth so clearly favour us, that, by some, it is called "the 

Quakers' text"; for it doth evidently demonstrate our assertion; so that it scarce needs 

either consequence or deduction, seeing itself is a consequence of two propositions 

asserted in the former verses, from which it followeth, as a conclusion in the very terms 
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of our faith. The first of these propositions is, "The life that is in him is the Light of 

men"; the second, "The Light shineth in the darkness," and from these two, he infers, and 

"He is the true Light, that lighteth every man that cometh into the world." 

(http://www.qhpress.org/texts/barclay/apology/props5-6.html) 

566 Neh. 9.17. 

567 Even though David was guilty of murder and adultery (see 2 Samuel chapter 

11), and was subsequently punished, he was still the Lord’s anointed, so the Lord 

eventually forgave him and made his seed the savior of the world. Mather points out that 

people have used the story of David’s transgression and God’s forgiveness to excuse 

themselves for wrongdoing, assuming that since they were also of David’s seed the Lord 

would forgive them. Many people, says Mather, have used the Lord’s forgiveness as an 

excuse to sin. 

568 That is, the devil would keep men from doing that which was good for them, 

like making proper sacrifice. The portion of the offering retained by the priest would 

bless and sustain not only the priest but those who made the offering. Lev. 7.21. “For the 

wave breast and the heave shoulder have I taken of the children of Israel from off the 

sacrifices of their peace offerings, and have given them unto Aaron the priest and unto his 

sons by a statute for ever from among the children of Israel.”  

569 Prov. 15.8. 

570 1 Cor. 11.29. 

571 Rom. 15.4. 
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572 Adapted from Rom. 14.23. 

573 Adapted from Rev. 21.8. 

574 That which pulls one to commit an act. 

575 Suicide can be a somewhat thorny issue in the Bible. Elijah wanted to die (1 

Kings 19.1-18); Job also wishes for death (Job 3.11-26). Seven suicides occur in the 

Bible, those of Abimelech (Judg. 9.52-54); Sampson (Judg. 16.25-30); Saul (1 Sam. 

31.4); Saul’s armor bearer (1 Sam. 31.5); Ahithophel (2 Sam. 17.23); Zimri (1 Kings 

16.15-20), and Judas (Matthew 27.3-5). The Bible never explicitly says that suicide is a 

sin. That it is, however, can be inferred from the following verses: Deut. 5.17; Exod. 

20.13; Ps. 39.4; Ps. 139.15-16; 1 Cor. 3.16-17, and 1 Cor 6.19-20. Seven suicides occur 

in the Bible, those of Abimelech (Judg. 9.52-54),  Sampson (Judg. 16.25-30), Saul (1 

Sam. 31.4), Saul’s armor bearer (1 Sam. 31.5), Ahithophel (2 Sam. 17.23), Zimri (1 

Kings 16.15-20), and Judas (Matthew 27.3-5). 

576 In John 8.44. Jesus says of the Devil, “He was a murder from the beginning, 

and abode not in the truth, because there is no truth in him. When he speaketh a lie, he 

speaketh of his own: for he is a liar and the father of it.” 

577 When Paul and Silas were jailed in Phillipi for preaching the word of God and 

casting the spirit of divination out of a slave girl. When her owners perceived that she 

was free of the demon, they dragged Paul and Silas before the rulers who bent to the will 

of the mob and jailed them. God caused an earthquake to wrench open the doors of the 

jail so Paul and Silas were free to leave. The Philippian jailer, awakening to the tumult, 
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perceiving that the prison doors were ajar, and assuming the prisoners had escaped, drew 

his sword and was about to kill himself when Paul cried out to the jailer not to harm 

himself. The prisoner, overwhelmed with fear, asked Paul, “What must I do to be saved?” 

Paul answered, Believe on the Lord Jesus Christ, and thou shalt be saved, and thy house.” 

That night the jailer and his family were baptized. The next morning some sergeants 

came from the magistrates with word that they were to let Paul and Silas go. God saved 

not only Paul and Silas but the life of the Philippian jailer and the souls of the jailer and 

his family. 

578 Job 7.15. 

579 All were suicides. Abimeleck was the son of Gideon and a Canaanite 

concubine. He wanted to make himself king, so he persuaded his mother’s kinsmen to 

help him and accepted 70 pieces of silver from the temple treasury. With the money he 

hired worthless and reckless men to go with him and together they killed 70 of his 

father’s sons, his “brothers,” other sons of Gideon at the temple in Shechem; 

Abimeleck’s skull was crushed by a millstone flung from the city wall at him by a 

woman of Thebez. Rather than be slain by a woman, Abimelick, dying, asked his armor-

bearer to kill him with a sword (Judges 9.50-57); Achitophel consipired with Absalom to 

try to overthrow David. When he was betrayed by David’s secret ally Hushai, their plot 

failed, and Achitophel hanged himself. Judas sold Jesus for 30 pieces of silver and 

hanged himself as well. 

580 Having control of one’s mind. Being in one’s right mind. 
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581 Lat:in: “That which Ulysses wills.” From Virgil’s Aeneid 2.104.  

582 Latin: “Our young servant must be of the highest piety and filled with fear and 

trembling.” 

583 Matther probably refers to several Psalms of David in which the Psalmist 

laments the exposure of his bones to various types of torments because of his sins and 

iniquity. These include Psalms 6, 22, 31, 32, 38, 42, 51, and 102. 

584 One of the “afflicted” girls, Mercy Lewis testified using very similar language as that 

found in the Bible verse, incorporating the familiar folk motif of the devil with a 

pitchfork: 

 this 9'th may mr Burroughs caried me up to an exceeding high mountain 

and shewed me all the kingdoms of the earth and tould me that he would 

give them all to me if I would writ in his book and if I would not he would 

thro me down and brake my neck: but I tould him they ware non of his to 

give and I would not writ if he throde me down on 100 pichforks . . . (SWP 

1:169). 

585 Proverbs 14.3. 

586 Eccles. 11.9: “Rejoice, O young man, in thy youth; and let thy heart cheer thee 

in the days of thy youth, and walk in the ways of thine heart, and in the sight of thine 

eyes: but know thou, that for all these things God will bring thee into judgment.” 

587 Mather refers to Hebrews 11.25.  

588 2 Kings 4.40. 
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589 A mountebank was originally a charlatan who sold worthless medical 

remedies. His speech full of promises would attract crowds, but his words were empty. 

590 “To deposit eggs in (meat, etc.); hence, to corrupt secretly, taint.” (OED) 

591 The devil will be “busy, stirring, or energetic” (OED) 

592 Eph. 6.11,13. 

593 Eccles. 4.10: “For if they fall, the one will lift up his fellow: but woe to him 

that is alone when he falleth; for he hath not another to help him up.” 

594 Matt. 4.10. 

595 Deut. 8.3; 6.16; 6.13 

596 Dan 5. 5-7. Mather refers to the mysterious fingers writing on the wall at the 

Babylonian King Belshazzar’s feast. Belshazzar is fearful and distressed because he 

cannot interpret the writing. The Chaldeans and soothsayers and wise men of Babylon 

could not interpret it for him, so he called in Daniel who did interpret the message. 

Belshazzar died the same night. 

597 Another metaphorical use of “Tygre.” 

598 Hebrews 2.18. “For in that he himself hath suffered being tempted, he is able 

to succour them that are tempted.” 

599 Increase Mather tells this story of Ann Cole of Hartford in his Essay for the 

Recording of Illustrious Providences (1684) 135-39. The rock, of course, is Christ. 
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Appendix 1 
 

Emendations 
 

The page and line numbers are those of this edition. 
 

311.8 {FSTLB} 
 
323.18 {STLE} 
 
346.20 emended four to five following Errata sheet.  
 
360.15. extra . deleted after Pitt. 
 
361.2. inverted ! changed to ! 
 
381.1. “m” changed to “w” in first w of swallow. 
 
381.12 {STLB} 
 
382.8. inserted missing first t in that. 
 
385.9. “be” to “these be” following Errata page. 
 
389.15. “whereas” to “whereof” following Errata page. 
 
396.13 {STLE} 
 
398.12. “severally” to “severely” following Errata page. 
 
407.1 {STLB} 
 
408.8 “cover” to “over” following Errata page. 
 
421.7. inserted comma after conjurer located at bottom of p. 95 but not at the top of p.  
 

96. 
 
427.17. deleted one it after it. 
 
427.22. changed Emiuent to Eminent. 
 
434.15. changed shalll to shall. 
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434.17. inverted p changed to p in jumped.` 
 
438.4. emended inverted apostrophe in don’t. 
 
448.21 emended n to u in but. 
 
450.2. emended backwards comma at bottom to ‘ 
 
450.17. emendation ‘ to ,  in testify’d,. 
 
451.18. period inserted after Martin. 
 
470.4 {FSTLE} 
 
“THE DEVIL DISCOVERED” PAGING BEGINS OVER WITH  PAGE 1 
 
477.2. removed extra comma after spared 
 
479.21. [9] misnumbered as 17. 
 
480.21. [10] misnumbered as 18. 
 
481.21. [11] misnumbered as 19. 
 
483.2.  [12] misnumbered as 20. 
 
484.1. [13] misnumbered as 21. 
  
485.2.  [14] misnumbered as 22. 
 
486.3.  [15] misnumbered as 23. 
  
487.3. [16] misnumbered as 24. 
 
488.5 [17] misnumbered as 25. 
 
489.5.  [18] misnumbered as 26. 
 
490.7.  [19] misnumbered as 27. 
 
491.8.  [20] misnumbered as 28. 
 
491.18. emended Rejoyec to Rejoice. 
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492.10. [21] misnumbered as 29. 
 
493.12. [22] misnumbered as 30. 
  
494.16. [23] n.p. 

 
495.14. [24] n.p. 
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Appendix 2 
 

Title Pages to the Seventeenth-Century Editions of Cotton Mather’s 

Wonders of the Invisible World 

 

 

 
 

Title Page to the first Boston edition, T. J. Holmes, Cotton Mather: A 

Bibliography, 3.1235. 
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Title Page to the first London edition, T. J. Holmes, Cotton Mather: A 

Bibliography, 3.1237. 
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Title page to the second London edition, T. J. Holmes, Cotton Mather: A 

Bibliography, 3.1240. 
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Title Page to the third London edition, T. J. Holmes, Cotton Mather: A 

Bibliography, 3.1242. 
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